《Unabridged Commentary Critical and Explanatory on 2 Corinthians》(Robert Jamieson)
Commentator

At a time when the theological winds seem to change direction on a daily basis, the Commentary Critical and Explanatory on the Whole Bible is a welcome breath of fresh air from conservative and orthodox teachers of the Christian faith. This commentary has been a bestseller since its original publication in 1871 due to its scholarly rigor and devotional value. Robert Jamieson (1802-1880), Andrew Robert Fausset, and David Brown(1803-1897) have crafted a detailed, yet not overly technical, commentary of the Bible that holds to the historic teachings of orthodox Christianity. Commentary Critical and Explanatory on the Whole Bible is based on a detailed exegesis of the scriptures in the original languages and is a "must have" for those who are interested in a deeper appreciation of the Biblical text

Published in 1878, this is the unabridged version of Jamieson, Fausset, and Brown's Commentary. This version includes the Greek and Hebrew words, along with double the content of the abridged version. Most online versions of JFB are abridged and include only a fraction of what the authors said!

It is worth noting that in the printed version, errors in spelling, punctuation, numbering, cross references have followed throughout the printing history of this one-volume edition of the Commentary. This electronic edition, then, may represent the first corrected edition.

00 Introduction 

THE following reasons seem to have induced Paul to write this Second Epistle to the Corinthians: (1) That he might explain the reasons for his having deferred to pay them his promised visit, by taking Corinth as his way to Macedonia ( 1 Corinthians 4:19 ; 2 Corinthians 1:15, 2 Corinthians 1:16 and so that he might set forth to them his apostolic walk in general ( 2 Corinthians 1:12, 2 Corinthians 1:24; 2 Corinthians 6:3-13; 2 Corinthians 7:2 in reference to the directions in his First Epistle, and at the same time direct them now to forgive the offender, as having been punished sufficiently ( 2 Corinthians 2:1-11; 2 Corinthians 7:6-16 collect for the poor saints at Jerusalem ( 2 Corinthians 8:1-9, 2 Corinthians 8:15 might maintain his apostolic authority and reprove gainsayers.

The external testimonies for its genuineness are IREN

01 Chapter 1 

Verse 1
Paul, an apostle of Jesus Christ by the will of God, and Timothy our brother, unto the church of God which is at Corinth, with all the saints which are in all Achaia:

Timothy our brother - perhaps Paul's amanuensis of this letter. When writing to Timothy himself, he calls him "my son" (1 Timothy 1:18); writing of him, "brother," etc., and "my beloved son" (1 Corinthians 4:17). He had been sent before to Macedonia, and met Paul at Philippi, when the apostle passed over from Troas to Macedonia (cf. 2 Corinthians 2:12-13; notes, 1 Corinthians 16:10-11).

In all Achaia - comprising Hellas and the Peloponnese. The Gentiles and Annaeus Gallio, the proconsul (Acts 18:1-28), strongly testified their disapproval of the accusation brought by the Jews against Paul. Hence, the apostle was enabled to labour in the whole province of Achaia with such success as to establish several churches (1 Thessalonians 1:8; 2 Thessalonians 1:4), where, writing from Corinth, he speaks of the "churches" - namely, the Corinthian and others also-Athens, Cenchrea, etc. He addresses 'the church in Corinth' directly, and all "the saints" in the province indirectly. In Galatians 1:2 all the "churches" are addressed directly in the same circular letter. Hence, here he does not say, all the churches, but "all the saints." 

Verse 2
Grace be to you and peace from God our Father, and from the Lord Jesus Christ.

No JFB commentary on this verse. 

Verse 3
Blessed be God, even the Father of our Lord Jesus Christ, the Father of mercies, and the God of all comfort;

This thanksgiving for his late deliverance forms a suitable introduction, conciliating their favourable reception of his reasons for not having fulfilled his promise of visiting them (2 Corinthians 1:15-24).

Father of mercies - i:e., the SOURCE of all mercies (cf. Isaiah 63:7; Romans 12:1; James 1:17). 

Comfort - which flows from His "mercies" experienced. Like a man of faith, be mentions "mercies" and "comfort" before he proceeds to speak of afflictions (2 Corinthians 1:4-6). The "tribulation" of believers is not inconsistent with God's mercy, and does not beget in them suspicion of it; nay, they feel that He is "the God of ALL comfort" - i:e., who imparts the only perfect comfort in every instance (Psalms 146:3; Psalms 146:5; Psalms 146:8; James 5:11). 

Verse 4
Who comforteth us in all our tribulation, that we may be able to comfort them which are in any trouble, by the comfort wherewith we ourselves are comforted of God.

Us - idiomatic for me (1 Thessalonians 2:18).

That we may ... comfort them which are in any trouble. The Greek is the same as before - "tribulation". Whatever graces God conferred on him, be considered granted, not for himself alone, but that he might have the greater ability to help others. So participation in all man's afflictions qualified Jesus to be man's comforter in them all (Isaiah 50:4-6; Hebrews 4:15). 

Verse 5
For as the sufferings of Christ abound in us, so our consolation also aboundeth by Christ.

Sufferings - in contrast with "salvation" (2 Corinthians 1:6); as "tribulation" (of mind), with comfort or "consolation."

Of Christ - (cf. Colossians 1:24.) The sufferings endured, whether by Himself or by His Church, with which he identified Himself, are "the sufferings of Christ" (Matthew 25:40; Matthew 25:45; Acts 4:1; 1 John 4:17-21). Christ calls His people's sufferings His own --

(1) Because of the sympathy and mystical union between Him and us (Romans 8:17; 1 Corinthians 4:10; Hebrews 2:17-18). Christ's own sufferings are revived in His people's (2 Corinthians 4:10).

(2) They are borne for His sake.

(3) They tend to His glory (Ephesians 4:1; 1 Peter 4:14; 1 Peter 4:16).

Abound in us - Greek, 'abound unto us.' The order of the Greek is more forcible than in the English version, 'even so through Christ aboundeth also our comfort.' The sufferings (plural) are many, but the consolation (though singular) swallows up all. Comfort preponderates in this letter, as now by the first letter most of the Corinthians had been much impressed. 

Verse 6
And whether we be afflicted, it is for your consolation and salvation, which is effectual in the enduring of the same sufferings which we also suffer: or whether we be comforted, it is for your consolation and salvation.

We be afflicted, it is for your consolation. Because our afflictions are for the service of the Gospel, you share in our afflictions, and so in our consolation. Their hearts were mirrors reflecting the likenesses of each other (Philippians 2:26-27) (Bengel). Alike the apostle's afflictions and consolations tend, as in him, so in them, by communion with him, to the their consolation (2 Corinthians 1:4; 2 Corinthians 4:15). The Greek [ thlibometha (Greek #2346)], "afflicted," is the same as before, and ought to be translated, 'whether we be in tribulations.'

Which is effectual - literally, worketh effectually.

In the enduring of the same sufferings which we also suffer - not similar sufferings, but "the same;" love for Paul making the Corinthians feel his sufferings their own. 'Aleph (') A C, Vulgate, transfer 'which is effectual in enduring the same,' etc., so as to follow the second "consolation," and omit the second "and salvation." The received order is good sense, Our affliction is for your consolation and salvation, which worketh (or is done) effectually in your enduring our sufferings. B Delta G f g support it. Comfort is felt in sharing the sufferings of those we love, and "salvation" - i:e., edification-is promoted thereby. Here follows, in some oldest manuscripts (not as the English version in the beginning of 2 Corinthians 1:7), the clause, 'And our hope is stedfast on your behalf' [ huper (Greek #5228)]. 'Aleph (') supports the English version. 

Verse 7
And our hope of you is stedfast, knowing, that as ye are partakers of the sufferings, so shall ye be also of the consolation.

So shall ye be - rather, 'so are ye.' He means there is a community of consolation, as of suffering, between me and you. 

Verse 8-9
For we would not, brethren, have you ignorant of our trouble which came to us in Asia, that we were pressed out of measure, above strength, insomuch that we despaired even of life:

Referring to the imminent risk of life which he ran in Ephesus (Acts 19:23, etc.), when the whole multitude were worked up into a fury by Demetrius, on the plea of Paul having assailed the religion of Diana of Ephesus, and other like dangers.

We had the sentence of death in ourselves - meaning that he looked upon himself as condemned to die. Alford thinks the danger at Ephesus so slight that it cannot be the reference here, without exposing Paul to a charge of cowardice; hence, he supposes some deadly sickness of Paul (2 Corinthians 1:9-10). But "the sufferings of Christ" (2 Corinthians 1:5) would not apply; for Christ never suffered sickness. There is little doubt that, had Paul been found by the mob, he would have been torn in pieces: besides, there were other dangers equally distressing-such as "lyings in wait of the Jews" (Acts 20:19). They, doubtless, had incited the multitude at Ephesus (Acts 19:9), and were the chief of the "many adversaries," like "(wild) beasts," which he had to fight with (1 Corinthians 15:32; 1 Corinthians 16:9). His weak health combined with this to make him regard himself as all but dead (2 Corinthians 11:29; 2 Corinthians 12:10). The very cause of his not having visited Corinth directly, as he had intended, for which he apologizes (2 Corinthians 1:15-23), was, that there might be time to see whether the evils arising there, not only from Greek, but from Jewish disturbers (2 Corinthians 11:22), would be checked by his first letter: their not being fully so was what entailed the need of this second letter. His not specifying this expressly is what we might expect in the outset of this letter; toward the close, when he had won their favourable hearing by a kindly tone, he more distinctly refers to Jewish agitators (2 Cor. 20:22 ).

Above strength - i:e., ordinary powers of endurance.

Despaired - as far as human help or hope was concerned. But in respect to help from God we were "not in despair" (2 Corinthians 4:8).

Verse 9. But - `yea.'

The sentence - rather [ apokrima (Greek #610), not katakrima (Greek #2631)], 'the answer.' When I asked myself what must I expect? the answer was "death," Vulgate. Wahl supports the English version.

In God which raiseth the dead. We had so given up all thoughts of life, that our only hope was fixed on the coming resurrection. So in 1 Corinthians 15:22 this hope buoyed him up in contending with foes savage as wild beasts. Here he touches only on the doctrine, taking it for granted that its truth is admitted by the Corinthians, and urging its bearing on their practice. 

Verse 10
Who delivered us from so great a death, and doth deliver: in whom we trust that he will yet deliver us;

Doth deliver. So G. But 'Aleph (') B C read, 'will deliver'-namely, in immediately imminent dangers. 'In whom we trust that He will also (so the Greek) yet deliver us,' refers to God's continuous help hereafter. 

Verse 11
Ye also helping together by prayer for us, that for the gift bestowed upon us by the means of many persons thanks may be given by many on our behalf.

Helping together by prayer for us - rather, 'helping together, on our behalf by your supplication' [ deeesei (Greek #1162)]. "For us" in the Greek follows "helping together," not "prayer."

That for the gift ... - literally, 'that on the part of many persons the gift (literally, gift of grace [ charisma (Greek #5486)]) bestowed upon us through (the prayers of) many may be offered thanks for on our behalf.' 

Verse 12
For our rejoicing is this, the testimony of our conscience, that in simplicity and godly sincerity, not with fleshly wisdom, but by the grace of God, we have had our conversation in the world, and more abundantly to you-ward.

For. I can confidently expect your prayers for me: "FOR" I walk sincerely toward you.

Our rejoicing , [ Kaucheesis (Greek #2746), 'our glorying.'] Not that he boasts of the testimony of his conscience; nay, this testimony is the thing in which his glorying consists.

In simplicity. So C Delta G f g, Vulgate. But 'Aleph (') A B, Origen, read 'in holiness.'

Godly sincerity - literally, 'sincerity of God;' i:e., sincerity as in the presence of God (1 Corinthians 5:8). We glory in this in spite of all our adversities. Sincerity [ eilikrineia (Greek #1505)] implies what bears examination by sunlight, and is found unadulterated [eilee and krinoo]. He had no selfish aims (as some insinuated) in failing to visit them as he had promised: such aims belonged to his adversaries, not to him (2 Corinthians 2:17). "Fleshly wisdom" suggests insincere courses; but the "grace of God," which influenced him by God's gift (Romans 12:3) suggests straightforward, sincere faithfulness to promises (2 Corinthians 1:17-20), even as God is faithful to His. The policy which subserves selfish interests, or employs unchristian means, or relies on human aids more than on the Divine Spirit, is "fleshly wisdom."

Conversation - conduct.

In the world - even in relation to the world, which is full of disingenuousness.

More abundantly to you-ward (2 Corinthians 2:4). His greater love would manifest his sincerity, especially to them, which his less close connection with the world did not admit of his exhibiting toward it. 

Verse 13
For we write none other things unto you, than what ye read or acknowledge; and I trust ye shall acknowledge even to the end;

We write none other things (in this letter) ... than what ye read (in my former letter (Bengel); present, because the letter continued still to be read publicly in the church as an inspired apostolic rule). Rather, Paul appeals to their consciousness as witnessing his integrity toward, them, in respect to his writing and his acting, 'I write nothing else to you (to any of you privately: or else, I intend by my writing nothing else) but what ye read openly [ anaginooskete (Greek #314)] in the congregation (1 Thessalonians 5:27); yea, and what you recognize inwardly.' The Greek words for "read" and for "acknowledge" are kindred in sound and root: None other things than what ye know by public reading, or even (so Greek) know full well [ epiginooskete (Greek #1921)] as a fact' (namely, the consistency of my acts with my words: I think exactly as I write).

Even to the end - of my life. Also, to the final consummation, the day of the Lord (2 Corinthians 1:14, end; 1 Corinthians 4:5). 

Verse 14
As also ye have acknowledged us in part, that we are your rejoicing, even as ye also are ours in the day of the Lord Jesus.

In part. In contrast to "even to the end;" the testimony of his life was not yet completed (Theophylact). Rather, "in part" - i:e., some of you, not all (Grotius). So in 2 Corinthians 2:5; Romans 11:25. The majority at Corinth had willingly complied with Paul's directions in the first letter; but some were still refractory. Hence, arises the difference of tone in different parts of this letter. (See 'Introduction.')

That - `because' (Olshausen).

Your rejoicing - your subject of glorying.

Are - not merely shall be, implies the present recognition of one another as a subject of mutual glorying: about to be realized in its fullness "in the day (of the coming) of the Lord Jesus." 

Verse 15
And in this confidence I was minded to come unto you before that ye might have a second benefit; And in this confidence I was minded to come unto you before, that ye might have a second benefit;

In this confidence - of my character for sincerity being "acknowledged" by you (2 Corinthians 1:12-14).

Was minded - I was intending.

Before - "to come unto you before" visiting Macedonia (where he now was). Compare note, 1 Corinthians 16:5; also 4:18; all which imply that the insinuation of some at Corinth, that he would not come at all, rested on his having thus disappointed them. His change of intention, and ultimate resolution of going through Macedonia first, took place before his sending Timothy from Ephesus into Macedonia, and therefore (1 Corinthians 4:17) before his writing the first letter. Compare Acts 19:21-22 (the order there is "Macedonia and Achaia," not Achaia, Macedonia); Acts 20:1-2.

That ye might have a second benefit - one in going to, the other in returning from Macedonia. The "benefit" consisted in the gratification of having him among them, and receiving spiritual gifts (Romans 1:11-12). 

Verse 16
And to pass by you into Macedonia, and to come again out of Macedonia unto you, and of you to be brought on my way toward Judaea.

This intention of visiting them on the way to Macedonia, as well as after having passed through it, must have reached the Corinthians in some way or other-perhaps in the lost letter (1 Corinthians 4:18; 1 Corinthians 5:9). The sense comes out more clearly in the Greek order, 'By you to pass into Macedonia, and again from Macedonia to come unto you.' 

Verse 17
When I therefore was thus minded, did I use lightness? or the things that I purpose, do I purpose according to the flesh, that with me there should be yea yea, and nay nay?

Use lightness - THE levity of which I am accused; namely, by promising more than I performed.

Or ... according to the flesh, that with me there should be yea yea, and nay nay? The "or" expresses a different alternative: Did I act with levity, or (on the other hand) do I purpose what I purpose like fleshly men, so that my "yea must at all costs, even to the disadvantage of others, be yea, and my "nay" nay? (Matthew 14:7; Matthew 14:9.) The repetition, instead of the single "yea" and "nay," hardly agrees with Alford's view, 'What I purpose, do I purpose according to the changeable purposes of the fleshly man, that there may be with me the yea yea, and the nay nay' (i:e., both affirmation and negation concerning the same thing (Matthew 5:37). But James 5:12 proves that the double "yea" here is not equivalent to the single "yea." 

Verse 18
But as God is true, our word toward you was not yea and nay.

He adds this lest they might think his DOCTRINE was changeable like his purposes (the change in which he admitted in 2 Corinthians 1:17; while denying that it was due to "lightness:" nay, not to have changed, where there was good reason, would have been to imitate the fleshly minded, who at all costs, hold to their purpose).

True - Greek, 'faithful' (1 Corinthians 1:9).

Our word - the doctrine we preach.

Was not. So C. But 'Aleph (') A B Delta G f g, read 'is not.'

Yea and nay - i:e., inconsistent with itself. 

Verse 19
For the Son of God, Jesus Christ, who was preached among you by us, even by me and Silvanus and Timotheus, was not yea and nay, but in him was yea.

Proof of the unchangeableness of the doctrine from the unchangeableness of the subject of it-namely, Jesus Christ. He is called "the Son of God," to show the impossibility of change in One co-equal with God Himself (cf. 1 Samuel 15:29; Malachi 3:6).

By me and Silvanus and Timotheus. The Son of God, though preached by different preachers, proved to be one and the same. Silvanus is contracted into Silas, Acts 15:22 : cf. 1 Peter 5:12.

Was not yea and nay, but in him was yea , [ egeneto (Greek #1096) ... gegonen (Greek #1096)] - 'was not made, in our preaching and its results, yea and nay, but is made yea in Him' - i:e., is confirmed as true in Him by the Spirit which He has given us in our union with Him (2 Corinthians 1:21-22), of which Spirit miracles were a subordinate manifestation. Christ preached by us proved to be yea (i:e., fulfilled) in Christ Himself (Bengel). 

Verse 20
For all the promises of God in him are yea, and in him Amen, unto the glory of God by us.

Rather, How many soever be the promises of God in Him is the "yea" ('faithfulness to His word;' contrasted with the "yea and nay," 2 Corinthians 1:19; - i:e., man's inconstancy to one's word).

And in him Amen. 'Aleph (') A B C Delta f g, Vulgate, read 'wherefore also through Him is the Amen' - i:e., In Him is faithfulness, ("yea") to His word, 'wherefore through Him' is the immutable verification of it ("Amen"). As "yea" is His word, so "Amen" is His oath, which makes our assurance of the fulfillment doubly sure. Compare "two immutable things" (namely, His word and His oath) in which it was impossible for God to lie (Hebrews 6:18; Revelation 3:14). All the Old Testament and New Testament promises are secure in their fulfillment for us in Christ.

Unto the glory of God by us - Greek, 'for glory unto God by us' (cf. 2 Corinthians 4:15) i:e., by our ministerial labours; by us His promises and His unchangeable faithfulness to them are proclaimed. Billroth not so well explains, He sets the "yea" of verification to all God's promises, wherefore also through Him the "Amen" of our announcement of it is brought about to the glory of God. Where God saith Yea, we can only say Amen (1 Corinthians 14:16). 

Verse 21
Now he which stablisheth us with you in Christ, and hath anointed us, is God;

Stablisheth us with you in Christ - literally, into Christ; i:e., into ever-closer union with Christ.

Anointed us. As "Christ" is the "Anointed," so 'He hath anointed [Greek, chrisas, akin to Christos (Greek #5547), Christianoi (Greek #5546): aorist, once for all anointed - i:e., here in the general sense consecrated, called to the holy office of king and prophet to God (Revelation 1:6); but bebaioon (Greek #950) is stablishing continually] us, alike ministers and believing people, with the Spirit (1 John 2:20-27). Hence, we become "a sweet savour of Christ" (2 Corinthians 2:15).

(Is) God; who hath also sealed - rather put the "is" after "God:" 'He which stablisheth us, and hath anointed us, namely, God, is He who also hath sealed us' - i:e., guaranteed the unchangeable truth of our preaching, by giving us His Holy Spirit, the crowning confirmation. A seal assures the possession of property to one; "sealed" is the crowning assurance of the Spirit (1 Corinthians 9:2).

The earnest of the Spirit - i:e., the Spirit as the earnest (i:e., money given by a purchaser as a pledge for the full payment of the sum premised). The Holy Spirit is to the believer now as a first instalment to assure him his full inheritance as a son of God shall be his hereafter (Ephesians 1:13-14; Romans 8:23): the pledge of the fulfillment of "all the promises" (2 Corinthians 1:20). 

Verse 22
Who hath also sealed us, and given the earnest of the Spirit in our hearts.

No JFB commentary on this verse. 

Verse 23
Moreover I call God for a record upon my soul, that to spare you I came not as yet unto Corinth.

Moreover I - Greek, 'But I (for my part),' who changed my purpose of coming to you, in contrast to GOD who assure us of His promises being unchangeably fulfilled (2 Corinthians 1:20-22).

Call God - the all-knowing One, who avenge willful unfaithfulness to promises.

For a record upon my soul - as a witness to the secret purposes of my soul, and against it, if I lie (Malachi 3:5) in saying it was not levity, but regard to you, that made me change.

To spare you - in order not to come in a rebuking spirit, as I should have been obliged if I had come then.

I came not as yet , [ ouketi (Greek #3765)] - no longer; i:e., I gave up my purpose of then visiting Corinth. He wished to gave them time for repentance, that he might not have to use severity toward them. Hence, he sent Titus before him. Compare 2 Corinthians 10:10-11 : his detractors represented him as threatening what he had not courage to perform (1 Corinthians 4:18-19). 

Verse 24
Not for that we have dominion over your faith, but are helpers of your joy: for by faith ye stand.

Not for that - i:e., Not that. "Faith" is here emphatic. He had "dominion" in discipline; but in matters of, "faith" he was only a 'fellow-helper of their joy' (namely, in believing: Philippians 1:25). The Greek is, 'Not that we lord it over your faith.' This he adds to soften the magisterial tone of 2 Corinthians 1:23 His desire is to cause them not sorrow (2 Corinthians 2:1-2), but "joy." "By faith (Romans 11:20) ye stand:" therefore it is that I do not lord over but "help" your faith, the source of all true "joy" (Romans 15:13). 

02 Chapter 2 
Verse 1
But I determined this with myself, that I would not come again to you in heaviness.

With myself - rather, 'for myself' to spare myself pain: in contrast to "you" (2 Corinthians 1:23 : cf. 2 Corinthians 2:2).

Not come again to you in heaviness - `sorrow.' He had already paid them one visit in sorrow since his coming for the first time to Corinth. At that visit he warned them 'he would not spare if he should come again' (notes, 2 Corinthians 13:2 : cf. 2 Corinthians 12:14; 2 Corinthians 13:1). See 'Introduction' to the first letter. The "in heaviness" implies mutual pain-they grieving him, and he them (cf. 2 Corinthians 2:2 and 2 Corinthians 2:5). In this verse he accounts for having postponed his visit, following up 2 Corinthians 1:23. 

Verse 2
For if I make you sorry, who is he then that maketh me glad, but the same which is made sorry by me?

For. Proof that he shrinks from causing them sorrow ("heaviness").

If I. The "I" is emphatic. Some detractor may say that this (2 Corinthians 2:1) is not my reason for not coming, since I showed uo scruple in causing "heaviness" in my first letter. But I answer, If I have been the one to cause you sorrow, my object was that the grieved one (namely, the Corinthians in general, 2 Corinthians 2:3, but with tacit reference to the incestuous person in particular) should repent, and so "make me glad."

For ... who is he then that ... but the same which is made sorry ... Present; not past: the Greek Reflexive Voice, 'he who permits himself to be made sorry.' Returning sensibility is a sign of repentance, (2 Corinthians 2:7, etc.) Contrast Jeremiah 5:3.

By [ ex (G1537)] me - owing to me: his own sin is the real cause by [ hupo (Greek #5259)] which he surfers (Jeremiah 2:19). 

Verse 3
And I wrote this same unto you, lest, when I came, I should have sorrow from them of whom I ought to rejoice; having confidence in you all, that my joy is the joy of you all.

I wore this same unto you - namely, that I would not come to you then (2 Corinthians 2:1), as, if I were to come then, it would have to be "in heaviness" (causing sorrow both to him and them, owing to their impenitent state). He refers to the first letter (cf. 1 Corinthians 16:7; 1 Corinthians 4:19; 1 Corinthians 4:21; 1 Corinthians 5:2-7; 1 Corinthians 5:13).

Sorrow from them of whom I ought to rejoice - i:e., sorrow from their impenitence, when he ought, on the contrary, to have joy from their penitent obedience. The latter happy effect was produced by the first letter, whereas the former would have been the result, had he then visited them, as he originally proposed.

Having confidence ... that my joy is the joy of you all - trusting that you, too, would feel there was good ground for deferring my visit, with an ultimate view to our mutual joy. He says "ALL," his charity overlooking, for the moment, the small section of his detractors at Corinth (1 Corinthians 13:7). 

Verse 4
For out of much affliction and anguish of heart I wrote unto you with many tears; not that ye should be grieved, but that ye might know the love which I have more abundantly unto you.

So far from my change of purpose being due to "lightness" (2 Corinthians 1:17), I wrote my letter (2 Corinthians 2:3) "out of much affliction and anguish," etc.

Not that ye should be grieved. Translate, 'be made sorry,' to accord with 2 Corinthians 2:2. My ultimate object was not your sorrow, but that through sorrow the transgressors for whom I was so grieved might be led to repentance, and so to joy, redounding both to you and me (2 Corinthians 2:2-3). I made you sorry before going to you, that when I went it might not be necessary. He is easily made sorry who is admonished by a friend himself, weeping (Bengel).

That ye might know the love - of which it is a proof to rebuke sins openly and in season (Psalms 141:5; Proverbs 27:6). 

Which I have more abundantly unto you - who have been particularly committed to me by God (Acts 18:10; 1 Corinthians 4:15; 1 Corinthians 9:2). 

Verse 5
But if any have caused grief, he hath not grieved me, but in part: that I may not overcharge you all.

Grief ... grieved. Translate as before, "sorrow ... made sorry." The "any" delicately refers to the incestuous person.

Not grieved me, but in part - he has grieved me only in part (cf. 2 Corinthians 1:14; Romans 11:25) - i:e., I am not the sole party aggrieved; most of you, also, were aggrieved. Rather punctuate, 'He hath not grieved me (my grief is not the matter for consideration), but in some measure (Fritzsche) you all, that I may not overcharge you' by (ignoring your grief at the scandal). Or else [ pantas (Greek #3956), humas (Greek #5209)] (Billroth), 'but in part (he hath grieved) you, that I may not unduly charge all' with winking at the scandal. Thus, "in part" refers to the better Corinthians: others of them were callous (1 Corinthians 5:2). 

Verse 6
Sufficient to such a man is this punishment, which was inflicted of many.

Sufficient - Greek [ hikanon (Greek #2425)], 'a sufficiency' (since he is repenting, 2 Corinthians 2:2; 2 Corinthians 2:7) - without continuing it, so as to drive him to despair (2 Corinthians 2:7); whereas the object of the punishment was, 'that (his) spirit might be saved.'

To such a man - implying past estrangement from such a one who had caused such grief to the church and scandal to religion (Acts 22:22; 1 Corinthians 5:5).

This punishment - his being 'delivered to Satan for the destruction of the flesh:' not only excommunication, but bodily disease (notes, 1 Corinthians 5:4-5).

Inflicted of many - Greek, 'by the majority' of you. Not by an individual priest, as in Rome, nor by the bishops and clergy alone, but by the whole body of the church. 

Verse 7
So that contrariwise ye ought rather to forgive him, and comfort him, lest perhaps such a one should be swallowed up with overmuch sorrow.

With overmuch sorrow - `with HIS [ tee (Greek #3588)] overmuch sorrow.' 

Verse 8
Wherefore I beseech you that ye would confirm your love toward him.

Confirm your love toward him - giving effect in act to your love; namely, by restoring him to your fellowship, and praying for his recovery from the sickness penally inflicted. 

Verse 9
For to this end also did I write, that I might know the proof of you, whether ye be obedient in all things.

For. Additional reason why they should restore him-namely, as a "proof" of their obedience "in all things;" now in love, as previously in punishing (2 Corinthians 2:6), at Paul's desire. Besides other reasons for deferring his visit, he wished to make an experiment of their fidelity. Hence, he deferred to give, in his first letter, the reason for his change of plan (resolved on before writing it). The full discovery of his motive comes naturally from him now, in the second letter, after he had seen the success of his measures, but would not have been seasonable before. All this is as remote as possible from imposture (Paley). The interchange of feeling is marked (2 Corinthians 2:4), "I wrote unto you ... that ye might know the love," etc.: here "did I write, that I might know the proof of you." 

Verse 10
To whom ye forgive any thing, I forgive also: for if I forgave any thing, to whom I forgave it, for your sakes forgave I it in the person of Christ;

Another encouragement to their restoring the offender. They may be assured of Paul's apostolic sanction.

For if I forgave any thing, to whom I forgave it. 'Aleph (') A B C G f g, Vulgate, read 'for even what I have forgiven, if I have forgiven any thing.' He uses the perfect tense, as of a thing determined on; as in 1 Corinthians 5:3, or as speaking generally:

It is for your sakes I have forgiven, and do forgive, that the church (of which you are members) may suffer no hurt by the loss of a soul, and that ye may learn leniency as well as faithfulness.

In the person [ en (G1722) prosoopoo (G4383)] of Christ - representing Christ; acting by His authority: answering to 1 Corinthians 5:4. Wahl translates, 'in the sight of Christ' [Hebrew, lipneey (Hebrew #6440): Septuagint, en (Greek #1722) prosoopoo (Greek #4383) autou (Greek #846)]; 'before Him' (Proverbs 8:30 : cf. Greek, Acts 3:13). 

Verse 11
Lest Satan should get an advantage of us: for we are not ignorant of his devices.

Literally, 'That we may have no advantage gained over us by Satan'-namely, by letting one member be lost to us through despair, we ourselves furnishing Satan with the weapon, by repulsive harshness to one now penitent. The loss of a single sinner affects all. Paul had 'delivered' the offender 'to Satan for the destruction of the flesh, that the spirit might be saved' (1 Corinthians 5:5). Satan sought to destroy the spirit also: to let him do so, would be to let him overreach us.

Not ignorant of his devices. "Ignorant" and "devices" are akin in sound and root [ noeemata (Greek #3540) agnooumen (Greek #50)]: we are not without knowledge of his knowing schemes: here to trip up one by excessive grief, as before by licentiousness: to make not only men's lusts, but their very repentance, his instrument of destruction, under the guise of religion (Ephesians 6:11). 

Verse 12
Furthermore, when I came to Troas to preach Christ's gospel, and a door was opened unto me of the Lord,

Paul expected to meet Titus at Troas to receive the tidings as to the effect of his first letter on the Corinthians; but, disappointed in his expectation there, he passed on to Macedonia, where he met him at last (2 Corinthians 7:5-7). The history (Acts) does not record his passing through Troas in going from Ephesus to Macedonia; but it does in coming from that country; also, that he had disciples there (Acts 20:6-7), which accords with the letter (2 Corinthians 2:12). An undesigned coincidence, marking genuineness (Paley). Doubtless, Paul had fixed a time with Titus to meet him at Troas; and had desired him, if detained so as not to be able to be at Troas at that time, to proceed at once to Macedonia, to Philippi, the next station on his own journey. Hence, though a wide door of Christian usefulness opened to Paul at Troas, his eagerness to hear from Titus the tidings from Corinth led him not to stay longer there, when the time fixed was past, but he hastened on to Macedonia to meet him there (Birks).

To (preach) - literally, 'for (unto) the Gospel.' He had been at Troas before; but the vision of a man from Macedonia, inviting him to come over, prevented his remaining there (Acts 16:8-12). On his return to Asia, after the longer visit mentioned here, he stayed seven days (Acts 20:6).

And - i:e., though Paul would, under ordinary circumstances, have gladly stayed in Troas.

A door was opened ... of the Lord - Greek, in the Lord; i:e., in His work, and by His gracious Providence. 

Verse 13
I had no rest in my spirit, because I found not Titus my brother: but taking my leave of them, I went from thence into Macedonia.

No rest in my spirit - rather 'no rest for my spirit' (Genesis 8:9). As here his "spirit" had no rest, so in 2 Corinthians 7:5, his "flesh." His "spirit" - not from mere human impulse, but under the Holy Spirit-hence concluded that it was not necessary to avail himself of the "door" of usefulness at Troas any longer.

Taking my leave of them - the disciples at Troas. 

Verse 14
Now thanks be unto God, which always causeth us to triumph in Christ, and maketh manifest the savour of his knowledge by us in every place.

Now - Greek, 'But.' Though we left Troas, disappointed in not meeting Titus there, and in having to leave so soon so wide a door, "thanks be unto God," we were triumphantly blessed in both the good news of you from Titus and in the victories of the Gospel everywhere in our progress. The cause of triumph cannot be restricted (as Alford) to the former; for "always," and "in every place," show that the latter also is intended.

Causeth us to triumph. So Winer. The Greek may be, as in Colossians 2:15, 'maketh us a triumph.' Paul regarded himself as a trophy of God's victorious power in Christ. His Almighty conqueror was leading him about, through all the world, a sample of His triumphant power at once to subdue and to save. The foe of Christ was now the servant of Christ. As to be led in triumph by man is the most miserable, so to be led in triumph by God is the most glorious lot (Trench). Our only true triumphs are God's triumphs over us. His defeats of us are our only true victories (Alford). The image is from the triumphal procession of a victorious general. The additional idea is included, which distinguishes God's triumph from that of human generals, that the captive is brought into willing obedience (2 Corinthians 10:5) to Christ, and so joins in the triumph: God 'leads him in triumph' as one not merely triumphed over, but also as one triumphing over God's foes with God (which last will apply to the apostle's triumphant missionary, progress under the leading of God). So Bengel, 'who shows us in triumph,' not as conquered, but as the ministers of His victory. Not only the victory, but the open "showing" of it is marked; for there follows, 'who maketh manifest.'

Savour - retaining the image. As the approach of the triumphal procession was known by the odour scattered far and wide by the incense-bearers, so God 'makes manifest by us' (his now at once triumphed over and triumphing captives: cf. Greek, Luke 5:10, "catch," so as to save alive), the sweet savour of the knowledge of Christ everywhere. As the triumph strikes the eyes, so the savour the nostrils; thus every sense feels the power of Christ's Gospel. This manifestation (a word frequent in his letters to the Corinthians, cf. 1 Corinthians 4:5) refutes the Corinthian suspicions of his dishonestly hiding anything from them (2 Corinthians 2:17; 2 Corinthians 4:2). 

Verse 15
For we are unto God a sweet savour of Christ, in them that are saved, and in them that perish:

The Greek order is, 'For (it is) of Christ (that) we are a sweet savour unto God:' the "for" justifies his previous (2 Corinthians 2:14), "the savour of HIS (Christ's) knowledge." We not only scatter, but 'we are the sweet savour' (Song of Solomon 1:3 : cf. Ephesians 5:2, which suggests that the image in "savour" here is not that of incense, but of Christ's sacrifice. God accepts (Leviticus 1:9-17) my Gospel service in making it known, whether I convince men through His grace or fail through my hearers' fault.

In them that are saved - rather (not referring to two unalterable states, but to men's different ways of treating the Gospel offer), 'that are being saved ... that are perishing' (note, 1 Corinthians 1:18). As the light, though it blinds the weak, is for all that still light; and honey, though it taste bitter to the sick, is in itself still sweet; so the Gospel is of a sweet savour, though many perish through unbelief (Chrysostom) (2 Corinthians 3:1; 2 Corinthians 4:6). As some of the conquered in a triumph were put to death when the procession reached the capitol, and to them the incense was the "savour of death," while to those saved it was the "savour of life," so the Gospel was to the different classes respectively. 

Verse 16
To the one we are the savour of death unto death; and to the other the savour of life unto life. And who is sufficient for these things?

The savour of [ ek (G1537), from] death unto death ... of , [ ek (Greek #1537), from: 'Aleph (') A B C. Delta G f g, Vulgate, omit it, as Received Text, in both places]

Life unto life - an odour arising out of death (an announcement of a dead Christ, and a virtually lifeless Gospel, as unbelievers regard our message), ending (as the just and natural consequence) in death (to the unbelievers); (but to the believer) an odour arising out of life (i:e., the announcement of a risen and living Saviour), ending in life (to the believer) (Matthew 21:44; Luke 2:34; John 9:39).

Who is sufficient for these things? - namely, for diffusing aright the savour of Christ, so diverse in its effects on believers and unbelievers. He here prepares the way for one purpose of his letter-namely, to vindicate his apostolic mission from the deniers of its sufficiency at Corinth. The Greek order puts prominent the momentous task assigned to him-`For these things, who is sufficient?' He answers his own question, 2 Corinthians 3:5 - "Not that we are sufficient of ourselves ... but our sufficiency is of God; who also hath made us able [ hikanoosen (Greek #2427), sufficient] ministers," etc. It is not a profession of his insufficiency, through false humility, but of his sufficiency through God, as contrasted with those who falsely arrogate it to themselves (2 Corinthians 2:17). 

Verse 17
For we are not as many, which corrupt the word of God: but as of sincerity, but as of God, in the sight of God speak we in Christ.

Not as many (2 Corinthians 11:13-18; Philippians 2:21) - rather, 'the many;' namely, the false teachers (2 Corinthians 10:1-18; 2 Corinthians 12:1-21; 1 Thessalonians 2:3). Which corrupt , [ kapeeleuontes (Greek #2585)] - 'adulterating, as hucksters do wine for gain' (2 Corinthians 4:2; Isaiah 1:22; 2 Peter 2:3).

As of sincerity, but as of God - as becomes one speaking from (out of) sincerity, as from (i:e., with a mission and spiritual life emanating from) God the Father.

In the sight of God - the Holy Spirit, who hovers over the Church, witnessing and guiding its movements ['Aleph (') A B C read katenanti (Greek #2713) for katenoopion (Greek #2714)]. The Trinity is here (cf. Romans 11:36). 

In Christ - united to Him in living membership (cf. 2 Corinthians 12:19). The whole Gospel must be delivered as it is, without concession to men's corruptions, without selfish aims, if it is to be blessed with success (Acts 20:27). 

03 Chapter 3 
Verse 1
Do we begin again to commend ourselves? or need we, as some others, epistles of commendation to you, or letters of commendation from you?

Are we beginning (2 Corinthians 2:17) again to recommend ourselves? (2 Corinthians 5:12) (as some might say he had done in his first letter.)

Commendation - recommendation (cf. 2 Corinthians 10:18). The "some" refers to particular persons of the "many" (2 Corinthians 2:17) teachers who opposed him, and who came to Corinth with letters of recommendation from other churches; and when leaving that city obtained similar letters from the Corinthians to other churches. The 13th canon of the council of Chalcedon (451 AD) ordained that 'clergymen coining to a city where they were unknown should not be allowed to officiate without letters commendatory from their own bishop.' The history (Acts 18:27) proves the custom here alluded to in the letter: "When Apollos was disposed to pass into Achaia (Corinth), the brethren (of Ephesus) wrote, exhorting the disciples to receive him." This was about two years previously, and is probably one of the instances to which Paul refers, as many at Corinth boasted of being followers of Apollos (1 Corinthians 1:12). 

Verse 2
Ye are our epistle written in our hearts, known and read of all men:

Our letter - of recommendation.

Written in our hearts - not borne merely in the hands. Though this living letter be written by affection in my heart, I wish it to be read by all as my recommendation. Your conversion through my instrumentality, and your faith, "known of all men" by report (1 Corinthians 1:4-7), is my letter of recommendation (1 Corinthians 9:2).

Known and read - words akin in root, sound, and sense (so 2 Corinthians 1:13). 'Ye are known to be my converts by general knowledge: then known more particularly so that my doctrine is read in your life.' The handwriting is first "known," then the letter is "read" (2 Corinthians 4:2; 1 Corinthians 14:25). There is not so powerful a sermon as a consistent life. The eye of the world takes in more than the ear. Christians' lives are the only religious books the world reads. Ignatius ('ad Ephesum,' ch. 10:) writes, 'Give unbelievers the chance of believing through you. Consider yourselves employed by God; your lives the language in which He addresses them. Be mild when they are angry: humble when they are haughty; to their blasphemy oppose prayer; to their inconsistency, stedfast adherence to your faith.' 

Verse 3
Forasmuch as ye are manifestly declared to be the epistle of Christ ministered by us, written not with ink, but with the Spirit of the living God; not in tables of stone, but in fleshy tables of the heart.

Declared. The letter is so legible that it can be 'read by all men' (2 Corinthians 3:2). Literally, '(Ye) being manifested that ye are an letter of Christ,' though "our letter" (2 Corinthians 3:2), one coming manifestly from Christ, and 'ministered by us' - i:e., carried about and presented by us as its bearers to the world. Christ is the Writer, ye are the letter recommending us. 'What God wished to manifest to all (His Gospel law), He hath written on your hearts: we prepared you to receive the letters, as Moses hewed the stone-tables' (Chrysostom).

Written not with ink, but with the spirit of the living God. Paul was the ministering pen, as well as the bearer and presenter of the letter. "Not with ink," in contrast to the letters of commendation which "some" at Corinth (2 Corinthians 3:1) used. "Ink" includes all outward materials for writing on, such as the Sinaitic tables of stone. These were not written with ink, but "graven" by "the finger of God" (Exodus 31:18; Exodus 32:16). Christ's letter (his believing members converted by Paul) is better: it is written not merely with the finger, but with the "Spirit of the living God:" it is not the "ministration of death," as the law, but of the 'living Spirit,' that "giveth life" (2 Corinthians 3:6-8).

Not in - not on tablets of stone, as the Ten Commandments (2 Corinthians 3:7).

In fleshy tablets of the heart. So Delta f g, Vulgate. But 'Aleph (') A B C G read [ kardiais (Greek #2588)] 'On (your) hearts (which are) tables of flesh.' Once your hearts were spiritually what the tables of the law were physically-tables of stone; but God has 'taken away the stony heart out of your flesh, and given you a heart of flesh' [ sarkinais (Greek #4560), not sarkikais; fleshy, not fleshly - i:e., carnal; hence, 'out of your flesh' - i:e., your carnal nature] (Ezekiel 11:19; Ezekiel 36:26). Compare 2 Corinthians 3:2, As "ye are our letter written in our hearts," so Christ has first made you 'HIS letter written with the Spirit in (on) your hearts.' I bear on my heart, as a testimony to all, that which Christ has by His Spirit written in your heart (Alford) (cf. Proverbs 3:3; Proverbs 7:3; Jeremiah 31:31-34). This passage (Paley) illustrates one peculiarity of Paul-namely, his going off at a word into a parenthetic reflection: here it is on "letter." So "savour," 2 Corinthians 2:14-17. 

Verse 4
And such trust have we through Christ to God-ward:

And - Greek, 'But.' 'Such confidence, however (namely, of our "sufficiency," 2 Corinthians 3:5-6; 2 Corinthians 2:16, to which he reverts after the parenthesis), as ministers of the New Testament, who have a sufficient 'letter of commendation' in you (2 Corinthians 3:1-3), we have through Christ, (not through ourselves: cf. 2 Corinthians 3:18) toward God' (i:e., in our relation to God, to whom we must render an account of our ministry). Confidence toward God is solid, as looking to Him for the strength needed now, and for the reward of grace to be given hereafter. Compare Acts 24:15. Human confidence is unreal, in that it looks to man for its help and its reward. 

Verse 5
Not that we are sufficient of ourselves to think any thing as of ourselves; but our sufficiency is of God;

The Greek is, 'Not that we are (even yet, after so long experience as ministers) sufficient to think anything OF [af'] ourselves as (coming) FROM [ ex (Greek #1537)] ourselves; but our sufficiency is (derived) FROM God.' 'From' more definitely refers to the source out of which a thing comes; "of" is more general.

To think , [ logizesthai (Greek #3049)] - to 'reason out' or 'devise' by our reasonings. The "we" refers to ministers (2 Peter 1:21).

Any thing - even the least. We cannot expect too little from man, or too much from God. 

Verse 6
Who also hath made us able ministers of the new testament; not of the letter, but of the spirit: for the letter killeth, but the spirit giveth life.

Also - accordingly.

Able - rather, as the Greek is the same as 2 Corinthians 3:5, 'sufficient as ministers" (Ephesians 3:7; Colossians 1:23).

The new testament - `the new covenant' as contrasted with the Old (1 Corinthians 11:25; Galatians 4:24). He reverts here to the contrast between the law on "tables of stone," and that 'written by the Spirit on fleshy tables of the heart' (2 Corinthians 3:3). Not of the letter - not of the mere literal precept, in which the old law, as then understood, consisted.

But of the spirit - i:e., the spiritual holiness which lay under the old law, and which the new covenant brings to light (Matthew 5:17-48), with new motives added, and a new power of obedience imparted-namely, the Holy Spirit (cf. Romans 7:6 with Romans 2:27; Romans 2:29). Even in writing the letter of the New Testament, Paul and the other sacred writers were ministers not of the letter, but of the spirit. No piety of spirit could exempt a man from the letter of each legal ordinance under the Old Testament; for God had appointed this as the way for a devout Jew to express his mind toward God. Christianity, on the other hand, makes the spirit of outward observances everything, and the letter a secondary consideration (John 4:24). Still, the moral law of the ten commandments, being written by the finger of God, is as obligatory as ever; but more in the Gospel spirit of "love" than in the letter of a servile obedience, and with a deeper spirituality (Romans 13:9). No literal precepts comprehend the wide range of holiness which LOVE, the work of the Holy Spirit, under the Gospel, suggests to the believer's heart instinctively from the Word understood in its full spirituality.

Letter (the law as an outward ordinance) killeth - by bringing home the knowledge of guilt and its punishment, death (Romans 4:15; Romans 7:9; Galatians 3:10; Galatians 3:21). The purer the law, the less is man, without the Spirit, able to keep it: so it is "the ministration of death" (2 Corinthians 3:7).

Spirit giveth life. The spirit of the Gospel, brought home to the heart by the Holy Spirit, gives new spiritual life (Romans 6:4; Romans 6:11). This 'spirit of life' is for us in Christ Jesus (Romans 8:2; Romans 8:10), who dwells in the believer as a "quickening spirit" (1 Corinthians 15:45). The spiritualism of rationalists admits no 'stereotyped revelation;' only what man's own inner lights, conscience and reason, approve of; thus making the conscience judge of the written Word, whereas the written Word is judge of the conscience (Acts 17:11; 1 Peter 4:11). True spirituality rests on the whole written Word, applied to the soul by the Holy Spirit, as the only infallible interpreter of its far-reaching spirituality. The letter is nothing without the spirit, in a subject essentially spiritual: the spirit is nothing without the letter, in a record substantially historical. 

Verse 7
But if the ministration of death, written and engraven in stones, was glorious, so that the children of Israel could not stedfastly behold the face of Moses for the glory of his countenance; which glory was to be done away:

The ministration of death - the legal dispensation, summed up in the decalogue, which denounces death for transgression (cf. 2 Corinthians 3:6).

Written and engraven in stones. The dead stones typify the deadness of the people on whose hearts the Spirit did not write the law. There is no "and" in the Greek. 'The ministration of death in letters,' which "engraven in stones" explains. So 'Aleph (') A C G f, Vulgate. But B Delta have 'in the letter,' which refers to the preceding 2 Corinthians 3:6, "the letter killeth." Even if we read as the English version, 'The ministration of death (written) in letters' alludes plainly to the law's literal precepts as only bringing the knowledge of sin and "death" in contrast to "the spirit" in the Gospel bringing us "life." The 'letters' stand in contrast to "the spirit" (2 Corinthians 3:8). This explains why 'in letters' is used instead of the ordinary 'written and.' 

Was glorious - literally, 'was made (invested) in glory:' glory was its encompassing atmosphere.

Could not stedfastly behold - `gaze fixedly at' [ atenisai (Greek #816)]. (Exodus 34:30, "The skin of his face shone; and they were AFRAID to come nigh him.") "Could not" therefore means for FEAR. The 'glory of Moses' countenance' on Sinai passed away when the occasion was over: a type of the transitory dispensation which he represented (2 Corinthians 3:11), as contrasted with the permanent Christian dispensation (2 Corinthians 3:11). 

Verse 8
How shall not the ministration of the spirit be rather glorious?

Shall ... be - i:e., shall be found in part now; fully, when the glory of Christ and His saints shall be revealed.

Rather glorious - literally, 'rather (i:e., still more invested) in glory.' 

Verse 9
For if the ministration of condemnation be glory, much more doth the ministration of righteousness exceed in glory.

Ministration of condemnation - the law regarded in the "letter" which "killeth" (2 Corinthians 3:6; Romans 7:9-11). B g read as English version. But A C Delta G f, Vulgate (oldest manuscript), read 'If to the ministration of condemnation there be glory.'

The ministration of righteousness. The Gospel, which reveals the righteousness of God (Romans 1:17), imputes righteousness to men through faith in Christ (Romans 3:21-28; Romans 4:3; Romans 4:22-25), and imparts righteousness by the Spirit (Romans 8:1-4).

Exceed - `abound.' 

Verse 10
For even that which was made glorious had no glory in this respect, by reason of the glory that excelleth.

For even the ministration of condemnation, the law, 2 Corinthians 3:7 (which has been glorified at Sinai in Moses' person), has now (English version, less fitly, "was made ... had") lost its glory in this respect by reason of the surpassing glory (of the Gospel): as the light of the moon fades in presence of the sun. 

Verse 11
For if that which is done away was glorious, much more that which remaineth is glorious.

Was glorious - literally, 'was with glory;' or 'marked by glory' [ dia (Greek #1223) doxees (Greek #1391)].

That which remaineth - "the everlasting gospel" (Revelation 14:6). Not 'the ministry,' but the Spirit, and His accompaniments, life and righteousness.

Is glorious - literally, 'is in glory.' The [ dia (Greek #1223)] 'with' or 'by' is appropriate to that of which the glory was transient. 'In' to that of which the glory is permanent. The transient covenant of condemnation had a transient glory: the abiding covenant of justification has an abiding glory. The contrast (2 Corinthians 3:10-11) proves that Paul's chief opponents at Corinth were Judaizers. 

Verse 12
Seeing then that we have such hope, we use great plainness of speech:

Such hope - of the future glory, which shall result from the ministration of the Gospel (2 Corinthians 3:8-9).

Plainness of speech - openness; without reserve (2 Corinthians 2:17; 2 Corinthians 4:2). 

Verse 13
And not as Moses, which put a vail over his face, that the children of Israel could not stedfastly look to the end of that which is abolished:

We use no disguise, 'as Moses put a veil over his face, that the children of Israel might not look stedfastly upon the end of that which was to be done away,' (Billroth, Olshausen, Alford, Ellicott, etc.) The Septuagint view of Exodus 34:30-35, is thus adopted by Paul, that Moses going in to speak to God removed the veil until he came out and spake to the people; then when he had done speaking he put on the veil, that they might not look on the end, or the fading, of his transitory glory. But this view does not accord with 2 Corinthians 3:7 : the Israelites 'could not look stedfastly on the face of Moses for the glory of his countenance.' Plainly the history (Exodus 34:1-35) implies that Moses' veil was put on because of their not having been able to 'look stedfastly at him.' Paul here (2 Corinthians 3:13) passes from the literal fact to the truth symbolized, the blindness of Jews and Judaizers to the ultimate end of the law: stating that Moses put on the veil that they might not look stedfastly at (Christ, Romans 10:4; the Spirit, 2 Corinthians 3:17) the end of that (law in its mere letter) which (like Moses' glory) is done away. Not that Moses had this purpose; but often God attributes to His prophets the purpose which He has Himself. Because the Jews would not see, God judicially gave them up so as not to see. They would only see Moses under a legal veil, so that they could not see Christ the end of the mere letter law-veil done away in Him. The glory of Moses' face is antitypically Christ's glory shining behind the veil of legal ordinances (John 5:45-47). The veil, taken off to the believer, is left on to the unbelieving Jew, so that he should not see (Isaiah 6:10; Acts 28:26-27). He stops short at the letter, not seeing the end. The evangelical glory of the law, like the shining of Moses' face, cannot be borne by a carnal people, and therefore remains veiled to them until the Spirit takes away the veil (2 Corinthians 3:14-17). 

Verses 14-18
But their minds were blinded: for until this day remaineth the same vail untaken away in the reading of the old testament; which vail is done away in Christ.

Parenthetical: of Christians in general. He resumes the ministry (2 Corinthians 4:1).

Verse 14. Minds , [ noeemata (Greek #3540)] - 'mental perceptions;' 'understandings.'

Blinded - rather [ epooroothee (Greek #4456)] 'hardened:' the opposite to 'looking stedfastly at the end' of the law (2 Corinthians 3:13). The veil on Moses' face (answering to the mere letter) is further typical of the veil that is on their hearts through bondage to that letter without the spirit.

Away ... which veil - rather, 'the same veil ... remaineth untaken away' [literally, not unveiled: kalumma (Greek #2571) mee (Greek #3361) anakaluptomenon (Greek #343)], so that they do not see THAT [ hoti (Greek #3754) Vulgate; not ho (Greek #3739) ti (Greek #5100) 'which veil'] it ("THE OLD TESTAMENT," or covenant of legal ordinances) is done away (2 Corinthians 3:7; 2 Corinthians 3:11; 2 Corinthians 3:13) in Christ: or, as Bengel, 'because it is done away in Christ' - i:e., it is not done away except in Christ: the veil therefore remains untaken away from them, BECAUSE they will not come to Christ, who does away with the law as a mere letter. If they once saw that the law is done away in Him, the veil would be no longer on their hearts in reading it publicly in their synagogues [ anagnoosei (Greek #320)]: so "read," Acts 15:21,

Verse 15. The veil is - rather, 'a veil lieth upon their heart' (their understanding, affected by the corrupt will (John 8:43; 1 Corinthians 2:14). Compare as to the Tallith, note, 1 Corinthians 11:4. The veil that lies upon the Old Testament (2 Corinthians 3:13) really lies upon their own heart: it is their own fault.

Verse 16. Moses took off the veil on going in before the Lord. So as to the Israelites whom Moses represents, 'whensoever their heart (it) turns (not as the English version, 'shall turn') to the Lord, the veil is by the very fact (not as the English version, 'shall be') taken away' [ periaireitai (Greek #4014)]. Exodus 34:34 is the allusion. Whenever the Israelites turn to the Lord, who is the Spirit of the law, the veil (like Moses' veil) is taken off their heart in the presence of the Lord: no longer resting on the dead letter, the veil, they by the spirit commune with God and with Christ, the inner spirit of the Mosaic covenant (answering to the glory of Moses' face unveiled in God's presence). The veil that prevented their seeing that the dead letter of the law is "done away" by its fulfillment in Christ, is itself "taken away."

Verse 17. The Lord - Christ (2 Corinthians 3:14; 2 Corinthians 3:16; 2 Corinthians 4:5).

Is that Spirit - is THE Spirit; namely, that Spirit spoken of in 2 Corinthians 3:6, and here resumed after the parenthesis (2 Corinthians 3:7-16 : Christ is the spirit and "end" of the Old Testament, who giveth life to it, whereas "the letter killeth" (1 Corinthians 15:45; Revelation 19:10, end). The spirit in the Word and the Spirit of the Lord are related as effect and cause. The glory behind the veil is the spirit; the veil is the letter. The Word is a dead letter until Christ's Spirit breathes life into it. The ministry of the spirit includes the law in all its essence.

Where the Spirit of the Lord is - in a man's "heart" (2 Corinthians 3:15; Romans 8:9-10).

There is liberty (John 8:36) - "there," and there only. No longer slaves to the letter, which they were while the veil was on their heart, they are free to serve God in the spirit, and rejoice in Christ Jesus (Philippians 3:3); they have no longer the spirit of bondage, but of sonship (Romans 8:15; Galatians 4:7). "Liberty" is opposed to the dead law-letter and to the veil, the badge of slavery; also to the fear which the Israelites felt in beholding Moses' glory unveiled (Exodus 34:30; 1 John 4:18). "The Spirit," which "the Lord" bestows, is prominent in the New Testament; the letter in the Old Testament. The Christian is made "one spirit" with the Lord (1 Corinthians 6:17).

Verse 18. But we all - Christians, contrasted with the Jews, who have a veil on their hearts answering to Moses' veil on his face. He does not resume ministers until 2 Corinthians 4:1.

With open face. Translate, 'with unveiled face' (the veil being removed at conversion), as Moses, unveiled before the Lord, reflected His glory; and as the Old Testament, when the veil is taken off, in its Spirit, beneath the letter, reflects plainly the glory of Christ: contrasted with "hid" (2 Corinthians 4:3).

Beholding - `reflecting' [ katoptrizomenoi (Greek #2734)] (Billroth).

As in a glass - a mirror, namely, the Gospel, which reflects the glory of God and Christ (2 Corinthians 4:4; 1 Corinthians 13:12; James 1:23; James 1:25).

Are changed (transfigured: the same word as in Matthew 17:2)

Into the same image - that of Christ's glory, spiritually now (Romans 8:29; 1 John 3:3); an earnest of the bodily change hereafter (Philippians 3:21). However many they be, believers "all" reflect the same image, Christ, more or less-a proof of Christianity.

From glory to glory - from one degree to another. As Moses' face caught a reflection of God's glory from being in His presence, so believers are changed into His image by beholding Him.

Even as ... - just such a transformation "as" was to be expected, or as proceeds from, 'the Lord the Spirit' [ apo (Greek #575) kuriou (Greek #2962) pneumatos (Greek #4151)] (Alford, 5: 17). But the Vulgate supports "the Spirit of the Lord;" the Spirit glorifies Christ, and also Christians, by receiving of Christ's and showing it unto them (John 16:14 : cf. as to hereafter, Psalms 17:15; Romans 8:11; Revelation 22:4). 

04 Chapter 4 
Verse 1
Therefore seeing we have this ministry, as we have received mercy, we faint not;

The human vessel is frail, that God may have the glory; yet, though frail, faith and the hope of future glory sustain him amidst the outward man's decay.

Therefore - `for this cause;' because we have the liberty-giving Spirit of the Lord, and with unveiled face behold His glory (2 Corinthians 3:17-18).

Seeing we have this ministry - "the ministration of the spirit" - of such a spiritual, liberty-giving Gospel: resuming 2 Corinthians 3:6; 2 Corinthians 3:8,

Received mercy - from God, without desert on our part, in having this ministry conferred on us (2 Corinthians 3:5). The sense of "mercy" received from God makes men active for God (1 Timothy 1:11-13).

We faint not - in boldness of speech and action, and patience in suffering, (2 Corinthians 4:2; 2 Corinthians 4:8-16, etc.) 

Verse 2
But have renounced the hidden things of dishonesty, not walking in craftiness, nor handling the word of God deceitfully; but by manifestation of the truth commending ourselves to every man's conscience in the sight of God.

Renounced - literally, 'bid farewell to.'

Of dishonesty - rather, 'of shame' (Romans 1:16). Shame would lead to hiding (2 Corinthians 4:3); whereas "we use great plainness of speech" (2 Corinthians 3:12), "by manifestation of the truth." We have nothing that needs hiding (cf. 2 Corinthians 3:3). He refers to the disingenuous artifices of "many" teachers at Corinth (2 Corinthians 2:17; 2 Corinthians 3:1; 2 Corinthians 11:13-15). 

Handling ... deceitfully - so 'corrupt' or adulterate the "word of God" (2 Corinthians 2:17; cf. 1 Thessalonians 2:3-4).

Commending - recommending ourselves: recurring to 2 Corinthians 3:1.

To - to the verdict of.

Every man's conscience (2 Corinthians 5:11) - if only they be candid. Not to men's carnal judgment, as those alluded to, 2 Corinthians 3:1. In the sight of God (2 Corinthians 2:17; Galatians 1:10). 

Verse 3
But if our gospel be hid, it is hid to them that are lost:

But if - however, even if (as I grant is the case).

Hid - rather (in reference to 2 Corinthians 3:13-18) [ kekalummenon (Greek #2572)], 'veiled.' "Hid" [ kekruptai (Greek #2928)] (Colossians 3:3) is said of that withdrawn from view altogether: 'veiled,' of a thing within reach of the eye, but covered over so as not to be seen. So Moses' face.

To them - in the case only of them, for in itself the Gospel is plain.

That are lost - rather, 'that are perishing' (1 Corinthians 1:18). So the same cloud that was "light" to the people of God was "darkness" to the Egyptian foes of God (Exodus 14:20 : cf. 2 Corinthians 2:15-16). Instead of removing the veil that hides Christ's light from their hearts (2 Corinthians 3:15), they draw it closer. 

Verse 4
In whom the god of this world hath blinded the minds of them which believe not, lest the light of the glorious gospel of Christ, who is the image of God, should shine unto them.

In whom. Translate, 'in whose case.'

God of this world - only here so called: he is a defaced image of God. The worldly make him their god (Philippians 3:19). He is, in fact, 'the prince of the power of the air, the spirit that ruleth in the children of disobedience' (Ephesians 2:2). Christ, the God of the world to come, is the perfect image of the Father.

Minds - `understandings;' 'mental perceptions' [ noeemata (Greek #3540), as in 2 Corinthians 3:14].

Them which believe not - the same as 'them that are lost' (or 'are perishing') (cf. 2 Thessalonians 2:10-12). South, 'When the malefactor's eyes are covered, he is not far from his execution' (Esther 7:8). Those perishing unbelievers are not merely veiled, but blinded (2 Corinthians 3:14; Greek, 'hardened').

Light of the glorious gospel of Christ. Translate, 'the illumination [enlightening; footismon (Greek #5462); the propagation from those already enlightened to others of the light] of the Gospel of the glory of Christ.' 'The glory of Christ' is not a mere quality (as "glorious") of the Gospel: it is its very essence and subject-matter. Image of God , [ eikoon (Greek #1504)] - implying identity of nature and essence (John 1:18; Colossians 1:15; Hebrews 1:3). He who desires to see "the glory of God" may see it "in the face of Jesus Christ" (2 Corinthians 4:6; 1 Timothy 6:14-16). Paul recurs to 2 Corinthians 3:18 : Christ is "the image of God," into which "same image" we, looking on it in the Gospel mirror, are changed by the Spirit; but this image is not visible to those blinded by Satan (Alford). 

Verse 5
For we preach not ourselves, but Christ Jesus the Lord; and ourselves your servants for Jesus' sake.

For. Their blindness is not our fault, as if we sought self in our preaching.

Preach ... Christ Jesus the Lord - rather, 'Christ as Lord, and ourselves as your servants,' etc. "Lord," or Master, is the correlative term to "servants." 

Verse 6
For God, who commanded the light to shine out of darkness, hath shined in our hearts, to give the light of the knowledge of the glory of God in the face of Jesus Christ.

For. Proof that we are true servants of Jesus unto you; for God imparted to me the heavenly light that I might impart it to others. The light that He shed on his path as he went to Damascus suggests the image.

Commanded the light - Greek, 'who by speaking caused light to shine.' So C G f g, Vulgate, "light" (Genesis 1:3). But 'Aleph (') A B Delta read 'who spake, Out of darkness the light shall (let the light) shine.'

Hath shined - rather, as Greek, 'is He who shined;' Himself our Light and Sun, as well as the Creator of light (Malachi 4:2; John 8:12). Regeneration answers to creation.

In our hearts - in themselves dark.

To give (that we might give) the light - to others, which is in us [ pros (Greek #4314) footismon (Greek #5462)] (cf. note, 2 Corinthians 4:4).

The glory of God - answering to 'the glory of Christ' (note, 2 Corinthians 4:4).

In the face of Jesus Christ. 'Aleph (') C Delta G f g, Vulgate, retain "Jesus." AB omit it. Christ is the manifestation of the glory of God, as His image (John 14:9): antitypical to the brightness on Moses' "face." The only true and full manifestation of God's brightness and glory is "in the face of Jesus" (Hebrews 1:3). 

Verse 7
But we have this treasure in earthen vessels, that the excellency of the power may be of God, and not of us.

'Lest any should say, How is it that we enjoy such unspeakable glory in a mortal body? he replies, This is one of the most marvelous proofs of God's power, that an earthen vessel could bear such splendour and keep such a treasure ("the light of the knowledge of the glory of God")' (Chrysostom). The fragile "earthen vessel" is the body, the "outward man" (2 Corinthians 4:16 : cf. 2 Corinthians 4:10) liable to afflictions and death. So the light in Gideon's pitchers (Judges 7:16-20; Judges 7:22). The ancients often kept their treasures in vessels of earthenware. 'There are earthen vessels which yet are clean, and golden vessels which are filthy' (Bengel).

That the excellency of the power ... - that the power of the ministry (the Holy Spirit), in its surpassing "excellency," exhibited in winning souls (1 Corinthians 2:4) and in sustaining us ministers, might be ascribed solely to God. God often allows the vessel to be chipped and broken, that the excellency of the treasure within and of the power may be all His (2 Corinthians 4:10-11; John 3:30).

May be of God, and not of us - rather, as Greek, 'may be God's (may be seen and thankfully (2 Corinthians 4:15) acknowledged to belong to God), and not (to come) from [ ex (Greek #1537)] us.' The power not merely comes from, but belongs to God continually, and is to be ascribed to him. 

Verse 8
We are troubled on every side, yet not distressed; we are perplexed, but not in despair;

[ Thlibomenoi (Greek #2346) all' (Greek #235) ou (Greek #3756) stenochooroumenoi (Greek #4729)] 'BEING hard pressed, yet not reduced, to inextricable straits' (nominative to "we have," 2 Corinthians 4:7).

On every side - Greek, 'in every respect' (cf. 2 Corinthians 4:10, "always"). This verse expresses inward distresses, next verse outward distresses (2 Corinthians 7:5). The first clause in each member of the series implies the earthiness of the vessels, the second clause the excellency of the power.

Perplexed, but not in despair , [ aporoumenoi (Greek #639) ouk (Greek #3756) exaporoumenoi (Greek #1820)] - 'not utterly perplexed.' As perplexity refers to the future, so "troubled" or 'hard pressed' refers to the present. 

Verse 9
Persecuted, but not forsaken; cast down, but not destroyed;

Not forsaken - by God and man. Jesus was forsaken by both: so much do His sufferings exceed those of His people (Matthew 27:46). Literally, left behind, as in a race, [ enkataleipomenoi (Greek #1459)].

Cast down - or 'struck down:' not only "persecuted" - i:e., chased as a deer or bird (1 Samuel 26:20) - but actually struck down as with a dart (Hebrews 11:35-38). The [ pantote (Greek #3842)] "always" in this verse means, 'throughout the whole time;' in 2 Corinthians 4:11 the Greek [ aei (Greek #104)] is different, and means, 'at every time, when the occasion occurs.' 

Verse 10
Always bearing about in the body the dying of the Lord Jesus, that the life also of Jesus might be made manifest in our body.

Bearing about in the body the dying of the Lord Jesus - i:e., having Jesus' ('Aleph (') A B C Delta G, Vulgate, omit "the Lord") continual dying re-enacted in my body: having in it the marks of His sufferings (2 Corinthians 1:5), I bear about, wheresoever I go, an image of the Saviour, whose sojourn in the flesh was a continual dying, of which the consummation was His crucifixion (2 Corinthians 4:11; 2 Corinthians 1:5 : cf. 1 Corinthians 15:31). Paul was exposed to more dangers than are recorded in Acts (cf. 2 Corinthians 7:5; 2 Corinthians 11:26). [ Nekroosin (Greek #3500)] "The dying" is literally, 'the being made a corpse.' Such Paul regarded his body, yet a corpse which shares in the life-giving resurrection-power of Christ.

That the life also of Jesus might be made manifest in our body - rather, 'may be.' "Jesus" is often repeated, as Paul, amidst sufferings, peculiarly felt its sweetness. In 2 Corinthians 4:11 the same words occur, with the variation, "in our mortal flesh." The fact of a corpse-like body being sustained amidst such trials manifests that "the (resurrection) life also," as well as the dying "of Jesus," exists in us (Philippians 3:10). I thus bear about in my own person an image of the risen and living, as well as of the suffering Saviour. The "our" is added here to "body," though not in the beginning of the verse. 'For the body is ours not so much in death as in life' (Bengel). 

Verse 11
For we which live are alway delivered unto death for Jesus' sake, that the life also of Jesus might be made manifest in our mortal flesh.

We which live - in the power of Christ's "life" in us, in our whole man, body as well as spirit (Romans 8:10-11; note, 2 Corinthians 4:10 : cf. 2 Corinthians 5:15). Paul regards his preservation amidst so many exposures to "death," by which Stephen and James were cut off, as a standing miracle (2 Corinthians 11:23). Delivered unto - not by chance: by the ordering of Providence, who shows 'the excellency of His power' (2 Corinthians 4:7) in delivering unto DEATH His living saints, that He may manifest LIFE also in their dying flesh. "Flesh," the very element of decay (not merely their "body"), is by Him made to manifest life. 

Verse 12
So then death worketh in us, but life in you.

The "death" of Christ, manifested in the continual 'perishing of our outward man' (2 Corinthians 4:16), works in us, and is the means of working spiritual "life" in you. The life whereof we witness (note, 2 Corinthians 4:11; 2 Corinthians 1:6-7) in our dying flesh extends beyond ourselves, by our very dying, to you. 

Verse 13
We having the same spirit of faith, according as it is written, I believed, and therefore have I spoken; we also believe, and therefore speak;

Greek, 'BUT having,' etc. - i:e., notwithstanding our trials, we having, etc.

The same spirit of faith, according as it ... Compare Romans 8:15. The same living faith worked by the Holy Spirit on our "spirit:" stronger than "faith." Though "death worketh in us, but life in you" (2 Corinthians 4:12), yet, as we have the same spirit of faith as you, we therefore (believingly) look for the same immortal life as you (Estius), and speak as we believe. Alford not so well: 'The same ... faith with that described in Psalms 116:10.' The balance of the sentence requires the parallelism, 'According to what is written I believed, and therefore have I spoken; we also believe, and therefore speak'-namely, without fear, amidst 'afflictions' and 'deaths' (2 Corinthians 4:17). 

Verse 14
Knowing that he which raised up the Lord Jesus shall raise up us also by Jesus, and shall present us with you.

Knowing - by faith (2 Corinthians 5:1).

Shall raise up us also - at the resurrection (1 Corinthians 6:13-14). By [ dia (G1223): so C] Jesus. 'Aleph (') B Delta G f g, Vulgate, have 'with [ sun (Greek #4862)] Jesus.'

Present us - vividly picturing the judgment before the eyes (Jude 1:24).

With you (2 Corinthians 1:14; 1 Thessalonians 2:19-20; 1 Thessalonians 3:13). 

Verse 15
For all things are for your sakes, that the abundant grace might through the thanksgiving of many redound to the glory of God.

For - confirming the "with you" (2 Corinthians 4:14), and "life ... worketh in you" (2 Corinthians 4:12).

All things - whether the afflictions and labours of us ministers (2 Corinthians 4:8-11). or your prosperity (2 Corinthians 4:12; 1 Corinthians 3:21-22; 1 Corinthians 4:8-13).

For your sakes (2 Timothy 2:10).

Abundant grace ... - rather, 'that grace (the grace which preserves us in trials, and works life in you) being made more abundant by the greater number [ dia (Greek #1223) ton (Greek #3588) pleionoon (Greek #4119)] (of its recipients, or else of the intercessors for it), may cause the thanksgiving to abound to, etc. (Chrysostom) (2 Corinthians 1:11; 2 Corinthians 9:11-12). Or better, 'that grace, being made the greater on account of the thanksgiving [ dia (Greek #1223) eucharistian (Greek #2169)] of the greater number (for grace already received), may abound to,' etc. Thus, the Greek word [ perisseusee (Greek #4052)] for 'abound' has not to be taken active, but in its ordinary neuter sense. Thanksgiving invites more abundant grace (2 Chronicles 20:19-22; Psalms 18:3; Psalms 50:23). 

Verse 16
For which cause we faint not; but though our outward man perish, yet the inward man is renewed day by day.

We faint not - notwithstanding sufferings. Resuming 2 Corinthians 4:1.

Outward man - the flesh and all that ministers to the earthly life.

Perish - `is wasting away' by afflictions.

Inward man - our spiritual and true "life " which even in our mortal bodies (2 Corinthians 4:11) 'manifests the life Inward man - our spiritual and true "life," which, even in our mortal bodies (2 Corinthians 4:11), 'manifests the life of Jesus.'

Is renewed - `is being renewed;' namely, with fresh "grace" (2 Corinthians 4:15), and "faith" (2 Corinthians 4:13), and hope (2 Corinthians 4:17-18; Romans 12:2; Colossians 3:10; Titus 3:5). 

Verse 17
For our light affliction, which is but for a moment, worketh for us a far more exceeding and eternal weight of glory;

Which is but for a moment , [ to (Greek #3588) parautika (Greek #3910)] - 'which is but for the present passing moment.' Compare Matthew 11:30; also, "now for a season ... in heaviness" (1 Peter 1:6). The contrast is between this and the "ETERNAL ... glory." Also, 'the lightness of affliction' ('burden is not expressed after 'light': the Greek is 'the light of affliction') contrasts beautifully with the 'weight of the glory.' Hebrew idiom connects gravity with glory [ kabowd (Hebrew #3519)].

Worketh - rather, 'worketh out.'

A far more exceeding and - `more and more exceedingly' (Ellicott) [ kath' (Greek #2596) huperboleen (Greek #5236) eis (Greek #1519) huperboleen (Greek #5236) 'in excess and to excess'] The glory exceeds beyond all measure the affliction. 

Verse 18
While we look not at the things which are seen, but at the things which are not seen: for the things which are seen are temporal; but the things which are not seen are eternal.

Look not at - as our aim.

Things which are seen - `earthly things' (Philippians 3:19). We mind not the things seen, whether affliction or refreshment come, so as to be seduced by the latter, or deterred by the former (Chrysostom).

Things which are not seen (Hebrews 11:1) - the things which, though not seen now, shall be so hereafter.

Temporal - rather, 'temporary,' in contrast to "eternal." The Greek [proskaira] is rightly translated in Hebrews 11:25, "the pleasures of sin for a season." 

05 Chapter 5 

Verse 1
For we know that if our earthly house of this tabernacle were dissolved, we have a building of God, an house not made with hands, eternal in the heavens.

Hence, arises his ambition to be accepted at the Lord's coming judgment. Hence, too, his dealing openly with men, as with God, in preaching: thus giving the Corinthians whereof to boast concerning him against his adversaries. His constraining motive is the transforming love of Christ, by whom God has worked reconciliation between Himself and men, and has committed to the apostle the ministry of reconciliation.

For. The reason for the statement (2 Corinthians 4:17) that affliction leads to exceeding glory.

We know - assuredly (2 Corinthians 4:14; Job 19:25). if. For all shall not die; many shall be "changed" without 'dissolution' (1 Corinthians 15:51-53), if this daily delivering unto death (2 Corinthians 3:11) should end in actual death.

Earthly , [ epigeios (Greek #1919)] - not the same as earthy (1 Corinthians 15:47): in contrast to "in the heavens."
House of this tabernacle - rather, 'house of the tabernacle.' "House" expresses more permanency than belongs to the body; therefore the qualification, "of this tabernacle" (implying what is shifting, not stationary) is added: this tabernacle-like house (cf. Job 4:19; 2 Peter 1:13-14). In the tabernacle in the wilderness, the wooden frame and curtains wore out in time; and when Israel dwelt in Canaan a fixed temple was substituted for it. The temple and the tabernacle in all essentials were one: there were the same ark, the same cloud of glory. Such is the relation between the "earthly" and the resurrection body. The Holy Spirit is enshrined in the believer's body as in a sanctuary (1 Corinthians 3:16). As the ark went first in taking down the tabernacle, so the soul (which, like the ark, is sprinkled with blood of atonement, and is the sacred deposit in the inmost shrine, 2 Timothy 1:12) in the dissolution of the body; next the coverings were removed, answering to the flesh; lastly, the framework and boards, answering to the bones, the last to give way, (Numbers 4:1-49) Paul, as a tentmaker, uses an image from his trade (Acts 18:3).

Dissolved - a mild word for the death of believers.

We have - in assured prospect, as certain as if it were in our hands, laid up "in the heavens" for us. The tense is present (cf. John 3:36; John 6:47): not that the dissolution of the earthly, and the having the heavenly habitation, are simultaneous.

A building of God - Greek, 'from God.' A solid building, not a temporary tabernacle or tent. "Our" body stands in contrast to 'from God.' Though our present body be also from God, yet it is not fresh and perfect from His hands, as our resurrection body shall be.

Not made with hands - contrasted with houses erected by man's hands (1 Corinthians 15:44-49). So Christ's body is designated, as contrasted with the tabernacle reared by Moses (Mark 14:58; Hebrews 9:11). Our resurrection body, in contrast to the "earthly house of this tabernacle," our present body. The intermediate state is not directly taken into account. A comma should separate "eternal" and "in the heavens." 

Verse 2
For in this we groan, earnestly desiring to be clothed upon with our house which is from heaven:

For in this - Greek, 'For also in this;' "herein" (2 Corinthians 8:10). Alford takes it, 'in this' tabernacle (cf. 2 Corinthians 5:4). But the parallelism is sufficiently exact by making "in this we groan" refer generally to what was just said (2 Corinthians 5:1) - namely, that we long to have our 'house in the heavens.' "We groan" under the body's weaknesses and mortality.

Earnestly desiring to be clothed upon , [Greek middle: ependusasthai (Greek #1902)] - 'earnestly longing to have ourselves clothed upon'-namely, being found alive at Christ's coming, so to escape dissolution by death (2 Corinthians 5:1; 2 Corinthians 5:4), and to have our heavenly body put on over the earthly. The groans of the saints prove their longing desire for the heavenly glory-a desire which, as created by God, cannot be doomed to disappointment.

Our house. Different Greek [ oiketeerion (Greek #3613)] from that in 2 Corinthians 5:1 [ oikia (Greek #3614)]. Translate, 'our habitation,' 'our domicile:' it more distinctly refers to the inhabitant than the general "house" (2 Corinthians 5:1) (Bengel).

From heaven. This 'domicile' is "from heaven" in its origin; and is to be brought to us by Christ at His coming "from heaven" (1 Thessalonians 4:16). Therefore it is not heaven itself. 

Verse 3
If so be that being clothed we shall not be found naked.

If so be ... [B Delta G read ei (Greek #1487) per (Greek #4007), provided that, if so be: 'Aleph (') C, ei-ge (Greek #1489), seeing that, since.] Our 'desire' holds good should Christ's coming find us alive. Translate, 'that is [ kai (Greek #2532)], if so be that having had ourselves (already) clothed (with our natural body, cf. 2 Corinthians 5:4), we shall not be found naked,' (stripped of it). Olshausen takes it improbably, 'having put on the robe of righteousness.' 

Verse 4
For we that are in this tabernacle do groan, being burdened: not for that we would be unclothed, but clothed upon, that mortality might be swallowed up of life.

For resuming 2 Corinthians 5:2 For - resuming 2 Corinthians 5:2.

Burdened: not for that - rather, 'in that we desire not [ ef (Greek #1909) hoo (Greek #3739) ou (Greek #3756) thelomen (Greek #2309)] to have ourselves unclothed (of our present body), but clothed upon,' or 'over' (with our heavenly body).

That mortality ... - rather, 'that what is mortal [our mortal part: to thneeton] may be swallowed up of (transformed into) life' (1 Corinthians 15:54). Believers shrink from, not the consequences, but the act of dying; especially as believing in the possibility of being found alive at the Lord's coming (1 Thessalonians 4:15), and of having their mortal body absorbed into the immortal without death. Like Elijah, they wish to have the heavenly body drawn over the mortal body like a garment. Faith does not divest us of natural feeling, but subordinates it to higher feeling. Scripture gives no sanction to the philosophers' contempt for the body. 

Verse 5
Now he that hath wrought us for the selfsame thing is God, who also hath given unto us the earnest of the Spirit.

Wrought us - framed us by redemption, justification, and sanctification.

For (unto) the self-same thing - namely, unto our mortal part being swallowed up in life (2 Corinthians 5:4).

Who also. So C. But 'Aleph (') B omit "also:" inasmuch as He has given unto us.

Earnest of the Spirit (note, 2 Corinthians 1:22). It is the Spirit (as "the first-fruits") who creates in us the groaning desire for our coming deliverance and glory (Romans 8:23). 

Verse 6
Therefore we are always confident, knowing that, whilst we are at home in the body, we are absent from the Lord:

Greek, 'Being therefore always confident and knowing,' etc. He intended the verb 'we are willing' ('well content') [ eudokoumen (Greek #2106)] to follow; but digressing on the word "confident" (2 Corinthians 5:6-7), he resumes it in the form of an assertion-`We are confident and well content.'

Always , [ pantote (Greek #3842)] - under all trials. Bengel makes the contrast between "always confident" and "confident," especially at the prospect of being "absent from the body," etc. While then being confident at all times, yet [ de (Greek #1161), 2 Corinthians 5:8] we are especially confident in the hope of a blessed departure. Whilst we are at home ... we are absent - Greek, 'while sojourning in our home [ endeemountes (Greek #1736)] in the body, we are away from our home [ ekdeemoumen (Greek #1553)] in the Lord.' The image from a "house" is retained (cf. Philippians 3:20; Hebrews 11:13-16; Hebrews 13:14). 

Verse 7
(For we walk by faith, not by sight:)

We walk - in our Christian course on earth.

By faith , [ dia (Greek #1223) pisteoos (Greek #4102)] - in a medium or state of faith.

Not by sight , [ dia (Greek #1223) eidous (Greek #1491)] - 'not by appearance.' Our life is pervaded by faith in our immortal hope: not by the specious appearance of present things (Tittmann) (cf. Septuagint, Numbers 12:8). 2 Corinthians 4:18 confirms the English version (cf. Romans 8:24; 1 Corinthians 13:12-13). God has appointed in this life faith for our great duty; and in the next, vision for our reward (South) (1 Peter 1:8). 

Verse 8
We are confident, I say, and willing rather to be absent from the body, and to be present with the Lord.

Willing - literally, 'well content.' Translate, 'to go from our home [ ekdeemeesai (Greek #1553)] in the body, and to come to our home [endeemeesai] with the Lord.' We prefer to be found alive at the Lord's coming, and to be clothed upon with our heavenly body (2 Corinthians 5:2-4). But feeling the sojourn in the body to be a separation from our true home "with the Lord," we prefer even dissolution, so that in the intermediate disembodied state we may go to be "with the Lord" (Philippians 1:23). "To depart and be with Christ" (the disembodied state) is distinguished from Christ's coming to take us to be with Him in soul and body (1 Thessalonians 4:14-17). Perhaps the disembodied spirits of believers have full communion with Christ unseen; but not mutual recognition, until clothed with their visible bodies at the resurrection, when they shall recognize Christ's image in each other perfect. 

Verse 9
Wherefore we labour, that, whether present or absent, we may be accepted of him. Wherefore - With such a 'confidence' of being blessed, whether we die, or live until Christ's coming.

We labour , [ philotimoumetha (Greek #5389)] - 'make it our ambition:' the only lawful ambition.

Whether present (with the Lord, 2 Corinthians 5:8) or absent (from the Lord's immediate presence).

Accepted , [ euarestoi (Greek #2101)] - 'well-pleasing.' 

Verse 10
For we must all appear before the judgment seat of Christ; that every one may receive the things done in his body, according to that he hath done, whether it be good or bad.

Appear , [ fanerootheenai (Greek #5319)] - 'be made manifest;' namely, in our true character. Not 'be judged:' for in one sense the righteous are not judged (1 Corinthians 6:2-3). So Greek, Colossians 3:4 (cf. 1 Corinthians 4:5). We are at all times 'manifest' to God; then we shall be so to the assembled intelligent universe and to ourselves; for the judgment shall be not only in order to assign the everlasting portion to each, but to vindicate God's righteousness, so that it shall be manifest to all His creatures, and even to the sinner himself.

Receive - his reward of grace proportioned to "the things done," etc. (2 Corinthians 9:6-9; 2 John 1:8): the saved may have a greater or less reward, according as he lives to, and labours for, Christ more or less. Hence, there is scope for the holy 'ambition' (note, 2 Corinthians 5:9; Hebrews 6:10). This verse guards against supposing that all share in the house "from heaven" (2 Corinthians 5:1-2). A searching judgment shall sever the bad from the good, according to their respective deeds (Ephesians 6:8; Colossians 3:25), the motive being taken into account, not the mere external act; faith and love to God are the sole motives recognized as sound (Matthew 12:36-37; Matthew 25:35-45).

Done in his body. The Greek may be, 'by the instrumentality of the body' [dia tou soomatos]; but the English version is legitimate (cf. Greek, Romans 2:27). Justice requires that essentially the same body, the instrument of the unbeliever's sin, should be the object of punishment. The unbeliever's own sin he shall "receive" as its punishment (Jeremiah 2:19): the good deeds of the righteous shall in part be their reward (Isaiah 3:9-11; Revelation 22:11-12). 

Verse 11
Knowing therefore the terror of the Lord, we persuade men; but we are made manifest unto God; and I trust also are made manifest in your consciences.

Terror of the Lord - the coming judgment so terrible to unbelievers (Estius). But Bengel, 'the fear of the Lord' (2 Corinthians 7:1; Ecclesiastes 12:13; Acts 9:31; Romans 3:18; Ephesians 5:21). Persuade. Ministers should use the terrors of the Lord to persuade men, not to rouse their enmity (Jude 1:23). Alford, "persuade men" by our whole lives-namely, of our integrity as ministers. But this would have been expressed after "persuade" had it been the sense. The connection is: He was accused of seeking to please men, he therefore says (cf. Galatians 1:10), 'It is as knowing the terror (or fear) of the Lord that we persuade men; BUT (whether men who hear our preaching think us sincere or not) we are made manifest unto God as such (2 Corinthians 4:2); and I trust also in your consciences.' Those so 'manifested' need have no "terror" as to their being 'manifested before the judgment-seat' (2 Corinthians 5:10). 

Verse 12
For we commend not ourselves again unto you, but give you occasion to glory on our behalf, that ye may have somewhat to answer them which glory in appearance, and not in heart.

For. The reason why he leaves the manifestation of his sincerity to their consciences (2 Corinthians 3:1) - namely, his not wishing to "commend" himself again.

Occasion to glory (2 Corinthians 1:14) - namely, as to our sincerity.

In appearance - Greek 'face' (cf. 1 Samuel 16:7). The false teachers gloried in their personal appearance, and in external recommendations (2 Corinthians 11:18) - their learning, eloquence, etc.-not in religion of heart. Their conscience does not attest their sincerity as mine does (2 Corinthians 1:12). 

Verse 13
For whether we be beside ourselves, it is to God: or whether we be sober, it is for your cause.

Be , [ exesteemen (Greek #1839)] - 'have been' in your opinion. The contrast is between the single act (the past tense), 'If we have ever been beside ourselves,' and the habitual state (the present), 'or whether we be sober' [ soofronoumen (Greek #4993)] - i:e., of sound mind-namely, in your estimation, in both cases.

Beside ourselves - the accusation brought by Festus (Acts 26:24). The holy enthusiasm with which he spake of what God effected by his apostolic ministry seemed to many to be boasting madness.

Sober - humbling myself before you, not using may apostolic power.

To God ... for your cause. The glorifying of his office was not for his own, but for God's glory (2 Corinthians 4:7). The abasing of himself was to meet their infirmity and gain them to Christ (1 Corinthians 9:22). 

Verse 14
For the love of Christ constraineth us; because we thus judge, that if one died for all, then were all dead:

For - accounting for his being 'beside himself' with enthusiasm: the love of Christ toward us, the highest proof of which is His death for us (Romans 5:6-8), producing in turn love in us to him, and not "terror" (2 Corinthians 5:11). 

Constraineth us - compresses [ sunechei (Greek #4912)] with irresistible power all our energies into one channel (Acts 18:5, "pressed in the spirit:" the same Greek). Love is jealous of any rival object engrossing the soul (2 Corinthians 11:1-3).

Because we thus judge - literally, (as) 'having judged thus;' a judgment formed at conversion, and ever since regarded as a settled truth.

That if - i:e., that since [ ei (Greek #1487), with the indicative]. So C, Vulgate. But 'Aleph (') B Delta G f g omit "if:" 'that one died for all' [ huper (Greek #5228), 'in behalf of all']. The object of His vicarious death was not that He should be by Himself, but have many to live to and with Him (John 12:24). 'Therefore all (literally, 'the all'-namely, for whom He "died") died.' His dying is the same as if they all died. In their so dying, they died to sin and self, that they might live to God their Redeemer, whose henceforth they are (Romans 6:2-11; 1 Corinthians 6:19-20; Galatians 2:20; Colossians 3:3; 1 Peter 4:1-3). 

Verse 15
And that he died for all, that they which live should not henceforth live unto themselves, but unto him which died for them, and rose again.

They which live - in the present life (2 Corinthians 4:11) (Alford). Rather, who are thus indebted to Him for life of soul as well as body.

Died for them. He does not add, 'rose again for them,' which is not a Pauline phrase, He died in their stead, He rose again for their good, "for (the manifestation of) their justification" (Romans 4:25), and that He might be their Lord (Romans 14:7-9). Alford joins "for them" with both "died" and "rose again:" as Christ's death is our death, so His resurrection is our resurrection. But His death for us is propitiatory and vicarious: His resurrection not so, but vivifying to us (Ephesians 1:19-20). Greek, 'who for them died and rose again.'

Not henceforth , [ meeketi (Greek #3371)] - 'no longer;' namely, now that His death for them has taken place, and that they know His death saves them from death eternal, and His resurrection brings spiritual and everlasting life to them. 

Verse 16
Wherefore henceforth know we no man after the flesh: yea, though we have known Christ after the flesh, yet now henceforth know we him no more.

Wherefore - because of our settled judgment (2 Corinthians 5:14).

Henceforth - since our knowing Christ's constraining love (2 Corinthians 5:14).

Know we no man after the flesh - answering to "old things" (2 Corinthians 5:17); i:e., according to his mere worldly relations (2 Corinthians 11:18; John 8:15; Philippians 3:4): with a view to 'glorying in outward things' (2 Corinthians 5:12); distinguished from what he is according to the Spirit, as a "new creature" (2 Corinthians 5:17). For instance, the outward distinctions, Jew or Gentile, rich or poor, slave or free, learned or unlearned, are lost sight of in the higher life of those dead in Christ's death and alive with Him in the new life of His resurrection (Galatians 2:6; Galatians 3:28). 

Yea, though. So C. But 'Aleph (') B G g, Vulgate, read 'if even,' omitting "yea" [ de (Greek #1161), but].

Known Christ after the flesh. Paul when a Jew had looked for a temporal reigning, not a spiritual Messiah. (He says "Christ," not Jesus: for he had not known Jesus in the days of His flesh, but had looked for Christ, the Messiah.) When once converted, he no longer "conferred with flesh and blood" (Galatians 1:16). He had this advantage over the Twelve, that as "one born out of due time" he had only known Christ in His heavenly life. To the Twelve it was 'expedient that Christ should go away' that the Comforter should come, and so they might know Christ in the higher spiritual aspect, in His new life-giving power, and not merely in the carnal aspect of Him (Romans 6:9-11; 1 Corinthians 15:45; 1 Peter 3:18; 1 Peter 4:1-2). Judaizing Christians prided themselves on the fleshly (2 Corinthians 11:18) advantage of belonging to Israel, the nation of Christ, or on having seen Him in the flesh, and thence claimed superiority over others as having a nearer connection with Him (2 Corinthians 5:12; 2 Corinthians 10:7). Paul shows the true aim, to know Him spiritually as new creatures (2 Corinthians 5:15; 2 Corinthians 5:17); outward relations toward Him profit nothing (Luke 8:19-21; John 16:7; John 16:22; Philippians 3:3-10). This disproves both Romish Mariolatry and transubstantiation. The first verb [ oidamen (Greek #1492)] ("know we no man") means 'we know by the senses as an acquaintance;' the latter [ egnookamen (Greek #1097)] ("known Christ ... know ... no more") is to know mentally, to estimate. Paul's estimate of Christ, the expected Messiah, was carnal, but is so now no more. 

Verse 17
Therefore if any man be in Christ, he is a new creature: old things are passed away; behold, all things are become new.

Therefore. Connected with 2 Corinthians 5:16, 'We know Christ no more after the flesh.' As Christ has entered on His new heavenly life by His resurrection, so all who are "in Christ" (i:e., by faith, as the branch is IN the vine) are new creatures (Romans 6:5-11). "New" [ kainee (Greek #2537)] implies a new nature quite different from any previously existing: not merely recent [nea], a different Greek word (Galatians 6:15).

Creature , [ ktisis (Greek #2937)] - 'creation,' and so the creature resulting from it (cf. John 3:3; John 3:5; Ephesians 2:10; Ephesians 4:23; Colossians 3:10-11). As we are "in Christ," so "God was in Christ" (2 Corinthians 5:19): hence, He is mediator between God and us.

Old things - selfish, carnal views (cf. 2 Corinthians 5:16) of ourselves, of others, and of Christ.

Passed away - spontaneously, like the snow of early spring before the advancing sun.

Behold (Isaiah 43:19; Isaiah 65:17). 

Verse 18
And all things are of God, who hath reconciled us to himself by Jesus Christ, and hath given to us the ministry of reconciliation;

All [THE, Greek] things - all our privileges in this new creation (2 Corinthians 5:14-15).

Reconciled us , [ katallaxantos (Greek #2644)] - restored us ("the world," 2 Corinthians 5:19) to His favour by satisfying the claims of justice against us. The aorist implies that the reconciliation is a past accomplished fact. Our position judicially considered in the eye of the law is altered, not as though Christ's mediation made a change in God's character, nor as if the love of God was produced by it: nay, the mediation and sacrifice of Christ were the provision of God's love, not its moving cause (Romans 8:32). Christ's blood was the price paid at the expense of God Himself, to reconcile the exercise of mercy with justice, not as separate, but as the eternally harmonious attributes in the same God (Romans 3:25-26). 'Reconcile' is reciprocally used as the Hebrew Hithpael conjugation, appease, obtain the favour of. Matthew 5:24, "Be reconciled to thy brother" - i:e., take measures that he be reconciled to thee, as well as thou to him, as the context proves. [ Diallageethi (Greek #1259), however (Matthew 5:24), implying mutual reconciliation, is distinct from katallassoon (Greek #2644) (2 Corinthians 5:19), which implies the change of status worked in one of the two parties.] God reconciles the world to Himself (2 Corinthians 5:19) - namely, by "not imputing their trespasses unto them." God reconciles the world unto Himself, in the first instance, by satisfying His own justice and righteous enmity against sin (Psalms 7:11; Isaiah 12:1). Compare 1 Samuel 29:4 [ yitratseh (Hebrew #7521) zeh (Hebrew #2088) 'el(hSN-410) 'Adonaay (Greek #136)], "Reconcile himself unto his master:" not remove his own anger against his master, but his master's against him (Dr. Magee, 'Atonement'). The reconciling of men to God by their laying aside their enmity is the consequence of God laying aside His just enmity against their sin, and follows at 2 Corinthians 5:20.

To us - ministers (2 Corinthians 5:19-20). 

Verse 19
To wit, that God was in Christ, reconciling the world unto himself, not imputing their trespasses unto them; and hath committed unto us the word of reconciliation.

God was in Christ, reconciling. Translate, 'God in (the person of) Christ (in virtue of Christ's intervention) was reconciling,' etc. [ een (Greek #2258) katallassoon (Greek #2644)], the act of reconciliation, is (as the imperfect "was," and the participle "reconciling," imply) simultaneous with the "not imputing their trespasses unto them."] The compound of "was" and "reconciling," instead of the imperfect (Greek), may also imply the continuous purpose of God, from before the world, to reconcile to Himself man, whose fall was foreseen. The expression "IN Christ" may imply additionally that God was IN Christ (John 10:38; John 14:10), and so by Christ (the God-man) was reconciling, etc. The Greek [ dia (Greek #1223)] for "by" or through Christ ('Aleph (') B C Delta f g, Vulgate, omit "Jesus"), 2 Corinthians 5:18, is different. "Reconciling" [ katallassoon (Greek #2644)] implies 'changing' the judicial status from one of condemnation to one of justification. The atonement (at-one-ment), or reconciliation, is the removal of the bar to peace and acceptance with the holy God, which His righteousness interposed against our sin. The first step toward peace between us and God was on God's side (John 3:16). The change now to be effected must be on the part of offending man, God, the offended One, being already reconciled. It is man, not God, who now needs to be reconciled, by laying aside his enmity against God (Romans 5:10-11). ('We have received the atonement' [ teen (Greek #3588) katallageen (Greek #2643), 'reconciliation'], cannot mean 'We have received the laying aside of our own enmity.') Compare Romans 3:24-25.

The world - all men (Colossians 1:20; 1 John 2:2). The manner of reconciling is stated-namely, by His 'not imputing their trespasses to men,' but to Christ the Sin-bearer (2 Corinthians 5:21). Where there is a non-imputation of men's sins, there must be an imputation of Christ's righteousness. There is no incongruity that a Father should be offended with that son whom He loveth, and at that time offended when He loveth him. So, though God loved men, yet He was offended with them when they sinned, and gave His Son to suffer for them, that through that Son's obedience He might be reconciled to them (reconcile them to Himself - i:e., restore them WITH JUSTICE to His favour) (Dr. Pearson, 'Creed').

Hath committed unto us , [ themenos (Greek #5087) en (Greek #1722) heemin (Greek #2254)] - 'hath put in our hands' "Us" - i:e., ministers. 

Verse 20
Now then we are ambassadors for Christ, as though God did beseech you by us: we pray you in Christ's stead, be ye reconciled to God.

For Christ ... in Christ's stead. The Greek of both is the same; 'on Christ's behalf' [ huper (Greek #5228)].

Beseech ... pray - rather, 'as though God did plead with [ parakalountos (Greek #3870)] you ... beseech' [ deometha (Greek #1189)]. Such 'beseeching' is uncommon in the case of "ambassadors," who generally stand on their dignity (cf. 2 Corinthians 10:2; 1 Thessalonians 2:6-7).

Be ye reconciled to God. The English version here inserts "ye," which gives the wrong emphasis. The Greek expresses God was the RECONCILER in Christ ... let this conciliation have its designed effect. Be reconciled to God. Accept the reconciliation already made (2 Corinthians 5:18-19). 

Verse 21
For he hath made him to be sin for us, who knew no sin; that we might be made the righteousness of God in him.

For. So C. Omitted in 'Aleph (') B Delta G f g, Vulgate. The grand reason why they should be reconciled to God-namely, the great atonement in Christ provided by God-is stated without "for" as being part of the message of reconciliation (2 Corinthians 5:19).

He - God.

Sin - not a sin offering [Hebrew, 'aashaam (Hebrew #817)], which would destroy the antithesis to "righteousness," and would make "sin" be used in different senses in the same sentence; not a sinful person, which would be untrue, and would require in the antithesis "righteous men," not "righteousness;" but "sin" - i:e., the representative guilt-bearer of the aggregate sin of all men past, present, and future. The sin of the world is one; therefore the singular, not the plural, is used; its manifestations are manifold (John 1:29 : cf. Romans 8:3-4; Galatians 3:13).

For us - Greek, 'in our behalf' (cf. John 3:14). Christ was represented by the brazen serpent, the form, but not of the substance, of the old serpent. At his death on the cross the sin-bearing for us was consummated.

Knew no sin - by personal experience (John 8:46; Hebrews 7:26; 1 John 3:5) (Alford).

Might be made. Not the same Greek as the previous "made." Rather, 'may become.'

The righteousness of God. Not merely righteous, but righteousness itself; not merely righteousness, but the righteousness of God, because Christ is God, and what He is we are (1 John 4:17), and He is "made of God unto us righteousness." As our sin is made over to Him, so His righteousness to us (in His having fulfilled all the righteousness of the law for us all, as our representative) (Jeremiah 23:6; 1 Corinthians 1:30); so that God 'imputes not our trespasses to us' (2 Corinthians 5:19). The innocent was punished voluntarily as if guilty, that the guilty might be gratuitously rewarded as if innocent (1 Peter 2:22-24). 'Such are we in the sight of God the Father, as is the very Son of God himself' (Hooker).

In him - in union with Him by faith. 

06 Chapter 6 

Verse 1
We then, as workers together with him, beseech you also that ye receive not the grace of God in vain. We then, as workers together with him, beseech you also that ye receive not the grace of God in vain.

Workers together - with God (Acts 15:4; 1 Corinthians 3:9). Not only as "ambassadors" He is describing his ministry, not exhorting directly.

You also - rather, 'we ALSO (as well as God, 2 Corinthians 5:20) [ parakaloumen (Greek #3870), 2 Corinthians 5:20] plead with you:' 2 Corinthians 6:14-15, on to 2 Corinthians 7:1, is part of this entreaty.

In vain - by making the grace of God a ground for continuance in sin (2 Corinthians 6:3). A life of sin makes the word of reconciliation vain, so far as the sinner is concerned (Hebrews 12:15; Jude 1:4). "The grace of God" is the "reconciliation" provided by God's love (2 Corinthians 5:18-19 : cf. Galatians 2:2). 

Verse 2
(For he saith, I have heard thee in a time accepted, and in the day of salvation have I succoured thee: behold, now is the accepted time; behold, now is the day of salvation.)

(For. God's own promise is the ground of our exhortation.

He saith - God the Father saith to the Son, and so to all believers who are one with Him.

Heard thee. In the eternal purposes of my love I have hearkened to thy prayer for the salvation of thy people (cf. John 17:9; John 17:15; John 17:20; John 17:24).

Accepted ... accepted. The Greek of the latter is more emphatic: 'well-accepted' [ euprosdektos (Greek #2144)]. What was "an accepted time" [ kairos (Greek #2540) dektos (Greek #1184)] in the prophecy (Isaiah 49:8; Hebrew, 'in the season of grace') becomes 'the well-accepted time' in the fulfillment (cf. Psalms 69:13). Since it is God's time of receiving sinners, receive ye His grace; accept (2 Corinthians 6:1) the word of reconciliation in His accepted time.

In the day of salvation) - `in a day of salvation' (Luke 4:18-19; Luke 4:21; Luke 19:42; Hebrews 3:7). 

Verse 3
Giving no offence in any thing, that the ministry be not blamed:

Resuming the connection, 2 Corinthians 6:1, interrupted by the parenthetical 2 Corinthians 6:2. "Giving no offence" (cf. 1 Corinthians 10:32-33), "approving ourselves," and all the other participles down to 2 Corinthians 6:10, are nominatives to 'we also plead with you' (2 Corinthians 6:1), showing the pains he took to influence them by example as well as precept. "Offence" would be given if we were without "patience" and the other qualifications which he therefore "Offence" would be given if we were without "patience" and the other qualifications which he therefore subjoins (cf. Romans 14:13). 

Verse 4
But in all things approving ourselves as the ministers of God, in much patience, in afflictions, in necessities, in distresses,

The order of the Greek is, 'In everything, as God's ministers, recommending ourselves' - i:e., that our hearers may receive favourably our message, through our consistency in every respect, not that they may glorify us. Alluding to 2 Corinthians 3:1, We commend ourselves, not, like them, by word, but by deed.

Patience (2 Corinthians 12:12) first; "pureness" next (2 Corinthians 6:6). The heaping together of such varied things implies how in adequate words are to describe the wide compass of objects. External afflictions are described as far as "fastings" (2 Corinthians 6:5); spiritual advantages as far as "by the power of God" (2 Corinthians 6:7); then come contrasts, in which the graces conquer the afflictions. Three triplets of trials exercising "patience" [ hupomonee (Greek #5281), patient endurance] follow it: afflictions [ thlipseesin (Greek #2347), 'tribulations'], necessities, distresses [ stenochooriais (Greek #4730), 'straits']; stripes, imprisonments, tumults; labours, watchings, fastings. The first triplet expresses afflictions generally; the second, those arising from men's violence; the third, those he brought on himself directly or indirectly. All prove his right to exhort them authoritatively, and his fitness to be their example. 

Verse 5
In stripes, in imprisonments, in tumults, in labours, in watchings, in fastings;

Stripes (2 Corinthians 11:23-24; Acts 16:23).

Imprisonments (2 Corinthians 11:23). He had been, doubtless, elsewhere imprisoned besides at Philippi.

Tumults (Acts 13:50; Acts 14:5; Acts 14:19; Acts 16:22; and recently, 19:23-41).

Labours - in the cause of Christ (Romans 16:12; 2 Corinthians 11:23).

Watchings (2 Corinthians 11:27) - sleepless nights.

Fastings. The context refers to trials, not devotional exercises. Thus, 'foodlessness' probably is the sense (cf. 1 Corinthians 4:11; Philippians 4:12). The usual sense of the Greek is fasts in the strict sense; and in 2 Corinthians 11:27 it is spoken of independently of "hunger and thirst" (cf. Luke 2:37; Acts 10:30; Acts 14:23). However, Matthew 15:32; Mark 8:3, justify the rare sense favoured by the context, foodlessness. Gaussen, 'The apostles combine the highest offices with the humblest exterior: everything in the Church was cast in the mould of death and resurrection-the cardinal principle throughout Christianity.' 

Verse 6
By pureness, by knowledge, by longsuffering, by kindness, by the Holy Ghost, by love unfeigned,

By ... by ... - Greek, 'In ... in,' etc.; not the instrument, but the sphere or element in which his ministry moved.

Knowledge - spiritual; in Gospel mysteries, unattainable by reason (1 Corinthians 2:6-16; 2 Corinthians 3:17-18).

Long-suffering ... kindness - associated with "charity" or "love" (1 Corinthians 13:4), as here.

By (Greek, 'in') the Holy Spirit - in virtue of His influences which produce these graces "love unfeigned" being the foremost. 

Verse 7
By the word of truth, by the power of God, by the armour of righteousness on the right hand and on the left,

By the word of truth, by the power of God - rather, 'IN ... in,' etc. As to "the word of truth," cf. 2 Corinthians 4:2; Colossians 1:5, and "the (miraculous) power of God," 1 Corinthians 2:4; 2 Corinthians 4:7.

By the armour , [ dia (Greek #1223)] - 'through,' or, 'by means of the armour,' etc.

Righteousness - only the breastplate in Ephesians 6:13-17; here is the whole Christian panoply (cf. 2 Corinthians 10:4).

On the right hand and on the left - offensive weapons for the right hand, defensive for the left. He could, in conscious integrity, attack the bad as well as defend himself from them. 

Verse 8
By honour and dishonour, by evil report and good report: as deceivers, and yet true; 'Through glory and dishonour'-namely, from those in authority-accruing to us present; 'through evil report and good report,' from the multitude, affecting us absent. By means of [as dia (Greek #1223) means in 2 Corinthians 6:7] 'glory' and "dishonour," through which we pass, we 'approve ourselves as the ministers of God' (2 Corinthians 6:4). It is a varied and often rough road through which we pass, but it leads us to victory. Regarded "AS deceivers" by those who, not knowing (2 Corinthians 6:9), dishonour and give us an evil report; AS "true," by those who 'know' (2 Corinthians 6:9) us in the real 'glory' of our ministry. In proportion as the minister has more or less of glory and good report, in that degree has he more or less of dishonour and evil report. 

Verse 9
As unknown, and yet well known; as dying, and, behold, we live; as chastened, and not killed;

Unknown, and yet well known - "unknown" in our true character to, and held 'ignoble' by, those who "evil report" of us; "well known" to those who holds us in "good report" (2 Corinthians 6:8): above all, "well known" to God (1 Corinthians 13:12; 2 Corinthians 5:11; 2 Corinthians 11:6).

Dying ... live (1 Corinthians 1:25; 2 Corinthians 1:9; 2 Corinthians 4:10-11; 2 Corinthians 10:1; 2 Corinthians 11:23 : cf. note, 5:5).

Behold breaks through the even tenor of the sentence, and calls attention to something beyond all expectation.

Chastened, and not killed (Psalms 118:18). 

Verse 10
As sorrowful, yet alway rejoicing; as poor, yet making many rich; as having nothing, and yet possessing all things.

The "as" no longer expresses the opinion of adversaries, but the real state of him and his fellow-labourers.

Making many rich - spiritually (1 Corinthians 1:5), after the example of our Lord, who 'by His poverty made many rich' (2 Corinthians 8:9).

Having nothing , [ meeden (Greek #3367), not ouden (Greek #3762), which is objective; subjective, nothing in the opinion of the world]. The few earthly goods we have, moreover, we have as though we had not: as tenants removeable at will, not owners (1 Corinthians 7:30).

Possessing all things , [ katechontes (Greek #2722)] - holding fast in possession (cf. 1 Corinthians 3:21-22). The things of the present and the future are, in the truest sense, the believer's; for he possesses them all in Christ, his lasting possession, though the full fruition is reserved for eternity (Matthew 5:5-10; Matthew 6:33; 1 Timothy 4:8). 

Verse 11
O ye Corinthians, our mouth is open unto you, our heart is enlarged.

Mouth is open unto you. I use no concealment, as some have insinuated (2 Corinthians 4:2), but all openness of speech to you as to beloved friends. Hence, he adds, "O ye Corinthians" (cf. Philippians 4:15). His enlargement of heart toward them (2 Corinthians 7:3) produced, and in turn was promoted by, his openness of mouth (Ezekiel 33:22) -

i.e., unreserved expression of his desire to commend himself and his office to them (2 Corinthians 6:3-10), that they might accept his message (2 Corinthians 6:1-2). As an unloving man is narrow in heart, so the apostle's heart is enlarged by love, so as to have room for all his converts at Corinth, not only with their graces, but with their shortcomings (cf. 1 Kings 4:29; Psalms 119:32; Isaiah 60:5). Love, like heat, expands. 

Verse 12
Ye are not straitened in us, but ye are straitened in your own bowels.

Any constraint ye feel is not from want of largeness of heart on my part toward you, but from want of it on your part toward me.

Not straitened in us - i:e., for want of room in our hearts to take you in.

Bowels - i:e., affections (cf. 2 Corinthians 12:15). 

Verse 13
Now for a recompence in the same, (I speak as unto my children,) be ye also enlarged.

'For (as) a recompence of the same kind ... be enlarged also yourselves.' 'In the same way' as my heart is enlarged toward you (2 Corinthians 6:11), and as "a recompence" for it (Galatians 4:12), I ask love for love.

(I speak as unto my children) - as children would naturally recompense their parents' love with similar love. 

Verse 14
Be ye not unequally yoked together with unbelievers: for what fellowship hath righteousness with unrighteousness? and what communion hath light with darkness?

Be ye not - Greek, 'Become not.'

Unequally yoked - `yoked with one alien in spirit' [ heterozugountes (Greek #2086)]. The image is from the symbolical precept, Leviticus 19:19; Deuteronomy 22:10 : cf. Deuteronomy 7:3, forbidding marriages with the pagan; also 1 Corinthians 7:39. The believer and unbeliever are utterly heterogeneous. Too close contact with unbelievers in other relations is included (2 Corinthians 6:16; 1 Corinthians 8:10).

Fellowship , [ metochee (Greek #3353)] - share, participation.

Righteousness - the state of the believer justified by faith.

Unrighteousness - rather, as elsewhere [ anomia (Greek #458), lawlessness], 'iniquity:' the state of the unbeliever, the fruit of unbelief.

Light - of which believers are the children (1 Thessalonians 5:5). 

Verse 15
And what concord hath Christ with Belial? or what part hath he that believeth with an infidel?

Belial. So B g, Vulgate. But C 'Aleph ('), 'Beliar.' Hebrew, 'worthlessness, unprofitableness.' Since Satan is opposed to God, Antichrist to Christ; Belial being here opposed to Christ, must denote all anti-Christian uncleanness.

He that believeth with an infidel - `with an unbeliever.' 

Verse 16
And what agreement hath the temple of God with idols? for ye are the temple of the living God; as God hath said, I will dwell in them, and walk in them; and I will be their God, and they shall be my people. Agreement , [ sungkatathesis (Greek #4783)] - accordance of sentiments (cf. 1 Kings 18:21; Ephesians 5:7; Ephesians 5:11).

The temple of God - i:e., you believers (1 Corinthians 3:16; 1 Corinthians 6:19).

With idols - (cf. Dagon before the ark: 1 Samuel 5:2-4.)

As - `even as God said.' Quotation from Leviticus 26:11-12; Jeremiah 31:33; Jeremiah 32:38; Ezekiel 37:26-27 : cf. Matthew 28:20; John 14:23. 

Walk in them - rather, 'among them.' As "dwell" implies God's presence, so "walk," His operation. God's dwelling in the saints may be illustrated by its opposite-demoniacal possession of body and soul. 

Verse 17
Wherefore come out from among them, and be ye separate, saith the Lord, and touch not the unclean thing; and I will receive you,

From Isaiah 52:11. Paul, as inspired, gives variations sanctioned by the Holy Spirit.

Be ye separate - `be separated' (Hosea 4:17).

Touch not the (rather, any) unclean thing (2 Corinthians 7:1; Micah 2:10). Touching is more polluting, as implying participation, than seeing.

I will receive you - `to myself' [ eisdexomai (Greek #1523)], as persons heretofore out of doors, but now admitted within (2 Corinthians 5:1-10). Or, as persons heretofore among the enemy, but now received among the Lord's people. With this accords, "come out from among them" - namely, to me. So Ezekiel 20:41; Zephaniah 3:19. In Isaiah 52:12, literally, The Lord will gather you up, as a general brings up the rear of his army, not suffering one straggler to be lost (cf. note there; John 18:9). 'The contact of believers with the world should resemble that of angels, who, when sent from heaven, discharge their errand with the utmost promptness, and joyfully fly back home to the presence of God' (1 Corinthians 5:9-10; 1 Corinthians 7:31). 

Verse 18
And will be a Father unto you, and ye shall be my sons and daughters, saith the Lord Almighty.

Translate, 'I will be to you in the relation of a Father, and ye shall be to me in the relation of sons,' etc. This is a still more endearing relation than (2 Corinthians 6:16), "I will be their God, and they shall be my people." Compare the promise to Solomon (1 Chronicles 28:6; Revelation 21:3; Revelation 21:7; Jeremiah 31:1; Jeremiah 31:9).

Lord Almighty - The Lord the Universal Ruler ( Pantokratoor (Greek #3841): Hebrew, Shaday (Hebrew #7706)): only found in Revelation. The greatness of the Promiser enhances the greatness of the promises. 

07 Chapter 7 

Verse 1
Having therefore these promises, dearly beloved, let us cleanse ourselves from all filthiness of the flesh and spirit, perfecting holiness in the fear of God.

Cleanse ourselves. This concludes the exhortation (2 Corinthians 6:1; 2 Corinthians 6:14; 2 Timothy 2:21; 1 John 3:3; Revelation 22:11), and ought to be attached to 2 Corinthians 6:1-18.

Filthiness - "the unclean thing" (2 Corinthians 6:17).

Of the flesh - for instance, fornication, prevalent at Corinth (1 Corinthians 6:15-18).

And spirit - as idolatry, direct or indirect (1 Corinthians 6:9; 1 Corinthians 8:1; 1 Corinthians 8:7; 1 Corinthians 10:7; 1 Corinthians 10:21-22). The spirit (Psalms 32:2) receives pollution through the flesh, the instrument of uncleanness. "Flesh and spirit:" the whole man, outward and inward.

Perfecting holiness. Cleansing away impurity is a positive step toward holiness (2 Corinthians 6:17). It is not enough to begin: the end crowns the work (Galatians 3:3; Galatians 5:7; Philippians 1:6).

Fear of God - often conjoined with the most glorious promises (2 Corinthians 5:11; Hebrews 4:1). Privilege and promise go hand in hand. 

Verse 2
Receive us; we have wronged no man, we have corrupted no man, we have defrauded no man.

Receive us - with enlarged hearts (2 Corinthians 6:13).

We have wronged ... corrupted ... defrauded no man (cf. 2 Corinthians 7:9) - the ground on which he asks their reception of him in their hearts. We wronged none by punishing him who did wrong (2 Corinthians 7:12). This he proceeds to treat. We have corrupted none-namely, by beguilements, while preaching "another gospel," as the false teachers (2 Corinthians 11:3-4). This he treats from 2 Corinthians 10:1. We have defrauded none by 'making a gain' of you (2 Corinthians 8:19-20; 2 Corinthians 12:14-17). This he treats from 2 Corinthians 12:13. Modestly he leaves them to supply the positive good which he had done; suffering all things himself that they might be benefited (2 Corinthians 7:9; 2 Corinthians 7:12; positive good which he had done; suffering all things himself that they might be benefited (2 Corinthians 7:9; 2 Corinthians 7:12; 2 Corinthians 12:13). 

Verse 3
I speak not this to condemn you: for I have said before, that ye are in our hearts to die and live with you.

In vindicating myself, I do not accuse you, as though you suspected me of such things (Menochius) - as though you were guilty of such things; for I speak only of the false apostles (Estius). Rather, 'as though you were ungrateful' (Beza).

I have said before - in 2 Corinthians 6:11-12.

Die and live with you - the height of friendship. I am ready to die and live with and for you (Philippians 1:7; Philippians 1:20; Philippians 1:24; Philippians 2:17-18 : cf. as to Christ, John 10:11). 

Verse 4
Great is my boldness of speech toward you, great is my glorying of you: I am filled with comfort, I am exceeding joyful in all our tribulation.

Boldness of speech - arising from love. But Olshausen, 'bold joyful hope' [ parreesia (Greek #3954)] (cf. 2 Corinthians 6:11). 

Glorying of you. Not only do I speak with unreserved openness to you, but I glory (boast) greatly to others in your behalf, in speaking of you.

Filled with comfort - at the report of Titus (2 Corinthians 7:6-7; 2 Corinthians 7:9; 2 Corinthians 7:13; 2 Corinthians 1:4).

Exceeding joyful - Greek, I overabound with joy.

Our tribulation - described in 2 Corinthians 7:5; also in 2 Corinthians 4:7-8; 2 Corinthians 6:4-5. 

Verse 5
For, when we were come into Macedonia, our flesh had no rest, but we were troubled on every side; without were fightings, within were fears.

Greek, 'For also' (For 'even'). This verse is thus connected with 2 Corinthians 2:12-13, "When I came to Troas ... I had no rest in my spirit:" so 'also' now, when I came to Macedonia, my "flesh" had no rest (he, by the term "flesh" implying here not sin but human weakness, excepts his spiritual consolations) - from "fightings" with adversaries "without" (1 Corinthians 5:12), and from fears for the Corinthian believers "within" the Church, as he knew not what effect his letter had produced (2 Corinthians 2:12); also fearing "false brethren" (2 Corinthians 11:26). Compare 2 Corinthians 4:8; Deuteronomy 32:25, to which he alludes. 

Verse 6
Nevertheless God, that comforteth those that are cast down, comforted us by the coming of Titus;

Greek order, 'But he that comforteth those cast down [ tapeinous (Greek #5011): those feeling spiritual need] comforted us, even God.' Those of a high spirit are not susceptible of such comfort. The pagan regarded high spiritedness [megalo-psuchon] as a virtue; Christianity first dignified "lowliness" (Matthew 11:29). 

Verse 7
And not by his coming only, but by the consolation wherewith he was comforted in you, when he told us your earnest desire, your mourning, your fervent mind toward me; so that I rejoiced the more.

When he told us - Greek, 'telling us.' We shared in the comfort Titus felt in recording your desire (2 Corinthians 7:13). He rejoiced in announcing the good news; we in hearing it.

Earnest desire - Greek, 'longing desire after' me [ epipotheesin (Greek #1972)]; both to see and to please me.

Mourning - over your own remissness in not having immediately punished the sin, (1 Corinthians 5:1, etc.)

Fervent mind - Greek, 'zeal' (cf. 2 Corinthians 7:11; John 2:17).

Toward me , [ huper (Greek #5228)] - 'for my sake.' They in Paul's behalf showed the zeal against sin which Paul would have shown had he been present.

Rejoiced the more - more than at the mere coming of Titus; or, 'more than I sorrowed before' (Olshausen). 

Verse 8
For though I made you sorry with a letter, I do not repent, though I did repent: for I perceive that the same epistle hath made you sorry, though it were but for a season.

With a letter - Greek, 'in the letter'; namely, the first letter.

I do not repent, though I did repent. Translate, 'I do not regret it, though I did regret it.' The Greek regret [ metamelomai (Greek #3338)] and repent [ metanoeo (Greek #3340)] are distinct. Paul was almost regretting, through parental tenderness and doubt of the result, his having by rebukes grieved the Corinthians; but now that he has learned from Titus the salutary effect produced on them, he no longer regrets it.

For I perceive ... - explanatory of 'I did regret it,' and parenthetical ('for I perceive that that letter did make you sorry, though But for a season') (2 Corinthians 2:2). 

Verse 9
Now I rejoice, not that ye were made sorry, but that ye sorrowed to repentance: for ye were made sorry after a godly manner, that ye might receive damage by us in nothing.

Now I rejoice - Whereas "I did repent," having made you sorry by my letter, I rejoice NOW, not that ye were caused sorrow, but that your sorrow resulted in repentance.

Ye sorrowed - as before, "ye were made sorry."
After a godly manner - literally, 'according to God,' according to the mind of God; such as leads one to feel the grievousness of sin as being against God, and to seek to be made conformable to God (Psalms 51:4; Romans 14:22; 1 Peter 4:6).

That - Greek order, 'to the end that (cf. 2 Corinthians 11:9) ye might in nothing receive damage from us.' This, under God, was my aim in 'making you sorry'-namely, that the sorrow, being "after a godly manner," might not "damage," but greatly benefit you (2 Corinthians 7:10). 

Verse 10
For godly sorrow worketh repentance to salvation not to be repented of: but the sorrow of the world worketh death. Worketh ... worketh. In the best Greek reading ['Aleph (') B Delta, ergazetai (Greek #2038), the first verb: C G, katergazetai], 'worketh (simply) ... worketh out.' "Sorrow" is not repentance, but when "godly," "worketh" it -

i.e., tends to it (the same Greek; Romans 13:10). The "sorrow of the world" (that felt by the worldly) 'worketh out' (Greek), as its result at last (note, 2 Corinthians 4:17) (eternal) death.

Repentance ... not to be repented of. There is not in the Greek this play on words, so that the word qualified is not "repentance" merely, but 'repentance unto salvation,' 'never to be regretted,' however attended with "sorrow" at the time. "Repentance" implies coming to a right mind; 'regret' implies merely uneasiness of feeling, as the remorse of Judas (Matthew 27:3 : Greek, 'stricken with remorse;' not as English version, "repented himself"); so that, though always accompanying, is not always accompanied by repentance. "Repentance" remove the impediments to "salvation" (to which "death" - namely, of the soul-is opposed). "The sorrow of the world" is not at the sin, but at its penal consequences; so that the tears of pain are no sooner dried up, than the pleasures of ungodliness are renewed:, also sorrow such as the world feels at worldly losses, disappointments, etc. So Pharaoh (Exodus 9:27-30) and Saul (1 Samuel 15:23-30). Compare Isaiah 9:13; Revelation 16:10-11. Contrast David's "godly sorrow" (2 Samuel 12:13) and Peter's (Matthew 26:75). 

Verse 11
For behold this selfsame thing, that ye sorrowed after a godly sort, what carefulness it wrought in you, yea, what clearing of yourselves, yea, what indignation, yea, what fear, yea, what vehement desire, yea, what zeal, yea, what revenge! In all things ye have approved yourselves to be clear in this matter.

Confirmation of 2 Corinthians 7:10 from the Corinthians' own experience.

Carefulness - solicitude [ spoudeen (Greek #4710)], 'diligence:' opposed to their past negligence.

In you - so C G g, Vulgate. But B Delta 'Aleph (') omit "in:" 'for you.'

Yea - not only "carefulness," BUT ALSO [ alla (Greek #243)] "clearing of (apology for) yourselves" - namely, to me anxiety to show you disapproved of the deed.

Indignation - against the offender.

Fear - of the wrath of God, and of sinning anymore (1 Corinthians 4:2; 1 Corinthians 4:19-21).

Vehement desire - longing for restoration to my favour through amendment [ epipotheesin (Greek #1972), as in 2 Corinthians 7:7]. "Fear" is in spite of one's self. 'Longing desire' is spontaneous, and implies love. "Desire" for the presence of Paul is included, as he had given them the hope of it (1 Corinthians 4:19; 1 Corinthians 16:5).

Zeal - for right and for God's honour against wrong.

Revenge , [ ekdikeesin (Greek #1557)] - 'exacting of punishment' (1 Corinthians 5:2-3). In all - the respects just stated.

Clear , [ hagnous (Greek #53), chaste] - 'pure;' namely, from complicity.

Approved - Greek, 'commended yourselves.' Whatever suspicion of complicity rested on you (1 Corinthians 5:2; 1 Corinthians 5:6) through former remissness, you have cleared off by your present strenuousness in reprobating the deed. 

Verse 12
Wherefore, though I wrote unto you, I did it not for his cause that had done the wrong, nor for his cause that suffered wrong, but that our care for you in the sight of God might appear unto you.

Though I wrote unto you - `making you sorry' (2 Corinthians 7:8).

Not for - i:e., not so much for: this was subordinate to my main aim, your edification.

His cause that suffered wrong - the father whose wife the incestuous son had. The father, therefore, was alive.

That our care for you ... So B, Vulgate. But C Delta read 'that YOUR care for US might be made manifest (so Greek) unto you,' etc. But the words, 'unto you,' thus would be obscure. Alford explains it: 'He wrote in order to bring out their zeal on his behalf (i:e., to obey his command), and make it manifest to themselves in God's sight.' But 2 Corinthians 2:4, "I wrote ... that ye might know the love which I have more abundantly unto you," accords with the object for which he wrote according to the English version reading here. His writing was not so much for the sake of the individual offender, or the offended, but from his 'earnest care for the welfare of the Church. 

Verse 13
Therefore we were comforted in your comfort: yea, and exceedingly the more joyed we for the joy of Titus, because his spirit was refreshed by you all.

'Aleph (') B C Delta G f g, Vulgate [ de (Greek #1161) after epi (Greek #1909), and omitted after perissoteroos (Greek #4056); and heemoon (Greek #2257) for humoon (Greek #5216)], read, 'Therefore (Greek, 'for this cause,' because our aim is attained) we have been (not "were") comforted; yea (Greek, 'but'), in (or [ epi (Greek #1909)], besides this) OUR comfort we exceedingly the more joyed for the joy of Titus,' etc. (cf. 2 Corinthians 7:7.) 

Verse 14
For if I have boasted any thing to him of you, I am not ashamed; but as we spake all things to you in truth, even so our boasting, which I made before Titus, is found a truth.

Any thing - i:e., at all.

I am not ashamed - `put to shame,' namely, by learning from Titus that you did not realize the high character I gave of you.

As ... all things ... in truth, even so our boasting ... is found a truth - as our speaking in general to you was true (2 Corinthians 1:18), so our particular boasting Before Titus concerning you is now, by his report, proved to be true (cf. 2 Corinthians 9:2). B reads expressly, 'concerning you:' this is the sense even if "our" [ heemoon (Greek #2257) for humoon (Greek #5216)] be read as 'Aleph (') Delta G f g, Vulgate. As I can boast of not having disappointed you in all things that I spake as a preacher, so you have not disappointed the expectations which I boasted I had concerning you. 

Verse 15
And his inward affection is more abundant toward you, whilst he remembereth the obedience of you all, how with fear and trembling ye received him.

His inward affection - literally, bowels (cf. 2 Corinthians 6:12; Philippians 1:8; Philippians 2:1).

Obedience (2 Corinthians 2:9).

Fear and trembling - with trembling anxiety to obey my wishes, fearful lest there should be ought in yourselves to offend him and me (2 Corinthians 7:11 : cf. 1 Corinthians 2:3). 

Verse 16
I rejoice therefore that I have confidence in you in all things.

Therefore. Omitted in 'Aleph (') B C Delta G, Vulgate. The conclusion is more emphatic without it.

That I have confidence in you in all things - Greek, 'that in everything I am of good courage in the case of you,' as contrasted with my former misgivings. 

08 Chapter 8 

Verse 1
Moreover, brethren, we do you to wit of the grace of God bestowed on the churches of Macedonia;

We do you to wit - Greek, 'BUT we make known to you:' while "I have confidence in you" (2 Corinthians 7:16) I acquaint you with the Macedonians' liberality, which ye ought to imitate.

The grace of God bestowed on (literally, in: in the case of) the churches of Macedonia. Their liberality was not of themselves, but of God's grace bestowed on them, whereby they became instruments of "grace" to others (2 Corinthians 8:6; 2 Corinthians 8:19). The importance given to the collection arose from Paul's engagement (Galatians 2:10), and chiefly from his hope to conciliate the Judaizing Christians at Jerusalem to himself and to Gentile believers by an act of love on the part of the latter toward their Jewish brethren. 

Verse 2
How that in a great trial of affliction the abundance of their joy and their deep poverty abounded unto the riches of their liberality.

Trial of affliction - `in affliction which tested them;' literally, 'in a great testing [ dokimee (Greek #1382)] of affliction' (Acts 16:20, etc.; 17:5; 1:6; 2:14).

Abundance of their joy - in giving: flowing from their possession of the heavenly treasure amidst 'trials,' and going side by side with

Their deep poverty - literally, 'their poverty down to the depth.' Their very 'depth of poverty' combined with their "joy" in making them abundantly liberal. A delightful paradox, and triumph, in fact, of spirit over flesh.

Abounded unto the riches ... - another beautiful paradox; their poverty, instead of producing stinted gifts, "abounded unto the riches of their liberality:" margin, 'simplicity:' singleness of motive to God's glory and man's good enters into the idea: genuine liberality (cf. Romans 12:8, margin; 2 Corinthians 9:11, note; 2 Corinthians 9:13; James 1:5; James 2:5). 

Verses 3-5
For to their power, I bear record, yea, and beyond their power they were willing of themselves;

They (were) willing - rather supply from 2 Corinthians 8:5, 'According to their power ... yea, and beyond their power, THEY GAVE.

Of themselves - not only not being besought, but voluntarily beseeching us.

Verse 4. That we would receive - omitted in 'Aleph (') B C Delta G f g, Vulgate. 'Beseeching of us ... the grace and fellowship of (i:e., to grant them the favour of sharing in) the ministering unto the saints.' The Macedonian contributions must have been from Philippi, because it was the only church that contributed to Paul's support (Philippians 4:10; Philippians 4:15-16).

Verse 5. And (this they did,) not as we hoped. Translate, 'And not as we hoped (i:e., far beyond our hopes), but their own selves gave they first to the Lord and to us;' "first" not indicating priority of time, but first of all in importance. The giving of themselves takes precedency of their other gifts, being the motive which led them to these (Romans 15:16).

By the will of God - not 'according to,' but 'moved by the will of God, who made them willing' (Philippians 2:13). It is therefore called (2 Corinthians 8:1) "the grace of God." 

Verse 6
Insomuch that we desired Titus, that as he had begun, so he would also finish in you the same grace also.

Insomuch that - As we saw the Macedonians' alacrity in giving, we could not but exhort Titus that, as we collected in Macedonia, so he in Corinth should complete the collection which he had already begun there, lest ye of wealthy Corinth should be outdone in liberality by the poor Macedonians.

As he had begun , [ proeneerxato (Greek #4278)] - 'previously begun;' namely, the collection at Corinth during his former visit. [Alford explains pro (Greek #4253), before the Macedonians had contributed. But previously is contrasted with his subsequently finishing the collection.]

Finish in you the same grace - complete among you this act of beneficence on your part.

Also - as in other graces ye abound (2 Corinthians 8:7). 

Verse 7
Therefore, as ye abound in every thing, in faith, and utterance, and knowledge, and in all diligence, and in your love to us, see that ye abound in this grace also.

Therefore - Greek, 'But' [ alla (Greek #243)]: I foreknew ye would not disappoint my good opinion of you. 'BUT as,' etc.

In faith (2 Corinthians 1:24).

Utterance (note, 1 Corinthians 1:5) - not 'doctrine.'

Knowledge (1 Corinthians 8:1).

Diligence - in everything that is good.

Your love to us - literally, 'love from you (i:e., on your part) in us' (i:e., which is felt in the case of us). 

Verse 8
I speak not by commandment, but by occasion of the forwardness of others, and to prove the sincerity of your love.

Not by commandment - `not by way of commandment.'

By occasion of [ dia (Greek #1223) with the genitive, by means of, not on account of]

The forwardness of others ... - `but by (mention of) the forwardness of others (as an inducement to you), and to prove (literally, proving) the sincerity of your love.' Bengel, etc., 'By means of the forwardness of others, proving the sincerity of your love ALSO.' The former is simpler. 

Verse 9
For ye know the grace of our Lord Jesus Christ, that, though he was rich, yet for your sakes he became poor, that ye through his poverty might be rich.

Ye know the grace - the gratuitous love whereby the Lord emptied Himself of His heavenly glory (Philippians 2:6-7) for your sakes.

Became poor. Yet this is not demanded of you (2 Corinthians 8:14), but merely that, without impoverishing yourselves, you relieve others with your abundant. If the Lord did so much more, at such a cost, for you; much more may you do an act of love to your brethren at so little a sacrifice. Olshausen, 'As Christ by becoming poor made you rich, ye can thus bestow of your abundance upon others, for to this end ye were placed in this condition.'

Might be rich - in heavenly glory, and in all other things that are really good for us (cf. 1 Corinthians 3:21-22). 

Verse 10
And herein I give my advice: for this is expedient for you, who have begun before, not only to do, but also to be forward a year ago.

Advice. Herein he does not disclaim inspiration, but, under the Spirit, states his sentiment or 'judgment' [ gnoomeen (Greek #1106)], not a command, that so their offering might be free.

This - my giving an advice.

Is expedient for you - it is your own good that ye will thereby promote.

Who have begun before - `seeing that ye have begun before;' i:e., already.

Not only to do, but also to be forward (willing) - not only to do the outward act of preparing the collection, but also to be forward (heartily-willing) in doing it. Bengel, "Not only to do," FOR THE PAST YEAR, "but also to be forward" or willing FOR THIS YEAR. But only one collection is spoken of throughout, begun in Titus' former visit, and now to be completed. Something had been done a year before: other texts show the collection was not yet paid (cf. 2 Corinthians 8:11; 2 Corinthians 9:5; 2 Corinthians 9:7). They had done so far as to lay by in store: they has not yet paid in what was laid by. This agrees exactly with Paul's injunction (1 Corinthians 16:2). 

Verse 11
Now therefore perform the doing of it; that as there was a readiness to will, so there may be a performance also out of that which ye have.

Perform - `but now also complete the doing' (note, 2 Corinthians 8:10).

A readiness to will - Greek, 'the readiness of willing;' referring to 2 Corinthians 8:10 (Greek for "to be forward," as here, "to will").

Performance - `completion.' There had been already a doing flowing from willing, in their laying by in store as God prospered them each first day of the week: that doing needed now to be completed by their paying in their charity. The godly should show the same zeal to finish as to begin well which the worldly exhibit in their undertakings (Jeremiah 44:25). 

Verse 12
For if there be first a willing mind, it is accepted according to that a man hath, and not according to that he hath not.

For - following up "out of that which ye have" (2 Corinthians 8:11), and no more.

A willing mind - Greek, 'the readiness,' namely, to will (2 Corinthians 8:11).

Accepted - Greek, 'favourably accepted.'

According to that a man hath. 'Aleph (') B Delta G omit [ tis (Greek #5100)] "a man." Translate, 'according to whatsoever IT have:' the willing mind, or "readiness" to will, personified (Alford, after Vulgate). Better, as Bengel, 'He is accepted according to whatsoever he have' (so 2 Corinthians 9:7 : cf. as to David, 1 Kings 8:18). God judges not according to what a man has not the opportunity to do, but according to what he does when he has it, and what he would do if he had it (cf. Mark 14:8, and the widow's mite, Luke 21:3-4). 

Verse 13
For I mean not that other men be eased, and ye burdened:

For - supply from 2 Corinthians 8:8, "I speak." My aim is not that the saints at Jerusalem be relieved at the cost of your being 'distressed' (literally, 'that to others (there should be) relief to you distress'). "Love thy neighbour as thyself," not more than thyself. 

Verse 14
But by an equality, that now at this time your abundance may be a supply for their want, that their abundance also may be a supply for your want: that there may be equality:

By an equality - literally, out of (from the principle of) equality.

Now at this time - Greek 'at the present opportune season ' Now at this time - Greek, 'at the present opportune season.'

That their abundance also. The Greek being distinct from the previous "that," translate, 'in order that'-namely, at another season, when your relative circumstances may be reversed. The reference is solely to temporal wants and supplies. Those, as Bengel, who interpret it of spiritual supplies from the Jews to the Gentiles, forget that Romans 15:27 refers to the past benefit spiritually which the Jews have conferred on the Gentiles, as a motive to gratitude on the part of the latter, not to a prospective benefit to be looked for from the former, which the text refers to. 

Verse 15
As it is written, He that had gathered much had nothing over; and he that had gathered little had no lack.

Exodus 16:18; Septuagint As God gave equal manna to all the Israelites, whether they could gather much or little, so Christians should promote by liberality an equality, so that none should need necessaries while others have superfluities. 'Our luxuries should yield to our neighbour's comforts, and our comforts to his necessities' (J. Howard). Love creates the only true 'liberty, fraternity, and equality:' the only attainable 'community of goods' without revolution (Acts 2:44). 

Verse 16-17
But thanks be to God, which put the same earnest care into the heart of Titus for you.

Returning to 2 Corinthians 8:6.

For you. Translate, 'which put the same earnest care for you into the heart of Titus,' as was in myself. My care for you led me to 'desire' him [2 Corinthians 8:6, parakalesai (Greek #3870), and 2 Corinthians 8:17, "exhortation," the same Greek]; but Titus had of himself the same care, whence he 'accepted (gladly) my exhortation' (2 Corinthians 8:17) to go to you (2 Corinthians 8:6).

Being more forward - more earnest than to need such exhortation.

Of his own accord - i:e., it is true he has been exhorted by me to go, but he shows that he has anticipated my desires, and already, "of his own accord," was going.

He went - Greek, 'went forth.' We should say, he is going forth; but the ancients put the past tense in letter-writing, as the things will have been past by the time that the correspondent receives the letter. 

Verse 18
And we have sent with him the brother, whose praise is in the gospel throughout all the churches;

The brother, whose praise is in the Gospel - whose praise is known in connection with the Gospel: Luke may be meant; not that "the Gospel" refers to his written gospel; but the language implies some one well known throughout the churches, and at that time with Paul, as Luke then was (Acts 20:6). Not a Macedonian, as appears from 2 Corinthians 9:4. Of all Paul's "companions in travel" (2 Corinthians 8:19; Acts 19:29), Luke was the most prominent, having been his companion in preaching at his first entrance into Europe (Acts 16:10). The fact that the person referred to was "chosen of the churches" as their trustee to convey, with Paul, the contribution to Jerusalem, implies that he had resided among them some time before: this is true of Luke, who, after parting from Paul at Philippi (as he marks by the change from "we" to "they," Acts 16:1-40) six years before, is now again found in his company in Macedonia. In the interim he probably had become so well known that 'his praise was throughout all the churches.' Compare 2 Corinthians 12:18; Philem 24. He who is faithful in the Gospel will be faithful also in earthly matters. 

Verse 19
And not that only, but who was also chosen of the churches to travel with us with this grace, which is administered by us to the glory of the same Lord, and declaration of your ready mind:

Not that only - not only praised in all the churches.

Chosen - by vote [ cheirotoneetheis (Greek #5500)].

Of the churches. Therefore these companions of Paul are called "messengers of the churches" (2 Corinthians 8:23).

To travel - to Jerusalem.

With (B C, Vulgate 'in' - i:e., in the case of; 'Aleph (') Delta G, "with")

This grace - `gift.'

To the glory of the same Lord. So 'Aleph ('). But B C Delta G f g, Vulgate, omit "same."
(Declaration of) your ready mind. 'Aleph (') B C Delta G, Vulgate, read 'our,' not your. Connect these clauses with "chosen of the churches to travel with us." The union of the brother with Paul in the collection was to guard against suspicions injurious "to the glory" of the Lord. It was also in order to produce (not 'to the declaration of') a 'readiness' in Paul and the brother for the office which, each by himself, would have been less ready to undertake, for fear of suspicions arising (2 Corinthians 8:20) as to their mal-administration of the money. 

Verse 20
Avoiding this, that no man should blame us in this abundance which is administered by us:

Avoiding - taking precautions against this.

In (the case of) this abundance. 

Verse 21
Providing for honest things, not only in the sight of the Lord, but also in the sight of men.

The Septuagint (Proverbs 3:4; Romans 12:17) 'Aleph (') B Delta G f g, Vulgate, read 'For we provide.' But C, "Providing."
Honest things - `things honourable.' 

Verse 22
And we have sent with them our brother, whom we have oftentimes proved diligent in many things, but now much more diligent, upon the great confidence which I have in you.

This second brother (Birks) was Trophimus; for a Macedonian is not meant (2 Corinthians 9:4): probably the same as was sent before with Titus (2 Corinthians 12:18); and therefore sent from Ephesus-probably an Ephesian: all this is true of Trophimus (Acts 20:4).

Oftentimes proved diligent in many things - Greek, 'many times in many things.'

Upon the great confidence which I have in you - `now more diligent through the great confidence WHICH HE HAS toward you, owing to what he heard from Titus concerning you' (Alford). The English version is better, 'We have sent, etc., through the confidence WHICH WE FEEL in regard to your liberality.' 

Verse 23
Whether any do inquire of Titus, he is my partner and fellowhelper concerning you: or our brethren be inquired of, they are the messengers of the churches, and the glory of Christ.

Fellow-helper concerning you - Greek, 'fellow-worker toward you.'

Our brethren - the two (2 Corinthians 8:18; 2 Corinthians 8:22).

Messengers - rather, as Greek, 'apostles:' in the less strict sense (Acts 14:14).

Of the churches - sent by the churches, as we are by the Lord [Philippians 2:25, apostoloon (Greek #652)]. There was in the synagogue an officer, "the angel of the church," whence the title seems derived (cf. Revelation 2:1).

The glory of Christ. Christ's glory is represented by them; so that whatever treatment ye give them, ye really give Him (1 Corinthians 2:7; Matthew 25:40). 

Verse 24
Wherefore shew ye to them, and before the churches, the proof of your love, and of our boasting on your behalf.

Show ye. So 'Aleph (') C. But B Delta G f g read '(continue) manifesting [ endeiknumenoi (Greek #1731)] to them in the face of the churches the manifestation [ endeixin (Greek #1732)] of your love, and of (the truth of) our boasting on your behalf.' 

09 Chapter 9 

Verse 1
For as touching the ministering to the saints, it is superfluous for me to write to you:

For - connected with 2 Corinthians 8:24. 'Show love to the messengers of the churches; for, as concerns the ministration for the saints, it is superfluous to write to you, who are so forward already.

Write - emphatic. All that I need to do is to send brethren to receive your charity (2 Corinthians 9:3). 

Verse 2
For I know the forwardness of your mind, for which I boast of you to them of Macedonia, that Achaia was ready a year ago; and your zeal hath provoked very many.

Ready a year ago - to send off the money, owing to the apostle's exhortation (1 Corinthians 16:1-2).

Your zeal. So 'Aleph (') B C. But Delta G f g, Vulgate, 'the zeal on your part,' propagated from you [ ex (Greek #1537) humoon (Greek #5216)] to others.

Provoked - i:e., stimulated.

Very many , [ tous (Greek #3588) pleionas (Greek #4119)] - 'the greater number,' namely, of the Macedonians. He stimulated the Macedonians by the example of the Corinthians, and (2 Corinthians 8:1-24) the Corinthians by that of the Macedonians. 

Verse 3
Yet have I sent the brethren, lest our boasting of you should be in vain in this behalf; that, as I said, ye may be ready:

Have I sent. We should say, 'I send;' the ancients put it in the past, as it would be by the time that the letter arrived.

The brethren (2 Corinthians 8:18; 2 Corinthians 8:22) - Titus and the two others.

Should be in vain in this behalf - `should be proved futile in this particular,' however true in general (2 Corinthians 7:4). A tacit compliment, softening the monition.

As I said - as I was saying (2 Corinthians 9:2). 

Verse 4
Lest haply if they of Macedonia come with me, and find you unprepared, we (that we say not, ye) should be ashamed in this same confident boasting. 

If they of Macedonia - Greek, 'if Macedonians.'

Unprepared - with your collection: see 2 Corinthians 9:2, "ready" [ pareskeuastai (Greek #3903)], 'prepared.'

We (that we say not, ye) - ye would feel more ashamed for yourselves than we (who boasted of you) would for you.

Confident boasting. So C. But 'Aleph (') B G g, Vulgate, read 'confidence'-namely, in your liberality: no 'boasting.' 

Verse 5
Therefore I thought it necessary to exhort the brethren, that they would go before unto you, and make up beforehand your bounty, whereof ye had notice before, that the same might be ready, as a matter of bounty, and not as of covetousness.

That they would go before. Translate, 'that they should,' etc.

Whereof ye had notice before , [ proepeengelmeneen (Greek #4279)]. But 'Aleph (') B C Delta, Vulgate, 'promised before;' 'long vouched for by me to the Macedonians' (2 Corinthians 9:2) (Bengel). 'Your promised bounty' (Ellicott, etc.) [ eulogia (Greek #2129)] - literally, blessing: it blesses both the receiver and the giver (Acts 20:35). Verbal blessing anciently used to accompany a gift.

Not as of covetousness - read [ proepeengelmeneen (Greek #4279)] which it would be if you gave niggardly. 

Verse 6
But this I say, He which soweth sparingly shall reap also sparingly; and he which soweth bountifully shall reap also bountifully.

I say - supply the ellipsis, 'But this (is to be borne in mind)' [touto de isteon].

Bountifully - literally, 'with,' or 'in blessings' [ ep' (Greek #1909) eulogiais (Greek #2129)]: the word implies a beneficent spirit in the giver (2 Corinthians 9:7, end), and the plural, the abundance of the gifts. 'The reaping shall correspond to the proportion and spirit of the sowing' (Bengel). Compare Ezekiel 34:26. 

Verse 7
Every man according as he purposeth in his heart, so let him give; not grudgingly, or of necessity: for God loveth a cheerful giver.

According as he purposeth in his heart - the consent of the free choice [proairesis] must accompany the gift. Opposed to "of necessity;" as "grudgingly" is to "a cheerful giver" (Proverbs 22:9; Proverbs 11:25; Isaiah 32:8). 

Verse 8
And God is able to make all grace abound toward you; that ye, always having all sufficiency in all things, may abound to every good work:

All grace - even in external goods, while ye bestow on others.

That - `in order that.' God's gifts are bestowed on us, not that we may have them to ourselves, but may the more 'abound in good works' to others.

Sufficiency - so as not to need help of others, having from God "bread for your food" (2 Corinthians 9:10).

In all things - Greek, 'in everything.'

Every good work - of charity, which will be "your seed sown" (2 Corinthians 9:10). 

Verse 9
(As it is written, He hath dispersed abroad; he hath given to the poor: his righteousness remaineth for ever.

(As it is written - realizing the highly blessed character, Psalms 112:5; Psalms 112:9.

He - the "good man."
Dispersed - as seed sown with full and open hand, without anxious thought where each grain may fall. It is implied also that he has always what he may disperse.

The poor. The Greek [ penees (Greek #3993)] is here only found in the New Testament, 'one in straitened circumstances, who earns his bread by labour.' The usual word [ptochos] means 'one so poor as to live by circumstances, who earns his bread by labour.' The usual word [ptochos] means 'one so poor as to live by begging.'

His righteousness - here 'beneficence:' the evidence of being righteous before God and man. Compare Deuteronomy 24:13; Matthew 6:1, "alms;" Greek, 'righteousness.' Alms are the poor man's rightful due in God's sight.

Remaineth - unfailing. 

Verse 10
Now he that ministereth seed to the sower both minister bread for your food, and multiply your seed sown, and increase the fruits of your righteousness;)

Translate as Isaiah 55:10, 'He that supplieth [ epichoreegoon (Greek #2023)] seed to the sower and bread for food'-literally, 'bread for eating' [ broosin (Greek #1035)]; cf. spiritually, John 4:34.

Minister (and supply) and increase. Optative, 'may He minister,' etc. So, C G. Rather, future, as 'Aleph (') B Delta f g, Vulgate, 'Shall supply, and multiply, and increase:' implying certain hope.

Your seed - your means for liberality.

The fruits of your righteousness - your acts of charity and the heavenly rewards (Matthew 10:42). Righteousness shall be itself the reward, even as it is the thing rewarded (Hosea 10:12; Matthew 5:6; Matthew 6:33; Galatians 6:7). 

Verse 11
Being enriched in every thing to all bountifulness, which causeth through us thanksgiving to God.

Compare 2 Corinthians 9:8.

Bountifulness , [ haploteeta (Greek #572)] - 'singleminded liberality' (2 Corinthians 8:2, note); 'simplicity' (Romans 12:8).

Causeth through us - literally, 'worketh through us,' as the distributors.

Thanksgiving - on the part of the recipients. 

Verse 12
For the administration of this service not only supplieth the want of the saints, but is abundant also by many thanksgivings unto God;

Greek, 'the ministration [ diakonia (Greek #1248): the application to the recipients] of this public service [ leitourgias (Greek #3009), on your part] is not only still further supplying [ prosanapleerousa (Greek #4322)] the wants of the saints (besides the supplies from other quarters), but is abounding also (namely, in respect to relieving the necessities of others), through (i:e., in calling forth on the part of the relieved) many thanksgivings to God' (Menochius): cf. "unto them, and unto all men" (2 Corinthians 9:13). "Thanksgiving," in 2 Corinthians 9:11, is singular, referring to that of the Jerusalem saints; "thanksgivings," plural (2 Corinthians 9:12), include those of the "many" others relieved. Otherwise, referring to the Jerusalem saints alone, the ministration not only fills up the measure of their wants, but abounds to God's glory in the thanksgivings it calls forth. God's glory is to be the ultimate aim of every good work! Therefore, Paul himself breaks forth into praise (2 Corinthians 9:15). 

Verse 13
Whiles by the experiment of this ministration they glorify God for your professed subjection unto the gospel of Christ, and for your liberal distribution unto them, and unto all men;

By - through.

Experiment. Translate, 'the experience.' Or, 'the experimental proof [ tees (Greek #3588) dokimees (Greek #1382)] of your Christian character afforded by "this ministration."
They - the recipients.

For your professed subjection , [ tee (Greek #3588) hupotagee (Greek #5292) tees (Greek #3588) homologias (Greek #3671)] - 'for the subjection of your profession;' i:e., your subjection in accordance with your profession, in relation to the Gospel precepts, evinced in acts as well as in profession.

Your liberal distribution - Greek, 'the liberality of your contribution to them,' etc. 

Verse 14
And by their prayer for you, which long after you for the exceeding grace of God in you. Translate, 'Themselves also with prayer for you, longing after you on account of the exceeding grace of God (resting) upon you.' 

Verse 15
Thanks be unto God for his unspeakable gift.

His unspeakable gift - the gift of His own Son, which includes all other gifts (2 Corinthians 8:9; Romans 8:32). If we have received "His unspeakable gift," what great thing is it, if we give a few perishing gifts for His sake? It is this Gift which (the apostle already sees) ensures the completion of the Corinthians' gifts. 

10 Chapter 10 

Verse 1
Now I Paul myself beseech you by the meekness and gentleness of Christ, who in presence am base among you, but being absent am bold toward you:

I Paul myself - no longer "we," "us," "our" (2 Corinthians 9:11). But (so Greek: But, while I deal thus tenderly with you, I can and will exercise authority) I who am represented as "base," etc. I, the same Paul, of my own accord, "exhort" you for your sake [ parakaloo (Greek #3870)]. As I "beseech you" [a distinct Greek verb, deomai (Greek #1189): 2 Corinthians 10:2] for my sake. Eunnerling thinks Paul here began to write with his own hand. His expressing "I Paul myself" implies condescending tenderness; apostle of the world though he be, he humbly craves as a personal favour what is their own interest.

By the meekness and gentleness of Christ. He mentions these graces especially (Psalms 18:35; Matthew 11:29), as for his imitation of them in particular he was despised. He shows that, though he must have recourse to more severe measures, he is naturally inclined to gentle ones, after Christ's example. "Meekness" [ prautees (Greek #4240)] is more in the mind; "gentleness" [ epieikeia (Greek #1932)] in the external behaviour, and in relation to others, as the yieldingness of a superior to an inferior, the former not insisting on his strict rights (Trench). Bengel, 'by the meekness and gentleness derived by me from Christ,' not from my own nature: he objects to understanding it of Christ's meekness and gentleness, since nowhere else is "gentleness" attributed to Him. But though the Greek word is not applied to Him, the idea is (cf. Isaiah 40:11; Matthew 12:19-20).

In presence - in personal appearance when present with you.

Base , [ tapeinos (Greek #5011)] - 'lowly,' timid, opposed to "bold." "Am" stands here, by ironical concession, for 'am reputed' (cf. 2 Corinthians 10:10). 

Verse 2
But I beseech you, that I may not be bold when I am present with that confidence, wherewith I think to be bold against some, which think of us as if we walked according to the flesh.

But - resuming the 'but' (Greek), 2 Corinthians 10:1.

I beseech you - as I can beseech in letters, so I can be severe in presence.

That I may not be - that I may not have to be bold, fearless [ tharreesai (Greek #2292)], etc.

With that confidence - a soft word for authoritative sternness.

I think - I reckon on being bold ('audacious:' Paul's adversaries said he would not have the audacity to rebuke them [ tolmeesai (Greek #5111)]; a distinct Greek word from "bold" above) against some who reckon concerning us as if, etc. The same verb is ironically repeated [ logizomai (Greek #3049), logizomenous (Greek #3049)].

As if we walked according to the flesh. His Corinthian detractors judged of him by themselves, as if he were influenced by fleshly motives, desire of favour, or fear of offending, so as not to exercise his authority. 

Verse 3
For though we walk in the flesh, we do not war after the flesh:

For. Reason why they should regard him 'beseeching' them (2 Corinthians 10:2) not to oblige him to have recourse to "bold" exercise of authority. "We walk IN the flesh," and so in weakness; but not "ACCORDING TO the flesh" (2 Corinthians 10:2): though we WALK in it, we do not WAR according to it. A double contrast. They had better not put us to the proof that we neither walk nor war according to the flesh. 

Verse 4
(For the weapons of our warfare are not carnal, but mighty through God to the pulling down of strong holds;)

Confutation of those who propagate their creed by persecution (cf. Luke 9:54-56).

Carnal. Translate, 'fleshly,' to preserve the allusion to 2 Corinthians 10:2-3, Weapons - for punishing not those without, but offenders in the Church (2 Corinthians 10:6; 1 Corinthians 4:21; 1 Corinthians 5:5; 1 Corinthians 5:13); namely, boldness of speech, ecclesiastical discipline (2 Corinthians 10:8; 2 Corinthians 13:10), the Word, the sacraments, and the extraordinary gifts of the Spirit.

Mighty through God - Greek, 'mighty to God;' i:e., before God: divinely mighty. The power is not ours, but God's. Compare 'fair to God' - i:e., divinely fair (margin, Acts 7:20). Also 2 Corinthians 2:15. 'The efficacy of Christianity proves its truth' (Bengel) (2 Timothy 1:7).

Pulling down , [ kathairesin (Greek #2506)]. The Greek is the same as 2 Corinthians 10:5, "casting down." Compare Jeremiah 1:10. 

Strongholds (Proverbs 21:22) - namely, in which sinners entrench themselves against reproof: all that opposes Christ; the learning, eloquence, and philosophical subtleties, the pride of the Corinthians. So Joshua's trumpet-blast cast down Jericho's walls.

("We," 2 Corinthians 10:3) 

Verse 5
Casting down imaginations, and every high thing that exalteth itself against the knowledge of God, and bringing into captivity every thought to the obedience of Christ;

Casting down imaginations - a word alluding to 'reckon' (2 Corinthians 10:2), 'reckonings' [ logismous (Greek #3053)], calculating 'reasonings.' Whereas "thought" [ noeema (Greek #3540)] expresses men's own device, intent of living after their own will.

High thing , [ hupsooma (Greek #5313)]. So it ought to be translated, Romans 8:39 : distinct Greek from Ephesians 3:18, "height" [ hupsos (Greek #5311)], and Revelation 21:16, which belongs to God and heaven, whence we receive nothing hurtful. But "high thing" is not so much "height" as something made high, and belongs to those regions of air where the powers of darkness 'exalt themselves' against Christ and us (Ephesians 2:2; Ephesians 6:12).

Exalteth itself. 2 Thessalonians 2:4 supports the English version [so Vulgate: epairomenon (Greek #1869), 'extollentem se'], rather than it 'lifted up.' Such were the high towers of Judaic self-righteousness, philosophic speculations, and rhetorical sophistries, the "knowledge" so much prized by many, which opposed the "knowledge of God" at Corinth. True knowledge makes men humble. Where self is exalted God is not known. Arrange: 'Bringing every thought [i:e., intent of the mind: noeema (Greek #3540)] into captivity to the obedience of Christ' - i:e., to obey Christ. The apostle's spiritual warfare

(1) demolishes what is opposed to Christ;

(2) leads captive;

(3) brings into obedience to Christ (Romans 1:5; Romans 16:26) (3) brings into obedience to Christ (Romans 1:5; Romans 16:26).

The 'reasonings,' "imaginations," are 'cast down.' The 'mental intents,' 'thoughts,' are made willing captives, rendering the voluntary obedience of faith to Christ the conqueror. 

Verse 6
And having in a readiness to revenge all disobedience, when your obedience is fulfilled.

Translate, 'Having ourselves (i:e., being) in readiness to exact punishment for all disobedience,' etc.

When your obedience ... He charitably assumes that the Corinthian church will act obediently; therefore he says "YOUR obedience." But as some will act otherwise, in order to give all an opportunity of joining the obedient, he waits (not prematurely exacting punishment) until the full number of those who obey Christ has been 'completed,' and the remainder have proved incorrigible. He had acted already so at Corinth (Acts 18:6-11 : cf. Exodus 32:34; Matthew 13:28-30). 

Verse 7
Do ye look on things after the outward appearance? If any man trust to himself that he is Christ's, let him of himself think this again, that, as he is Christ's, even so are we Christ's.

Do ye regard mere outward appearance-person, voice, manner, oratory, presence face to face, such as they admired in the false teachers, to the disparagement of absent Paul? (2 Corinthians 10:10; note, 2 Corinthians 5:12.) Even in outward bearing when present (in contrast to "by letters," 2 Corinthians 10:9), I will show you that I more really have the authority of Christ than those who arrogate the title of being peculiarly 'Christ's' (1 Corinthians 1:12). Billroth objects that what follows-namely, being or not being Christ's-is not a question of outward appearance. He translates, 'Behold what is before your eyes-namely, what I have done in founding your church' (cf. 2 Corinthians 10:14). But the former interpretation does not make BEING Christ's a question of outward appearance, but one EVIDENCED by it.

Let him of himself think this again. He may "of himself," without having to be taught it in a more severe manner, by 'thinking again,' reach "this" conclusion, 'that even as,' etc. Paul modestly demands for himself only an equal place with his spiritual children. 

Verse 8
For though I should boast somewhat more of our authority, which the Lord hath given us for edification, and not for your destruction, I should not be ashamed:

'For even though I boast somewhat exceedingly (2 Corinthians 10:3-6) of our (apostolic) authority (2 Corinthians 13:10) ... I shall not be put to shame' (by the fact; my authority shall not be proved abortive by my threats failing to be carried into effect).

For edification, and not for your destruction - Greek, 'for building up ... not for ... CASTING DOWN' [ kathairesin (Greek #2506), as in 2 Corinthians 10:5]; the image of a building, Though we 'cast down reasonings,' this is not in order to destroy, but to build up, by removing hindrances to edification, testing what is unsound, and putting together all that is true in the building (Chrysostom). 

Verse 9
That I may not seem as if I would terrify you by letters.

Billroth: 'I say this (that our authority is for your edification, not destruction) lest I should seem to frighten you.' But what Paul wished to refute was, not the idea of his severity, but that of his terrifying only "by letters" (2 Corinthians 10:10), and not executing his threats in fact. 'I shall not be shamed by the non-fulfillment of my threats when present (2 Corinthians 10:8), that I may not seem as if my aim was only to frighten you with threatening letters' (2 Corinthians 10:11). 

Verse 10
For his letters, say they, are weighty and powerful; but his bodily presence is weak, and his speech contemptible.

Letters - therefore there had been already more letters (plural) of Paul received by the Corinthians than the one we have-namely, 1 Corinthians. They contained strong reproofs.

Say they. 'Aleph (') Delta G f read 'says one;' "such an one"(2 Corinthians 10:11) points to some definite individual. [But B g, Vulgate, read 'say they:' feesin (Greek #5346).]. Compare Galatians 5:10 : a similar slanderer was in the Galatian church.

Weak (1 Corinthians 2:3; 2 Corinthians 12:7). There was nothing of majesty in his manner. He bore himself tremblingly among them, whereas the false teachers spoke with authoritative bearing. 

Verse 11
Let such an one think this, that, such as we are in word by letters when we are absent, such will we be also in deed when we are present.

Think this - `consider this.' 

Verse 12
For we dare not make ourselves of the number, or compare ourselves with some that commend themselves: but they measuring themselves by themselves, and comparing themselves among themselves, are not wise.

'We do not presume (irony.) to judge ourselves among, or in comparison with, some of them that command themselves.' The charge brought against him of commending himself (2 Corinthians 3:1; 2 Corinthians 5:12) really holds good of the false teachers. The phrase, 'judge ourselves of the number,' is drawn from the testing of athletes and senators, the 'approved' being set on the roll (Wahl).

Measuring themselves by themselves - `among themselves,' to correspond to the previous 'judge ourselves among them.' Instead of the public standard, they measure themselves by one made by themselves: they do not compare themselves with others who excel them, but with those like themselves; hence, their high self-esteem. The one-eyed is easily king among the blind.

Are not wise , [ ou (Greek #3756) suniasin (Greek #4920), A B C: sunisasin, 'Aleph (')] - with all their boasted "wisdom" (1 Corinthians 1:19-26). 

Verse 13
But we will not boast of things without our measure, but according to the measure of the rule which God hath distributed to us, a measure to reach even unto you.

Not boast of things without our measure , [ eis (Greek #1519) ta (Greek #3588) ametra (Greek #280)] - 'to unmeasured bounds'. There is no limit to a man's self-conceit so long as he measures himself by himself (2 Corinthians 10:13) and his fellows, and not with his superiors. It marks the personal character of this letter that "boast" occurs 29 times in it, and only 26 times in all the other letters. Undeterred by the charge of vanity, he must vindicate his apostolic authority by facts (Conybeare). It would be to "boast of things without our measure" were we to boast of conversions made by "other men's labours" (2 Corinthians 10:15).

Distributed assigned Distributed - assigned.

A measure to reach - `that, as our measure, we should reach as far as even to you;' not that he meant to go no further (2 Corinthians 10:16; Romans 15:20-24). Paul's "measure is the apportionment of his sphere of Gospel labours ruled by God. A 'rule' among the so-called 'apostolic canons' subsequently was, that no bishop should appoint ministers beyond his own limits. At Corinth no minister ought to have been received without Paul's sanction, as Corinth was apportioned to him by God as his apostolic sphere. The letter here incidentally, and therefore undesignedly, confirms the independent history, the Acts, which represents Corinth as the extreme limit as yet at which he stopped, after he had from Phillipi passed southward successively through Amphipolis, Apollonia, Thessalonica, Berea, and Athens (Paley). 

Verse 14
For we stretch not ourselves beyond our measure, as though we reached not unto you: for we are come as far as to you also in preaching the gospel of Christ:

'We are not stretching ourselves beyond our measure, as if we should not have come unto you; for as far as even to you have we in fact come in preaching the Gospel.' The fact and the effect produced proves that Corinth is within the measure assigned to me by God. So 'Aleph (') Delta G f g, Vulgate. But B omits "not;" then read interrogatively, Do we stretch ourselves, etc.? Certainly not. 

Verse 15
Not boasting of things without our measure, that is, of other men's labours; but having hope, when your faith is increased, that we shall be enlarged by you according to our rule abundantly,

Not boasting to unmeasured bounds of (literally, 'in') other men's labours.

When - `AS your faith goes on increasing' [ auxanomenees (Greek #837) tees (Greek #3588) pisteoos (Greek #4102)]. The cause of his not yet reaching the regions beyond Corinth was the weakness as yet of their faith. He desired not to leave them before the proper time, yet not to put off preaching to others too long.

Enlarged by you , [ en (Greek #1722) humin (Greek #5213)] - 'in your case.' Our success in your case will be an important step toward further progress beyond (2 Corinthians 10:16). Calvin makes the balance of the opposite clauses better, 'Having hope that, as your faith goes on increasing among yourselves [ en (Greek #1722) humin (Greek #5213)], we may be magnified according to our rule abundantly,' by preaching beyond you: a gain at once to both parties, them and Paul.

According to our rule - our divinely-assigned sphere of work; for "we stretch not ourselves beyond our measure" (2 Corinthians 10:14). Abundantly - Greek, 'unto exceeding abundance,' so as to exceed the limits yet reached (2 Corinthians 10:16). 

Verse 16
To preach the gospel in the regions beyond you, and not to boast in another man's line of things made ready to our hand.

To - i:e., so as to preach ... beyond you (and) not to boast, etc.

In another man's line of things made ready to our hand. Do not connect "line of things," etc.; but 'boast of things,' etc. Arrange, 'Not to boast as to things (already made by the preaching of others) ready to our hand in another man's line' (i:e., within the sphere apportioned by God to another). 

Verse 17
But he that glorieth, let him glory in the Lord.

Glorieth. Translate, to accord with 2 Corinthians 10:16, 'boasteth.' In contrast to his opponents' boasting in another's sphere Paul declares the only true boasting is in the Lord (1 Corinthians 1:31; 1 Corinthians 15:10). 

Verse 18
For not he that commendeth himself is approved, but whom the Lord commendeth.

Is approved - stands the test of the final trial [ Dokimos (Greek #1384)]: a metaphor from testing metals (Romans 16:10; 1 Corinthians 11:19). On the other hand, those finally rejected by the Lord are termed 'reprobate silver" (Jeremiah 6:30). 

Whom the Lord commendeth - to whom the Lord has given, as His "letter of commendation," the believers whom he was instrumental in converting; as was Paul's case (2 Corinthians 3:1-3). 

11 Chapter 11 

Verse 1
Would to God ye could bear with me a little in my folly: and indeed bear with me.

Would to God - Greek, 'I would that.'

Bear with me - I may not unreasonably ask to be borne with: not so the false apostles. (2 Corinthians 11:4; 2 Corinthians 11:20).

My. So 'Aleph (') G f g, Vulgate. B Delta omit "my" [ tees (Greek #3588)].

Folly. The Greek is a milder term than "foolishness" (1 Corinthians 3:19; Matthew 5:22; Matthew 25:2). The [ afrosunee (Greek #877)] "folly" here implies imprudence; the Greek [moria] "foolishness," includes perversity and wickedness.

And indeed bear. A request (so 2 Corinthians 11:16). But the sense favours, 'But indeed ye do bear with me:" still I wish you to bear with me further, in entering into self-commendations. 

Verse 2
For I am jealous over you with godly jealousy: for I have espoused you to one husband, that I may present you as a chaste virgin to Christ.

For I am jealous. The justification of his self-commendations, his zealous care lest they fall from Christ, to whom he, as "the friend of the bridegroom" (John 3:29), has espoused them: in order to lead them back from false apostles to Christ, he is obliged to boast, as the apostle of Christ, in a way which, but for the motive, would be "folly."

Godly jealousy - literally, 'jealousy of God' (cf. 2 Corinthians 1:12, Greek): a jealousy which has God's honour at heart (1 Kings 19:10).

I have espoused you. Paul uses a term [ heermosameen (Greek #718)] applied properly to the bridegroom, just as he ascribes to himself "jealousy," a feeling belonging to the husband [the active hermosa would be used of a father espousing his daughter to a man]: so entirely does he identify himself with Christ.

To one husband. Those who would attach you to another (1 Corinthians 1:12-13) make you unfaithful to Him. Compare Isaiah 54:5; Isaiah 62:5; Jeremiah 3:1, etc.; Ezekiel 16:8, etc.

Present you as a chaste virgin to Christ - at His coming, when the heavenly marriage shall take place (Matthew 25:6; Revelation 19:7; Revelation 19:9). What Paul here says he desires-namely, to "present" the church as "a chaste virgin" to Christ-Christ Himself does in the fuller sense. Whatever ministers do effectively, is really done by Christ (Ephesians 5:27-32). The espousals are going on now. He does not say ' chaste virgins;' for not individuals, but the whole body of believers conjointly constitute the Bride. 

Verse 3
But I fear, lest by any means, as the serpent beguiled Eve through his subtilty, so your minds should be corrupted from the simplicity that is in Christ.

I fear (2 Corinthians 12:20) - not inconsistent with love. He feared their yielding character.

Subtilty - the foe of the "simplicity" which is intent on ONE object, Jesus, and seeks none 'other,' and no 'other' and different spirit (2 Corinthians 11:4); but loves him with tender SINGLENESS OF AFFECTION. Where Eve first gave way was in mentally harbouring for a moment the possibility insinuated by the serpent, of GOD not having her truest interests at heart, and of this 'other' professing friend being more concerned for her than GOD.

Corrupted - so as to lose their virgin purity through seducers (2 Corinthians 11:4). The same Greek [ noeemata (Greek #3540)] stands for "minds" as for 'thoughts' (2 Corinthians 10:5, note): intents. 'Aleph (') B Delta f g, after "simplicity," add, 'and the purity' or 'chastity' [ hagnoteetos (Greek #54): B, hagioteetos (Greek #41), 'the holiness'].

In Christ - Greek, that is, 'toward Christ.' 

Verse 4
For if he that cometh preacheth another Jesus, whom we have not preached, or if ye receive another spirit, which ye have not received, or another gospel, which ye have not accepted, ye might well bear with him.

If ... - if it were possible, ye might then bear with them (see note, 2 Corinthians 11:1). But there can be no new gospel: there is but the one which I first preached; therefore it ought not to be 'borne' by you, that the false teachers should supersede me.

He that cometh - Christ's own title, arrogantly assumed by the false teachers [ ho (Greek #3588) erchomenos (Greek #2064), Matthew 11:3, and Hebrews 10:37], 'He that is coming.' Perhaps he was leader of the party which assumed peculiarly to be "Christ's" (2 Corinthians 10:7; 1 Corinthians 1:12).

Preacheth ... receive - is preaching ... ye are receiving.

Jesus - the "Jesus" of Gospel history. He does not say "Christ," which refers to the office.

Another ... another , [ allon (Greek #243) - heteron (Greek #2087) - heteron (Greek #2087)] - 'another Jesus ... a different Spirit ... a different Gospel.' Another implies a distinct individual of the same kind; different implies one distinct in kind. Spirit ... received [ elabete (G2983)] ... gospel ... accepted [ edexasthe (G1209)]. The will of man is passive in RECEIVING the "Spirit;" but it is actively concurrent with the will of God (which goes before to give the good will) in ACCEPTING the "Gospel."

Ye might well bear with him , [B reads anechesthe (Greek #430), 'When anyone preaches to you another Jesus, etc., ye hear well with it.' The 'well' thus is ironical: covert censure. But 'Aleph (') Delta G f g, Vulgate, support the English version reading, aneichesthe (Greek #430)]. There would be some excuse for your conduct, though a bad one (for ye ought to give heed to no gospel other than what ye have already heard from me, Galatians 1:6-7); but the false teachers do not even pretend they have "another Jesus," 'a different Spirit,' and 'a different gospel' to bring before you, they merely try to supplant me, your accredited Teacher. It therefore is inexcusable that ye not only "bear with" but prefer them. 

Verse 5
For I suppose I was not a whit behind the very chiefest apostles.

For - my elaim is superior to that of the false teachers. "For," etc. So 'Aleph (') Delta G f g, Vulgate. But B reads 'But.'

I suppose - I reckon [ logizomai (Greek #3049)].

I was not - Greek, 'that I have not been, and am not.'

The very chiefest apostles - James, Peter, and John, the witnesses of Christ's transfiguration and agony in Gethsemane. Rather, 'those over-much apostles' [toon huperlian apostoloon], those surpassers of the apostles in their own esteem. The context does not compare him and the apostles, but him and the false teachers: 2 Corinthians 11:6 also alludes to these: cf. also the parallel, 'false prophets' (note 2 Corinthians 11:13, and 2 Corinthians 12:11). 

Verse 6
But though I be rude in speech, yet not in knowledge; but we have been throughly made manifest among you in all things.

Rude , [ idiootees (Greek #2399)] - 'a common man:' 'a laic;' not rhetorically trained. 1 Corinthians 2:1-4; 1 Corinthians 2:13; 2 Corinthians 10:10-11, shows his words were not without weight, though his 'speech' was deficient in oratorical artifice. 'Yet I am not so in my knowledge' of Gospel mysteries (2 Corinthians 12:1-5; Ephesians 3:1-5).

But (on the contrary) we have been throughly made manifest - read, with 'Aleph (') B G, 'we have made (Gospel truths) manifest' [ faneroosantes (Greek #5319)]; so far are we from being 'rude, in knowledge.' The English version means, 'Nay,' ye know my knowledge, for 'we have been in every thing made manifest in respect to you.' He had not by reserve kept back his "knowledge" in divine mysteries from them (2 Corinthians 2:17; 2 Corinthians 4:2; Acts 20:20; Acts 20:27).

In all things - rather 'among all men:' the sense then is, we have in everything manifested the truth among all men with a view to [ eis (Greek #1519) humas (Greek #5209)] your benefit (Alford). But the Greek, Philippians 4:12, 'In each thing and in all things,' sanctions the English version-a clearer sense. Billroth, 'In every part' [ en (Greek #1722) panti (Greek #3956)] expresses the mode of handling the truths: "in all things" [ en (Greek #1722) pasin (Greek #3956)], the extent of the truths handled. 

Verse 7
Have I committed an offence in abasing myself that ye might be exalted, because I have preached to you the gospel of God freely?

Have I - literally, 'OR have I?' 'Or will you make it an objection that I have preached to you gratuitously?' He leaves their good feeling to answer, that this, so far from being an objection, was a superiority in him above the false apostles (1 Corinthians 9:6-15).

Abasing myself - in my mode of living, earning my maintenance by manual labour-perhaps with slaves as his fellow-labourers (Acts 18:3; Acts 20:34; Philippians 4:12).

That ye might be exalted - spiritually: that ye might be edified, by my removing every handle of offence in not asking you for the maintenance which is my right.

Because - `in that.'

Gospel of God. "Of God" implies its divine glory.

Freely - `without charge.' 

Verse 8
I robbed other churches, taking wages of them, to do you service.

I robbed - i:e., took from them, in order to spare you the cost of my maintenance while preaching to you, e.g., the Philippian church (Philippians 4:15-16).

Wages `subsidy ' Wages - `subsidy.'

To do you service - Greek, 'with a view to ministration to you:' cf. 'supplied in addition,' 2 Corinthians 11:9, implying he brought with him from the Macedonians supplies toward his maintenance at Corinth; and (2 Corinthians 11:9) when those resources failed ("when I wanted"), he received a new supply while there, from the same. 

Verse 9
And when I was present with you, and wanted, I was chargeable to no man: for that which was lacking to me the brethren which came from Macedonia supplied: and in all things I have kept myself from being burdensome unto you, and so will I keep myself.

And wanted - `though in want.'

Chargeable , [ katenarkeesa (Greek #2655)] - 'burdensome;' literally, 'to torpify;' so to oppress: a Cilician word, natural to Paul of Tarsus in Cilicia (2 Corinthians 12:14; 2 Corinthians 12:16).

The brethren which came , [ elthontes (Greek #2064): not, hoi (Greek #3588) elthontes (Greek #2064)] - 'the brethren when they came.' Perhaps Timotheus and Silas (Acts 17:15; Acts 18:1; Acts 18:5). Compare Philippians 4:15-16, which refers to donations received from the Philippians (in Macedonia) at two distinct periods ("once and again") - one at Thessalonica, the other after his departure from Macedonia, when he came into Achaia to Corinth (for he would receive no help from the Corinthians); and this 'in the beginning of the Gospel' - i:e., at its first preaching in these parts. Thus all three, the two letters and history, undesignedly coincide: a sure test of genuineness.

Supplied , [ prosanepleeroosan (Greek #4322)] - 'supplied in addition;' namely, in addition to their former contributions; or, as Bengel, in addition to the supply obtained by my own manual labour. 

Verse 10
As the truth of Christ is in me, no man shall stop me of this boasting in the regions of Achaia.

Greek, 'There is (the) truth of Christ in me that,' etc. (Romans 9:1).

No man shall stop me of , [ ou (Greek #3756) frageesetai (Greek #5420)] - 'this boasting shall not be shut (have its mouth stopped) as regards me.' Lest they should think his saying he would not ask their help was in anger, he calls it his 'boast.' 

Verse 11
Wherefore? because I love you not? God knoweth.

Love is often offended at its favours not being accepted, as though the other party wished to be under no obligation to the offerer. 

Verse 12
But what I do, that I will do, that I may cut off occasion from them which desire occasion; that wherein they glory, they may be found even as we.

I will do - I will continue to decline help.

Occasion , [ teen (Greek #3588) aformeen (Greek #874)] - 'the handle,' namely, of misrepresenting my motives, which would be afforded to detractors, if I accepted help.

That wherein they glory they may be found even as we. This cannot mean that the false teachers taught gratuitously even as Paul (cf. 2 Corinthians 11:20; 1 Corinthians 9:12). Olshausen makes this explain the "occasion which Paul's adversaries sought-namely, that by his accepting maintenance, in receiving which they 'gloried' as an apostolic prerogative, they might he found on a level with him: in spite of their boast of maintenance, and their sneering at him for not accepting it, they would have been glad to have him on the same level of selfishness in this with themselves. But should it not then be 'that we may be found even as they?' Probably this clause expresses Paul's aim-namely, that "wherein they glory (in respect of their receiving apostolic maintenance) they may be found (to say the least, not superior, but, through your understanding my disinterestedness in declining it) even AS we," having no cause to glory over us. Compare 2 Corinthians 11:18, etc. 

Verse 13
For such are false apostles, deceitful workers, transforming themselves into the apostles of Christ.

For. Reason why he needs to cut off "occasion" from his detractors.

False apostles. Those 'overmuch apostles' (note, 2 Corinthians 11:5) are no apostles at all.

Deceitful workers - pretending to be 'workmen' for the Lord, really seeking their own gain. 

Verse 14
And no marvel; for Satan himself is transformed into an angel of light.

Is transformed - rather, 'transforms himself' (cf. Job 1:6); habitually: the first occasion was in tempting Eve. So in tempting Jesus. "Himself" is emphatic: If their master himself, the 'prince of darkness,' the most alien to light, does so, it is less marvelous in his servants (Luke 22:53; Ephesians 6:12). 

Verse 15
Therefore it is no great thing if his ministers also be transformed as the ministers of righteousness; whose end shall be according to their works.

No great thing - no difficult matter.

Righteousness - answering to "light" (2 Corinthians 11:14); the manifestation wherewith God reveals Himself in Christ (Matthew 6:33; Romans 1:17).

End - the test, is the end, which strips off every specious, form into which Satan's agents now 'transform' themselves (cf. Philippians 3:19; Philippians 3:21).

According to their works - not according to their pretensions. 

Verse 16
I say again, Let no man think me a fool; if otherwise, yet as a fool receive me, that I may boast myself a little.

I say again - again, taken up from 2 Corinthians 11:1, the apology for his boasting.

If otherwise - but if ye will think me a fool.

Yet as a fool - `yet even as a feel receive me;' grant me the indulgent hearing of my "boasting," conceded even to a fool. The Greek [ afrona (Greek #878)] denotes one who does not rightly use his mental powers; not having blame necessarily attacked to it: one deceived by foolish vanities, yet boasting himself (2 Corinthians 11:17; 2 Corinthians 11:19) (Tittmarsh).

That I - Greek, 'that I, too-namely, as well as they-may boast myself. 

Verse 17
That which I speak, I speak it not after the Lord, but as it were foolishly, in this confidence of boasting.

Not after the Lord. By inspired guidance he excepts this 'glorying' from the inspired authoritativeness which belongs to all else that he wrote: even this boasting, though undesirable in itself (Luke 17:10), was permitted by the Spirit, taking into account its aim-namely, to draw off the Corinthians from false teachers to the apostle. This passage gives no proof that any Scripture is uninspired. It merely guards against his boasting being made a justification of boasting in general, which (as in the ease of the false apostles) is not ordinarily "after the Lord" - i:e., consistent with Christian humility.

Foolishly - Greek, 'in foolishness.'

Confidence of boasting (2 Corinthians 9:4). 

Verse 18
Seeing that many glory after the flesh, I will glory also.

Many - including the 'false teachers.'

After the flesh - as fleshly men boast; namely, of external advantages, their birth, doings, etc. (cf. 2 Corinthians 11:22), contrasted with "after the Lord" (2 Corinthians 11:17).

I will glory also - i:e., I also will boast of fleshly advantages, to show you that even in these I am not their inferiors, and therefore ought not to be supplanted by them in your esteem: though these are not what I desire to glory in (2 Corinthians 10:17). 

Verse 19
For ye suffer fools gladly, seeing ye yourselves are wise For ye suffer fools gladly, seeing ye yourselves are wise.

Gladly - willingly. Irony. It is a mark of the wise to bear with fools. A plea why they should "bear with" (the same Greek, 2 Corinthians 11:1) him in his folly - i:e., boasting: ye are, in sooth, so "wise" yourselves (1 Corinthians 4:8; 1 Corinthians 4:10); his real view of their wisdom was very different (1 Corinthians 3:1-9); moreover ye "bear with" the folly of others complacently (2 Corinthians 11:20). 

Verse 20
For ye suffer, if a man bring you into bondage, if a man devour you, if a man take of you, if a man exalt himself, if a man smite you on the face.

For - ye may well "bear with" fools; for ye even "bear with" oppressors. 'Ye bear with them.'

If a man - as the false apostles do.

Bring you into bondage - to himself. Translate, 'brings,' for the case is not a supposed case, but a case actually then occurring. Also 'devours,'-namely, by exactions (Matthew 23:14) - 'takes,' 'exalts,' 'smites,' take of you. So the Greek [ lambanei (Greek #2983)] for "take" is used for 'take away from' (Revelation 6:4). Billroth translates, as 2 Corinthians 12:16, 'catches you.'

Exalt himself - above you, under the pretext of apostolic dignity.

Smite you on the face - under the pretext of divine zeal. The height of insolence on their part, and of servile endurance on yours (1 Kin. ; Nehemiah 13:25; Luke 22:64; Acts 23:2; 1 Timothy 3:3 ). 

Verse 21
I speak as concerning reproach, as though we had been weak. Howbeit whereinsoever any is bold, (I speak foolishly,) I am bold also.

As concerning reproach - rather, 'by way of self-disparagement.' I speak as though the allegation were true, that [ legoo (Greek #3004) hoos (Greek #5613) hoti (Greek #3754)] WE 'were weak' when with you, in not, like them, exalting ourselves at your expense (2 Corinthians 11:20). Irony. Billroth, 'By way of reproach (he does not add to you and your teachers, leaving their own self-respect to supply the ellipsis), I speak in consequence of the allegation that [ hoos (Greek #5613) hoti (Greek #3754)] we were weak.' But the "reproach" [ atimia (Greek #819)] must refer to the same person, as the only pronoun expresses-namely, "WE:" "reproach" is explained by 'we were weak.' The "WE" is contrasted with the false teachers who so oppressively displayed their power. Howbeit (we are not really weak; for) whereinsoever any is bold, etc., I am bold also. 

Verse 22
Are they Hebrews? so am I. Are they Israelites? so am I. Are they the seed of Abraham? so am I.

Hebrews ... Israelites ... the seed of Abraham. A climax, - "Hebrews" referring to the language and nationality; "Israelites," to the theocracy and descent from Israel, the 'prince who prevailed with God' (Romans 9:4); "the seed of Abraham," to the claim to a share in the promised (Galatians 3:29) Messiah (Romans 9:7; Romans 11:1). Compare Philippians 3:5, "an Hebrew of the Hebrews;" not an Hellenist or Greek-speaking Jew, but a Hebrew in tongue, sprung from Hebrews (cf. Acts 22:3). 

Verse 23
Are they ministers of Christ? (I speak as a fool) I am more; in labours more abundant, in stripes above measure, in prisons more frequent, in deaths oft.

(I speak as a fool) [ parafronoon (Greek #3912)] - 'I speak as if beside myself:' mad, not merely "as a fool."
I am more - namely, in respect to the credentials and manifestations of my ministry; more self-denying; richer in tokens of God's recognition of my ministry. 1 Corinthians 15:10; B Delta f, Vulgate, read the order, 'In prisons above measure [ perissoteroos (Greek #4056)], in stripes more abundantly' [ huperballontoos (Greek #5234)] (English version, less accurately, 'more frequently'). Clement (1st Epistle to Corinthians) describes him as having suffered bonds seven times.

In deaths oft (2 Corinthians 4:10; Acts 9:23; Acts 13:50; Acts 14:5-6; Acts 14:19). 

Verse 24
Of the Jews five times received I forty stripes save one.

Deuteronomy 25:3 ordained that not more than forty stripes should be inflicted. To avoid exceeding this number, they gave one short of it-thirteen strokes with a treble lash. This is one of those minute agreements with Jewish usage which a forger would have not been likely to observe. 

Verse 25
Thrice was I beaten with rods, once was I stoned, thrice I suffered shipwreck, a night and a day I have been in the deep;

The beating by Roman magistrates at Philippi (Acts 16:23) is the only one recorded in Acts, which does not give a complete biography, but only a sketch of his life in connection with the design of the book-namely, to give an outline of church history from its foundation at Jerusalem to the period of its reaching Rome, the capital of the Gentile world.

Once was I stoned (Acts 14:19).

Thrice I suffered shipwreck - before the shipwreck at Melita, (Acts 27:1-44.) Probably in some of his voyages from Tarsus, where he stayed for some time after his conversion, and from which, as being a seafaring place, he was likely to make missionary voyages to adjoining places (Acts 9:30; Acts 11:25; Galatians 1:21).

A night and a day ... in the deep - probably swimming, or in an open boat. 

Verse 26
In journeyings often, in perils of waters, in perils of robbers, in perils by mine own countrymen, in perils by the heathen, in perils in the city, in perils in the wilderness, in perils in the sea, in perils among false brethren;

In - rather 'By:' connected with 2 Corinthians 11:23, but now not with "in," as there, and as in 2 Corinthians 11:27, where again he passes to the idea of surrounding circumstances or environments (Alford).

Waters , [ potamon (Greek #4215)] - 'rivers'; namely, perils by their flooding, as on the road often traversed by Paul between Jerusalem and Antioch, crossed by the torrents rushing down from Lebanon.

Robbers - perhaps in his journey from Perga to Antioch in Pisidia. Pisidia was notorious for robbers; as indeed were all the mountains that divided the high land of Asia from the sea.

The heathen - Gentiles.

In the city - Damascus (Acts 9:24-25), Jerusalem (Acts 9:29), Ephesus (Acts 19:23).

False brethren (Galatians 2:4). 

Verse 27
In weariness and painfulness, in watchings often, in hunger and thirst, in fastings often, in cold and nakedness.

Fastings - voluntary, to kindle devotions (Acts 13:2-3; Acts 14:23; 1 Corinthians 9:27); for they are distinguished from "hunger and thirst" which were involuntary. See, however, note, 2 Corinthians 6:5. The context refers solely to hardships, not to self-imposed devotional mortifications. "Hunger and thirst" are not 'foodlessness' (as the Greek of "fastings" [ neesteiais (Greek #3521)] means), but its consequences.

Cold and nakedness - "cold" resulting from "nakedness" [insufficient clothing: gumnoteeti (Greek #1132)], as "hunger and thirst" result from 'foodlessness' (cf. Acts 28:2; Romans 8:35). 'When we remember that he who endured all this was a man constantly suffering from infirm health (2 Corinthians 4:7-12; 2 Corinthians 12:7-10; Galatians 4:13-14), such heroic self-devotion seems almost superhuman' (Conybeare and Howson). 

Verse 28
Beside those things that are without, that which cometh upon me daily, the care of all the churches.

Without. 'Beside' trials externally, there is "that which cometh upon me [literally, the impetuous concourse to me of business; episustasis: so f g, Vulgate, a crowd rising up against one again and again, to bear him down], the care of all the churches" (including those not yet seen in the flesh, Colossians 2:1); an internal and more weighty anxiety. But 'Aleph (') B Delta G read epistasis (G1987a), 'the pressing inspection that is upon me daily.' Wahl, 'Independently of what is BESIDES' [ parektos (Greek #3924)] - namely, those other trials besides those recounted. But the Vulgate supports the English version.

The care , [ merimna (Greek #3308)] - 'my anxious solicitude for all the churches.' 

Verse 29
Who is weak, and I am not weak? who is offended, and I burn not?

I am not weak - in condescending sympathy with the weak (1 Corinthians 9:22). 'Care generates sympathy, which causes the minister personally to enter into the feelings of all his people, as if he stood in their position' (Calvin).

Offended , [ skandalizetai (Greek #4624)] - by some stumblingblock put in his way by others. The "weak" " is liable to be "offended." I burn not. The "I" in the Greek is emphatic, but not so in "I am not weak." I not only enter into the feeling of the party offended, but I burn with indignation at the offender, as if his cause were my own. Compare his zeal, 1 Corinthians 5:3-5. 

Verse 30
If I must needs glory, I will glory of the things which concern mine infirmities.

Glory of ... infirmities. A striking contrast! Glorying in, not power, riches, eloquence, but what others make matter of shame-namely, infirmities; for instance, his humbling escape in a basket (2 Corinthians 11:33), imprisonment, etc.-a character incompatible with an enthusiast (cf. 2 Corinthians 12:5; 2 Corinthians 12:9-10). 

Verse 31
The God and Father of our Lord Jesus Christ, which is blessed for evermore, knoweth that I lie not.

This solemn reseveration refers to what precedes, and also what follows, including the revelation, 2 Corinthians 12:1-21, which is in beautiful contrast with the preceding infirmities. The persecution at Damascus was the first. He had no human witness of it to adduce, being a fact that happened long before, and was known to few (cf. Galatians 1:20): he therefore subjoins it separately. 'In Damascus also, before any of these trials, I had a narrow escape, when the ethnarch guarded the city of the Damascenes.' This accounts for the tautology. The ethnarch did it to please the Jews, who, in Acts 9:24, are said to have 'watched the gates day, and night to kill Paul.' 

Verse 32
In Damascus the governor under Aretas the king kept the city of the Damascenes with a garrison, desirous to apprehend me:

Governor - Greek, 'Ethnarch'-a commandant to whom pagan rulers gave authority over the numerous Jews in large cities. He was in this case under Aretas, king of Arabia. Damascus was in a Roman province. But at this time, 38 or 39 A.D., three years after Paul's conversion, 36 AD, Aretas-against whom the emperor Tiberius, as the ally of Herod Antipas, had sent an army under Vitellius-had gotten possession of Damascus on the death of the emperor, and the consequent interruption of Vitellius' operations. The war of Aretas with Herod arose from the latter having put away, for Herodias, his wife, Aretas' daughter (Neander). Rather, it was granted by Caligula (38 AD) to Aretas, whose predecessors had possessed it. This is proved by our having no Damascene coins of Caligula or Claudius, though we have of their immediate imperial predecessors and successors (Alford). 

12 Chapter 12 

Verse 1
It is not expedient for me doubtless to glory. I will come to visions and revelations of the Lord.

He illustrates the 'glorying in infirmities' (2 Corinthians 11:30). He gave one instance which might expose him to ridicule (2 Corinthians 11:33): he now gives another, connected with a glorious revelation; but he dwells not on the glory to himself, but on the infirmity which followed it, as displaying Christ's, power. B G f g, Vulgate (C and Vulgate prefix 'if'), read 'I MUST NEEDS [ dei (Greek #1163) for dee (Greek #1211), 'doubtless.' 'Aleph (') Delta read de (Greek #1161)] boast (or glory), though it is not expedient; but (Delta reads for: 'Aleph (') B G f g, Vulgate, but) I will come.' I will take the case of revelations, in which, if anywhere, boasting is harmless. "Visions" refer to things seen; "revelations," to things heard (cf. margin, 1 Samuel 9:15) or revealed in any way. Of "visions" the signification was not always vouchsafed; in "revelations" there was always an unveiling of truths before hidden (Daniel 2:19; Daniel 2:31). All parts of Scripture alike are matter of inspiration, but not all of revelation. There are degrees of revelation, but not of inspiration.

Of - i:e., from the Lord; Christ, 2 Corinthians 12:2. 

Verse 2
I knew a man in Christ above fourteen years ago, (whether in the body, I cannot tell; or whether out of the body, I cannot tell: God knoweth;) such an one caught up to the third heaven.

Oida (Greek #1492) - 'I know;' not "I knew."
A man - meaning himself. He distinguishes between the rapt and glorified person of 2 Corinthians 12:2; 2 Corinthians 12:4, and himself, the infirmity-laden victim of the "thorn in the flesh" (2 Corinthians 12:7). Not the glory, but the weakness, belonged to him. He did not even know whether he was in or out of the body when the glory was upon him. His spiritual self was his highest and truest self; the flesh, with its infirmity, his temporary self (Romans 7:25). Here, however, the latter is prominent.

In Christ - a Christian (Romans 16:7).

Above - rather, "fourteen years ago." This letter was written 55 AD - 57 AD Fourteen years before will bring the vision to 41 AD - 43 AD, the time of his second visit to Jerusalem (Acts 22:17). He had long been intimate with the Corinthians, yet had never mentioned it before: it was not a matter lightly to be spoken of.

I cannot tell - Greek, 'I know not.' If in the body, he must have been caught up bodily; if out of the body, his spirit must have been caught up out of the body. At all events, he recognizes the possibility of conscious receptivity in disembodied spirits. Caught up (Acts 8:39; Acts 10:10) - "a trance;" Greek, ecstasy.

To [ heoos (G2193)] the third heaven - `even to,' etc. These raptures (plural, "visions," "revelations") had two degrees: first, he was caught up "to the third heaven;" thence to "paradise" (2 Corinthians 12:4), 'an inner recess of the third heaven' (Bengel) (Luke 23:43; Revelation 2:7). Paul was permitted not only to 'hear' the things of paradise, but to see also in some degree the things of the third heaven (cf. "visions," 2 Corinthians 12:1). The occurrence TWICE of 'whether in the body, etc., I know not, God knoweth,' may mark two stages in the revelation. 'Ignorance of the mode does not set aside the fact. Even the apostles were ignorant of many things.' The first heaven is that of the clouds, the air; the second, that of the stars, the sky; the third is above both, where God's glory continually shines (Ephesians 4:10). 

Verse 3
And I knew such a man, (whether in the body, or out of the body, I cannot tell: God knoweth;) 

'I know.'

Out of. So G [ ektos (Greek #1622)]. B Delta [ chooris (Greek #5565)] read 'apart from.' 

Verse 4
How that he was caught up into paradise, and heard unspeakable words, which it is not lawful for a man to utter.

Unspeakable - not in themselves, otherwise Paul could not have heard them; but "which it is not lawful for a man to utter." They were designed for Paul's own consolation, not for communication to others (Exodus 34:6; Isaiah 6:3). Paul had not the power adequately to utter; nor if he had, would he have been permitted; nor would earthly men comprehend them (John 3:12; 1 Corinthians 2:9). A man may know more than he can speak. 

Verse 5
Of such an one will I glory: yet of myself I will not glory, but in mine infirmities.

Of myself - concerning myself. Self is put in the background, except his infirmities. His glorying in his other self, to which the revelations were vouchsafed, was not to give glory to his fleshly self, but to bring out in contrast the 'infirmities" of the latter, that Christ might have all the glory. 

Verse 6
For though I would desire to glory, I shall not be a fool; for I will say the truth: but now I forbear, lest any man should think of me above that which he seeth me to be, or that he heareth of me.

For - Not but that I might glory as to "myself" (2 Corinthians 12:5); 'FOR if I should desire to glory, I shall not be a fool, for I have good materials for glorying (not mere fleshly advantages, which his adversaries boasted of, and which, when he gloried in (2 Corinthians 11:1-33), he termed it "folly:" 2 Corinthians 11:1; 2 Corinthians 11:16-17).

Think of me , [ logiseetai (Greek #3049)] - 'form his estimate respecting me.'

Heareth of me - Greek, 'heareth [B G 'Aleph (') g, Vulgate, omit ti (Greek #5100), which Delta, Received Text, have] from me'-namely, in person. If on his healing a cripple (Acts 14:12-13) and shaking off a viper (Acts

28), the people thought him a god, what would they have not done if he had disclosed those revelations? Let each estimate me by 'what he sees' my present acts and 'hears' my teaching to be; not by my past revelations. They who allow themselves to be thought of too highly defraud themselves of the honour at God's disposal (John 5:44; John 12:43). 

Verse 7
And lest I should be exalted above measure through the abundance of the revelations, there was given to me a thorn in the flesh, the messenger of Satan to buffet me, lest I should be exalted above measure.

Exalted above measure , [ huperairoomai (Greek #5229)] - 'overmuch uplifted.' How dangerous must self-exaltation be, when even the apostle required so much restraint.

Abundance , [ huperbolee (Greek #5236)] - 'the excess;' exceeding greatness.

Given to me - namely, by God (Job 5:6; Philippians 1:29).

Thorn in the flesh (Numbers 33:55; Ezekiel 28:24). Compare the affliction (Galatians 4:13-14). But it rather was one that followed the 'revelation,' something affecting him individually, not as an apostle: causing bodily paroxysms of pain (as "thorn" implies), with shame ("buffet:" as a slave, 1 Peter 2:20).

Messenger of Satan - permitted by God to afflict his saints, as Job (Job 2:7; Luke 13:16).

To buffet me - `that he may buffet me' [ kolafizee (Greek #2852), present], even now continuously. It was still afflicting him now. After tasting the bliss of good angels, he is now exposed to an evil angel. The chastisement from hell follows the revelation from heaven. As his sight and hearing had been ravished with heavenly "revelations," so his touch is pained with the "thorn in the flesh."

Lest I should be (may be) exalted above measure. So B C, Origen, Cyprian, Hilary. But A Delta G f g, Vulgate, omit it. The repetition may answer to two stages of exaltation-the third heaven and paradise (if these be distinct). Compare "Abraham's bosom," Luke 16:23, with the heavenly "temple," Revelation 3:12; Revelation 6:9. 

Verse 8
For this thing I besought the Lord thrice, that it might depart from me.

For - `concerning this thing.'

Thrice. To his first and second prayer no answer came. To his third the answer satisfied his faith, and led him to bow his will to God's will. So Paul's master, Jesus, thrice prayed on the mount of Olives, in resignation to the Father's will.

The Lord - Christ. Escape from the cross is not to be sought even indirectly from Satan (Luke 4:7). 

Verse 9
And he said unto me, My grace is sufficient for thee: for my strength is made perfect in weakness. Most gladly therefore will I rather glory in my infirmities, that the power of Christ may rest upon me.

Said - literally, 'He hath said:' His answer satisfies Paul.

Is sufficient. The trial must endure, but the grace shall also endure and never fail thee (Alford) (Deuteronomy 33:25; 1 Kings 8:59, margin). The Lord puts the words into Paul's mouth, that he might say, 'O Lord, thy grace is sufficient for me.'

My strength , [ dunamis (Greek #1411)] - 'power.' 'Aleph (') B Delta G f g, Vulgate, omit "my," power (namely, God's) being thus put absolutely in contrast to weakness.

Is made perfect - has its complete manifestation.

In weakness - infirmity. Do not ask for exemption from infirmity (strengthlessness), FOR my power is perfected in man's strengthlessness' [ astheneia (Greek #769)]: thy 'strengthlessness' [the same Greek as 2 Corinthians 12:10, "infirmities," strengthlessnesses: astheneiais (Greek #769)] is the very element in which my 'power' (coincident with "my grace") exhibits itself perfectly. So Paul, instead of desiring the infirmity to "depart," rather glories in infirmities, that the power of Christ may rest [episkenosee, 'tabernacle upon,' cover all over as with a tabernacle; referring to the shekinah in the temple, the type of believers] (cf. Isaiah 4:5-6; Greek, John 1:14) upon him. This effect of Christ's assurance on him appears, 2 Corinthians 4:7; 2 Corinthians 4:16; 1 Corinthians 2:3-4 : cf. 1 Peter 4:14. Paul often repeats "weakness," 'infirmity' (2 Corinthians 11:1-33; 2 Corinthians 12:1-21; 2 Corinthians 13:1-14), as being Christ's word. The Lord more needs our weakness than our strength: our strength is often His rival; our weakness, His servant, drawing on His resources, and showing forth His glory. Man's extremity is God's opportunity; man's security, Satan's opportunity. God's way is not to take His children out of, but to give them strength to bear up against trial (John 17:15). 

Verse 10
Therefore I take pleasure in infirmities, in reproaches, in necessities, in persecutions, in distresses for Christ's sake: for when I am weak, then am I strong.

Takes, pleasure in. Too strongly. Rather [ eudokoo (Greek #2106)], 'I am well-contented in.'

Infirmities - the genus. Two pairs of species follow, partly from 'Satan's messenger,' partly from men.

Reproaches - `insults.'

When - in all the cases just specified.

Then - then especially (Isaiah 40:29).

Strong - `powerful' [ dunatos (Greek #1415)] in 'the power [ dunamis (Greek #1411)] of Christ' (2 Corinthians 12:9; 2 Corinthians 13:4; Hebrews 11:34). 

Verse 11
I am become a fool in glorying; ye have compelled me: for I ought to have been commended of you: for in nothing am I behind the very chiefest apostles, though I be nothing.

In glorying. Omitted in A B Delta G 'Aleph (') f g, Vulgate.

Ye - emphatic. 'It is YE who have compelled me; for I ought to have been commended by you,' instead of having to commend myself.

Am I behind - rather [ hustereesa (Greek #5302)], 'was I behind' when with you? The very chiefest - rather, as in 2 Corinthians 11:5, 'those overmuch apostles.'

Though I be nothing - in myself (1 Corinthians 15:9-10). 

Verse 12
Truly the signs of an apostle were wrought among you in all patience, in signs, and wonders, and mighty deeds.

Truly ... There is understood some such clause as, 'yet I have not been commended by you.'

In all patience [ hupomonee (G5281)] in signs ... A B Delta G 'Aleph (') f g, Vulgate, omit "in." "Patience," or enduring continuance, is not a "sign," but the element IN which the signs were performed. Translate, 'IN ... patience, BY signs,' etc. His expression is modest, putting himself, the worker, in the background: "were wrought," not 'I wrought.' The first "signs" means the evidences; the second, miracles. Since the signs have not been transmitted to us, neither has the apostleship. The apostles have no literal successors (cf. Acts 1:21-22).

Mighty deeds , [ dunamesin (Greek #1411)] - works of divine omnipotence. The silence of the apostles in fourteen letters, as to miracles, arises from those letters being hortatory, not controversial. The passing allusions to miracles in seven letters prove that the writers were not enthusiasts, to whom miracles seem the chief thing. Doctrines were with them the important matter, except when convincing adversaries. In the seven the mention of miracles is not obtrusive, but marked by a calm assurance, as of facts acknowledged on all hands, therefore unnecessary to dwell on. This is a stronger proof of their reality than if they were formally asserted. "Signs and wonders" is the regular formula of the Old Testament, which New Testament readers would understand of supernatural works. Again, in the gospels the miracles are so inseparably tied up with the history, that you cannot deny the former without denying the latter also. Then you have a greater difficulty than ever-namely, to account for the rise of Christianity: so the infidel has something infinitely mere difficult to believe than that which he rejects and which the Christian accepts. 

Verse 13
For what is it wherein ye were inferior to other churches, except it be that I myself was not burdensome to you? forgive me this wrong.

Wherein you were inferior - i:e., were treated with less consideration by me than other churches.

I myself - I made a gain of you neither myself, nor by those others whom I sent, Titus, etc. (2 Corinthians 12:17-18.) Wrong. His declining support might be regarded as the denial to the Corinthians of a privilege, and a mark of their spiritual inferiority, and of his looking on them with less confidence and love (cf. 2 Corinthians 11:9; 2 Corinthians 11:11). 

Verse 14
Behold, the third time I am ready to come to you; and I will not be burdensome to you: for I seek not yours, but you: for the children ought not to lay up for the parents, but the parents for the children.

The third time - (see 'Introduction' to 1 Corinthians.) His second visit was probably short (1 Corinthians 16:7), and attended with humiliation through the scandalous conduct of some (cf. 2 Corinthians 12:21; 2 Corinthians 2:1). It was probably paid during his three years sojourn at Ephesus, from which he could pass so readily by sea to Corinth (cf. 2 Corinthians 1:15-16; 2 Corinthians 13:1-2). The context implies nothing of a third preparation to come; but, 'I am coming the third time, and will not burden you with my maintenance this time, anymore than I did at my two previous visits' (Alford). It could be of no moment, in connection with 'I will not burden you,' whether he once or twice was ready to go, but whether he had actually been with them several times already.

Not yours, but you (Philippians 4:17).

Children ... parents. Paul, as their spiritual father (1 Corinthians 4:14-15), does not seek earthly treasure from them, but lays up the best treasure (namely, spiritual) 'for their souls' (2 Corinthians 12:15). 

Verse 15
And I will very gladly spend and be spent for you; though the more abundantly I love you, the less I be loved.

I will very gladly spend - all I have.

Be spent - all that I am; more than even natural parents do. They 'lay up treasures for their children;' but I spend not merely my treasures, but myself.

For you - Greek, 'for your souls,' not for your mere bodies.

The less I be loved. Love rather descends than ascends. Love to the unwilling only increases distaste: true only of some Corinthians. Love him as a true friend who seeks your good more than your good will. 

Verse 16
But be it so, I did not burden you: nevertheless, being crafty, I caught you with guile.

I did not burden you. The "I" (Greek) is emphatic. A possible insinuation of the Corinthians is anticipated and refuted. 'You may say, granted that I did not burden you myself; nevertheless, being crafty, I caught you with guile'-namely, made a gain of you by means of others (1 Thessalonians 2:3). 

Verse 17
Did I make a gain of you by any of them whom I sent unto you?

Paul's reply: You know well I did not. My associates were as disinterested as myself. An important rule to all who would influence others for good. 

Verse 18
I desired Titus, and with him I sent a brother. Did Titus make a gain of you? walked we not in the same spirit? walked we not in the same steps?

I desired Titus - namely, to go unto you. Not the mission (2 Corinthians 8:6; 2 Corinthians 8:17; 2 Corinthians 8:22), but previous to this letter; probably that from which he had just returned, announcing to Paul their penitence, (2 Corinthians 7:6, etc.)

A brother - rather, 'OUR (literally, the) brother:' one well known to the Corinthians; probably one of the two (2 Corinthians 8:18; 2 Corinthians 8:22).

Same spirit - inwardly.

Steps - outwardly. 

Verse 19
Again, think ye that we excuse ourselves unto you? we speak before God in Christ: but we do all things, dearly beloved, for your edifying. Again. So C Delta g [ palin (Greek #3825)]: a correction from 2 Corinthians 3:1; 2 Corinthians 5:12. But 'Aleph (') A B f, Vulgate [ palai (Greek #3819)], 'This long time ye think that we are excusing ourselves unto you? (Nay.) It is before God that we speak in Christ' (2 Corinthians 2:17). 

Verse 20
For I fear, lest, when I come, I shall not find you such as I would, and that I shall be found unto you such as ye would not: lest there be debates, envyings, wraths, strifes, backbitings, whisperings, swellings, tumults:

For - cause why they needed to be thus spoken to "for their edification" - namely, his fear that at his coming he should find them 'not such as he would,' and so be found by them 'such as they would not' like-namely, severe in punishing misconduct.

Debates - `contentions' [ ereis (Greek #2046)], B Delta G f g, Vulgate. But 'Aleph (') A [ eris (Greek #2054), singular] 'contention.'

Envyings. So 'Aleph (') f g, Vulgate. But A B Delta G read 'envying.'

Strifes - `intrigues,' 'factious schemes' [ eritheiai (Greek #2052)] (Wahl). Ambitious self seeking [from erithos, 'a worker for hire'].

Backbitings, whisperings - open 'slanderings' [ katalaliai (Greek #2636)] and 'whispering backbitings' (Romans 1:29-30; Galatians 5:20).

Swellings - arrogant elation; puffing up of yourselves (Jude 1:16; 2 Peter 2:18). 

Verse 21
And lest, when I come again, my God will humble me among you, and that I shall bewail many which have sinned already, and have not repented of the uncleanness and fornication and lasciviousness which they have committed.

My God - implying resignation to the will of God, as being his God, however trying the humiliation in store for him.

Will humble me. The indicative implies that it will actually be so. The faithful pastor is 'humbled' at, and 'bewails,' the falls of his people, as his own. Sinned already - before his second visit, in which he had much to rebuke.

Uncleanness. Contempt for authority of pastors tends to unbridled licentiousness (1 Thessalonians 4:7). 

13 Chapter 13 

Verse 1
This is the third time I am coming to you. In the mouth of two or three witnesses shall every word be established.

This is the third time I am coming to you - not merely preparing to come (2 Corinthians 12:14). This proves an intermediate visit between the two in Acts 18:1, etc.; 20:2.

In the mouth of two or three witnesses shall every word be established - quoted from Deuteronomy 19:15, Septuagint 'I will judge, after having tested every statement by examining witnesses.' The apostle, where ordinary testimony was to be had, does not look for an immediate revelation, nor does he order the culprits to be cast out of the church before his arrival. So Alford, Meyer, Conybeare, etc. I prefer (with Chrysostom, Billroth, etc.) the "two or three witnesses" to mean his two or three visits. As surely as a statement supported by two or three witnesses is true, so will my present third journey bring my threats to realization. 

Verse 2
I told you before, and foretell you, as if I were present, the second time; and being absent now I write to them which heretofore have sinned, and to all other, that, if I come again, I will not spare:

Rather, 'I have already said (at my second visit), and declare (now) beforehand, AS (I did) WHEN I WAS PRESENT THE SECOND TIME, so also (I declare) NOW in my absence ('Aleph (') A B Delta G f g, Vulgate, omit the "I write," wrongly in the English version, Greek text) to them which heretofore have sinned (namely, before my second visit, 2 Corinthians 12:21), and to all others,' (who have sinned since my second visit, or are in danger of sinning, etc.) 'I have said already' applies chiefly to 'them which have sinned heretofore;' 'I declare' (now) to 'all others' who have sinned since, etc. The English version, "as if I were present, the second time" - namely, this time-is inconsistent with 2 Corinthians 13:1, "this is the third time I am coming." Paul could not have called the same journey "the second" and "the third time" of his coming. The antithesis between "the second time" and "now" is palpable.

If I come again - whensoever I come again (Acts 20:2). These were probably the words of his former threat, which he now repeats.

I will not spare - in contrast to his forbearance toward transgressors at his second visit. 

Verse 3
Since ye seek a proof of Christ speaking in me, which to you-ward is not weak, but is mighty in you.

Since - the reason why he will not spare: since ye challenge me to a "proof" that Christ speaks in me. It would be better if ye would "prove your own selves" (2 Corinthians 13:5). This disproves the assertion that Scripture nowhere asserts the infallibility of its writers when writing it. Christ spake through Paul; lived in Paul (Galatians 2:20); suffered in Paul (Colossians 1:24; Acts 9:4-5).

Which - `who' (Christ).

Is not weak - not without power of chastisement in relation to you, by me generally, and in this very letter.

Mighty in you - has given proofs of power in miracles, and in punishing offenders (1 Corinthians 5:5). Ye need not put me to the proof. Long ago Christ has exhibited His power by me among you (2 Corinthians 12:12). It is not me, but Christ, whom ye wrong, by derogating from my authority. 

Verse 4
For though he was crucified through weakness, yet he liveth by the power of God. For we also are weak in him, but we shall live with him by the power of God toward you.

Though. So A C Vulgate, Hilary, Origen. But 'Aleph (') B Delta G f g omit it. Then translate, 'For He was even crucified,' etc.

Through weakness - Greek, 'from weakness;' i:e., His assumption of our weakness (susceptibility for suffering) was the necessary condition from which the possibility of His crucifixion flowed (Hebrews 2:14; Philippians 2:7-8). 

By - Greek, 'from;' 'owing to.'

The power of God - the Father (Romans 1:4; Romans 6:4; Ephesians 1:20).

Weak in him - i:e., in virtue of apostolic union with Him, and after His pattern, weakness predominates in us for a time (exhibited in "infirmities" and weak "bodily presence" (2 Corinthians 10:10; 2 Corinthians 12:5; 2 Corinthians 12:9-10); also in our not putting into immediate exercise our power of punishing, as Christ for a time kept in abeyance His power).

We shall live with him - not only hereafter, free from present infirmities, in the resurrection (Philippians 3:21), but presently in the exercise of our apostolic authority against offenders, which flows to us, in respect to you, from the power of God. 'With Him' - i:e., even as He now exercises His power in His resurrection life, after His weakness for a time. 

Verse 5
Examine yourselves, whether ye be in the faith; prove your own selves. Know ye not your own selves, how that Jesus Christ is in you, except ye be reprobates?

Examine - Greek, 'Try yourselves.'

Prove your own selves. This should be your first aim, rather than seeking "a proof of Christ speaking in me" (2 Corinthians 13:3).

Your own selves. If ye try your own selves ye will see that Christ is in you (Romans 8:10). Finding Christ in yourselves, by faith, ye may believe that He 'speaks in me' (2 Corinthians 13:3), by whose ministry ye have received this faith. Compare "we ... in Him" (2 Corinthians 13:4). To doubt it would be the sin of Israel, who, after so many experimental proofs of God's presence, still cried (Exodus 17:7). "Is the Lord among us or not?" (cf. Mark 8:11.)

Except ye be reprobates. The Greek softens it, 'somewhat reprobates' [ adokimoi (Greek #96)] - i:e., not abiding the "proof" (alluding to the same word in the context). Image from metals (Jeremiah 6:30; Daniel 5:27; Romans 1:28). 

Verse 6
But I trust that ye shall know that we are not reprobates.

We are not reprobates - not unable to abide the "proof." "I trust that" your own Christianity will be known by you on your proving it ("yes shall know," answers to "know ... your own selves," 2 Corinthians 13:5) as "proof" that we are not reprobates, but that 'Christ speaks in me,' without needing a proof from me more trying to yourselves. If ye know your own Christianity, ye will not doubt my apostleship, for ye are the fruits of my apostleship. 

Verse 7
Now I pray to God that ye do no evil; not that we should appear approved, but that ye should do that which is honest, though we be as reprobates. I pray. 'Aleph (') A B Delta G f g, Vulgate, read 'we pray.'

Not that we should appear approved - not to gain credit for ourselves by your Christian conduct, but for your good, (Alford). But the antithesis to "reprobates" suggests supplying the ellipsis: ('therefore our aim is) not [ ouch (Greek #3756), objective; but mee (Greek #3361), subjective, in the preceding clause] that we may appear approved,' by your giving us occasion to restrain you when ye do evil; 'but that ye should do what is right' ( kalon (Greek #2570)); here not in general, but right in relation to his apostolic authority and teaching.

Though we be as reprobates - though we be thereby deprived of occasion for exercising apostolic power (namely, in punishing), and so may appear 'as void of proof' of Christ speaking in us. 

Verse 8
For we can do nothing against the truth, but for the truth.

Our apostolic power is given us only for the furtherance of the truth. Where you are "for the truth," we cannot punish you for the sake of showing our authority (2 Corinthians 13:10). 

Verse 9
For we are glad, when we are weak, and ye are strong: and this also we wish, even your perfection.

We are glad - Greek, 'rejoice.' So far are we from grieving.

When we are weak - you giving no occasion by disobedience for displaying our power; so we seeming "weak," being compassed with "infirmities" (2 Corinthians 10:10; 2 Corinthians 11:29-30).

Ye are strong - "mighty" in faith and the fruits of the Spirit.

And , [ de (Greek #1161)]. So C. Not in 'Aleph (') A B Delta f g, Vulgate.

We wish - Greek, 'pray for.'

Your perfection , [ katartisin (Greek #2676)] - 'perfect restoration;' literally, that of a dislocated limb. Compare 2 Corinthians 13:11, "Be perfect" [ katartizesthe (Greek #2675)], a kindred word; also in 1 Corinthians 1:10; Ephesians 4:12. 

Verse 10
Therefore I write these things being absent, lest being present I should use sharpness, according to the power which the Lord hath given me to edification, and not to destruction.

Therefore - because I wish the "sharpness" to be in my letters rather than in deeds.

Edification, and not to destruction - for building up ... not for casting down [ kathairesin (Greek #2506)]. To "use sharpness" seems to be casting down rather than building up; therefore he prefers not to have to use it. 

Verse 11
Finally, brethren, farewell. Be perfect, be of good comfort, be of one mind, live in peace; and the God of love and peace shall be with you.

Farewell - meaning [ chairete (Greek #5463)] also 'rejoice:' thus in bidding farewell he returns to that with which he set out (2 Corinthians 1:24; Philippians 4:4).

Be perfect - by filling up what is lacking in your Christian character (Ephesians 4:13).

Be of good comfort (2 Corinthians 1:6; 2 Corinthians 7:8-13; 1 Thessalonians 4:18). 

Verse 12-13
Greet one another with an holy kiss. 

No JFB commentary on these verses. 

Verse 14
The grace of the Lord Jesus Christ, and the love of God, and the communion 

The benediction proves the Divine Trinity in unity. "The grace of ... Christ" comes first, for only by it we come to "the love of God" the Father (John 14:6). God was first revealed to man in Christ (John 1:18). The variety in the order of Persons proves that 'in this Trinity none is afore or after other' ('Athanasian Creed').

Communion - joint fellowship or participation in the same Holy Spirit, which joins in one Catholic Church, His temple, Jews and Gentiles. Whoever has 'the fellowship of the Holy Spirit' has also 'the grace of our Lord Jesus,' and "the love of God," and vice versa; for the three are inseparable, as the three Persons of the Trinity, The doctrine was not revealed fully until Christ came, and the whole scheme of redemption was manifested in Him: we know the Holy Three in One more in their relations to us (set forth summarily in this benediction) than in their mutual relations to one another (Deuteronomy 29:29). Amen. So C Delta f, Vulgate. Omitted in 'Aleph (') A B G g. Probably added subsequently for the exigencies of public, worship. 

